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ABSTRACT 


A MINISTRY OF MOTHERHOOD: STRENGTHENING MARGINALIZED 
SINGLE MOTHERS WITHIN THE CHURCH RELATING 
TO GRIEF, PARENTING, AND LEADERSHIP 


by 
Alverta M. Boozer 
United Theological Seminary, 2023 


Mentors 
Robert Walker, DMin 
Kenneth W. Cummings, Sr., DMin 

Brenda Braam, DMin 
The premise of this project is to create inclusivity through ministry in the church for 
women who are marginalized because they are single parents. Creating a single mothers’ 
ministry to connect other ministries, working together without prejudice, is profitable for 
the kingdom of God. Benefits from this collaborative empowers ministries to breach the 
walls of the church into the community. With pre- and post-surveys, The Tabernacle 
Baptist Church of Dayton, Ohio, will use methodology achieved through recruiting 


successful single mothers; to give their testimonies about the difficulties of being an 


undefeated single mother, qualifies them to support other single parents. 
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I can’t help it. I can’t help it that God loves me anyhow. I can’t help it that, despite my 
circumstances, God still blesses me. And I’m not going to allow your inability to accept 
my uniqueness as reason for me not to become who I have been conceptualized in God’s 
mind to be. I must come to pass. Whether you put obstacles in my pathway or not, I must 
become what my destiny decrees because I am not responsible for that which is beyond 
my control. 

— Dr. Charles Edward Booth, Stronger in my Broken Places 


INTRODUCTION 


This project came from lessons earned through living and the Lord opening doors 
that I did not know existed. I lived the life of the women in this dissertation and believed 
that others in the same situation will be able to benefit and understand what it took to get 
through and that they indeed would make it to the other side. During my time of 
employment at Northrop Grumman-Xetron, I was afforded the opportunity to go to 
college. Cincinnati Bible College and Seminary had a program for adult education called 
The CALL Program (College of Adult and Lifetime Learning). I was able to achieve a 
double major in Management and Ethics and Biblical Studies with one hundred precent 
paid by Northrop Grumman providing that I received passing grades, which I did. After 
running from God’s call for almost five years, I accepted His call. Then the Lord began to 
show me other revelations about the direction I was to be headed in. Prior to beginning 
my Master of Divinity Degree at United Theological Seminary in Dayton, Ohio, I had the 
opportunity to meet a preacher by the name of Rev. Dr. Latisha Reeves-Henry, when I 
was the director of the Women’s Conference Ministry at Corinthian Baptist Church in 
Cincinnati, Ohio. She was a student at United Theological Seminary and invited me to 
attend the chapel and plenary services at an intensive. At the 2007-2008 Intensive, the 
Lord showed me women in ministry who were themselves preaching the word 
effectively: Bishop Vashti McKenzie, Dr. Cynthia Hale, Dr. Renita Weems, and Dr. 


Carolyn Knight. I retired from Northrop Grumman in 2011. 


While attending the Dr. Charles E. Booth Preaching Conference, I registered to 
attend United Theological Seminary, not believing it was going to happen; but in the fall 
of 2012, I enrolled in Seminary to start a Master of Divinity program. 

The title of this dissertation is “A Ministry of Motherhood: Strengthening 
Marginalized Single Mothers Within the Church Relating to Grief, Parenting, and 
Leadership.” The Tabernacle Baptist Church in Dayton, Ohio, is the context in which I 
serve as associate minister and staff administrator. As the Baptist church and churches in 
general continue to establish ministries for about every section of the church, there is a 
deficiency in terms of establishing a Single Mothers’ Ministry in the church. Single 
mothers continue to be overlooked and looked down on as lower-class citizens in the 
church and community. When actually, they are overcomers and have a victory that 
others do not see. 

There tends to be no spiritual guidance, counseling, assistance, or benevolence 
towards these mothers. However, if there is grunt work that needs some assistance, these 
mothers are called, and they come willingly to serve in the kingdom of God. As God has 
forgiven them, they have forgiven themselves, but the saints of God have not. Nor do 
they attempt to forgive them. 

Because of the grateful state in which these single moms live in, they are more 
than excited to work in the kingdom of God, to help someone else along the way. The 
spiritual needs and counseling seem to be available in other ministries in the church, just 
not the norm in a single mothers’ ministry if one is provided. 

Chapter one, Ministry Focus, deals with the issues of coming up in a congregation 


without the needed support that I found myself needing. In my spiritual autobiography 
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you will see what has led me to this rock, as the Lord continued to call me to work in the 
Kingdom of God, calling me to the place where I’m now planted in Dayton, Ohio, were I 
serve as associated minister and staff administrator as an employee. My need is what led 
me to the beginning of my passion for this ministry. The urgency for this agency in the 
church grew more as single mothers began to be the norm, arriving in more than one 
category with the same outcome. This led me to the synergy of a ministry to single 
women in the church. 

Chapter two, Biblical Foundation, accentuates 2 Corinthians 4:1, 7-13, which I 
chose as the foundational pericope as the underpinning and support for this proposal. This 
particular scripture identifies what ministry is in the corporate pulpit and-the weight that 
is put upon a person under the ministry of the gospel. It also characterizes what the cost is 
for those chosen or gifted with the responsibility of being a single mother and the 
strength needed to stand up under the weight of it all. 

Chapter three, Historical Foundation, gives evidence of how the single parent 
model was put in place through much grief and has continued on to the twenty-first 
century. For over four-hundred years of slavery and beyond, African Americans have 
cultured themselves on how to conceal pain and grief brought on by the establishment. 
Black women are strong, industrious, and survivors of this system that would have 
destroyed a less-enduring people. During slavery, Black women were victimized through 
no fault of their own. The pain is not just the physical pain of rape and abuse, but a larger 
wound that was constructed in a legal system which dictated the value Black women had 


in society. 


Chapter four, Theological Foundations, will focus on the areas of Womanist 
Theology, Black Theology and Soteriology, exploring exactly how these theologies relate 
to the history of single mothers from the residual of slavery up until this present time. 
The Womanist Theology extends an opportunity for Black women to fully experience the 
theological processes and dialogues. To put it simply, Womanist Theology is the 
systematic, faith-based exploration of the many facets of African American women’s 
religiosity, based on the convoluted realities of Black women’s lives. 

Black theology first appeared in J. H. Cone’s book Black Theology and Black 
Power. This book speaks to the Black church; it gave not only men but women as well a 
sense of purpose. They may not have been as educated or as secure as their Caucasian 
colleagues, but in the house of God, they were somebody. In the House of God and the 
eyes of their family and congregation, they were leaders. Soteriology Theology is the 
study of salvation. Salvation is what enables the slaves to get up each morning. Salvation 
is what has kept the steel in the backs of these single mothers to create a living for their 
children. 

Chapter five, Interdisciplinary Foundations, examines the intricate involvement in 
which the development of social work became a beneficial agency for the disadvantaged 
or marginalized single mothers throughout history. Because this project is to be initiated 
in a church setting, the recognition of the unspoken trauma directed towards single 
mothers will be addressed within the frame of social work and the need for counseling 
through that organization. 

Chapter six, Project Analysis, will expound upon the project itself with the time 


frame, subject matter, and resource persons. It will also address several areas of research 


on the foundation and the framework in which the ministry will be constructed. The 
hypothesis and the solution will be emphasized from single parents who have already 
traveled the path. How the study was achieved, and the methodology will be explained in 
detail. Chapter six will also explain what is necessary for this ministry to go forward from 


the testimony of the research subject. 


CHAPTER ONE 


MINISTRY FOCUS 


From as far back as I can remember, life on Whittier Street was novel-like. It was 
a place of rest, peace, fun, and family. My entire life was on that one street. Although my 
mother moved us (my brother and sister) around a lot, I was not able to secure any 
childhood school friends because I was never there long enough to remember or become 
good friends. 

My long-term memory is great. [remember going to pre-school over on Syracuse 
Avenue; then I went to Washburn Elementary from kindergarten through the second 
grade. In the third grade I was at Rockdale Elementary; in the fourth grade I was at Carl 
Elementary and North Fairmount in the fifth grade. In the sixth grade, I went to Cummins 
Elementary School and to Merry Junior High School for part of the seventh grade; then I 
went to St. George for the eighth grade. Going to school changed, for me altogether, 
which will be explained later. 

Each time we moved, it was to better our lives; we moved to a better 
neighborhood and better schools, but my mother had no idea what it was doing to me. I 
later told my daughter and my sister that it was important to let your children remain in 
one school as long as possible so they can form lifelong relationships. I did my best to 
keep my children in the same schools with the same friends if possible. Relationships are 


just as important when you are a child as they are when you are an adult. 


On Whittier Street, it was different from any other place where I lived. Whittier 
Street was me. I knew everybody on the street, and everybody knew me. I grew up in 
several churches, although Corinthian Baptist Church was my home church and still- 
remains thus. The church I attend now, The Tabernacle Baptist Church, I joined under 
Watchcare. 

I went to a lot of churches; one of my best friends was Cookie. Her dad was a 
preacher and pastored New Testament Baptist Church around the corner on Station 
Avenue. So, I was a member there and did what the reverend asked us to do. Cookie was 
the child prodigy that played the piano and directed the choirs and sang like a bird. Then 
after church rehearsal, Sharry and I would play Jacks or 500 hundred cards on the porch 
because Rev. Barnett would never allow Cookie off the porch; so, we all lived on the 
porch with her, especially in the summer from sun-up to sun-down. Sharry was my other 
best friend from Whittier Street. Cookie was adopted and knew who her mother was. Her 
biological mother could not afford to take care of all her children, so she was the child 
that was adopted out. The reverend and his wife had adult children. They were old, or 
what we thought was old then. They were so strict. It was years before I was able to go 
into the house. I lived right next door and played on her porch every day. I could hear 
everything going on. It was a dirt path that was in between the houses that we used as a 
short cut. I was allowed in the basement where the piano was and where we rehearsed the 
songs for Sunday service. Then one day I was allowed in the living room! That is where 
Cookie slept on a let-out couch; the next room was her parents’ bedroom. Houses on 
Whittier Street were made backward at that time. One day Ms. Barnett, Cookie’s mom, 


asked me to stay for dinner. 


We really lived in two houses — one up the street at 752 Whittier and the one 
down the street at 742 Whittier. My uncle and my cousin Linda lived at 742. My aunt 
Berdie and my daddy lived at 752 Whittier. My aunt Berdie took care of both houses and 
raised Linda and me like sisters. Aunt Georgia was already dead. Linda’s mother and I 
stayed with my dad, Ernest Green, most of the time after my parents divorced. It really 
did not seem like a divorce because my parents still got along, and I spent most of my 
time with my daddy at Aunt Berdie’s house. To this day, I do not know the reason my 
parents divorced. My father suffered from asthma. They did not have the type of 
medicine and treatment like they do now. The medicine has improved immensely with 
inhalers and nebulizers that you can have at home for breathing treatments. He would 
walk to General Hospital every day for a breathing treatment, which defeated the purpose 
since he would be smoking on those Camel cigarettes on the way back home. Now we 
know the effects of smoking; then it was considered cool. My father also had an accident. 
He was a professional painter working for Porter Paints. He fell off a ladder. That is why 
(baby-boy) stayed with his big sister. Year after year after year, life was good! Then 
things started to turn and spin out of control. My safe haven was shattered. 

I was in the seventh grade at that time, and I went to Merry Junior High School, 
which is now called Middle School. In 1968, the school levels were called Elementary, 
Jr. High, and Sr. High School. Merry Junior High School only had two grades at that 
school — seventh and eighth. It was a brand-new building just for Junior High students. 
The last quarter of 1968 rocked my entire family. At the age of eleven years old, and with 


my limited understanding, I felt as though I suffered the most, but we all did. 
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Nineteen-Sixty-Eight was the worst year of our lives. Earlier, that year my cousin 
Faye Gilyard, (Kenny, JoAnn, and Toni Gilyard’s mother) died, from suicide. I did not 
understand suicide then but remembered that purple scarf around her neck. Before the 
year ended, I understood what suicide was and understood what the white horse (heroin) 
was. In September of 1968, my favorite uncle on my father’s side died, Uncle Howard 
(Linda Bea’s Dad), and if that wasn’t bad enough, my uncle Amos, his brother in New 
Liberty, Kentucky, died the same day in the same hour. I remember that Thursday 
morning, leaving one funeral in Cincinnati and going to New Liberty, Kentucky, to 
another one on the same day. My father and Aunt Berdie lost two brothers in one day. 
The grief in this family was overwhelming. It just lingered like a thick fog in the air. 

I come from a proud family of strong black men who took care of their families; 
they were entrepreneurs, landowners, and homeowners who saved their money and 
worked hard for everything they had. The men taught the women how business was 
conducted, so there was no excuse for the youth in the family not to be successful. We 
knew how to conduct business. We knew what it looked like, and we knew how and what 
it took to get somewhere in life. Now, we were put to the test as the men in the entire 
family started to die. 

We were barely moving on. It was winter and the season had changed, but the 
grief had not changed, but we were trying. This Wednesday, it was a bitterly cold day, 
but not the extremely cold winter days that come from living in Cincinnati, Ohio. 
December 4, 1968, was a normal school day, except for some reason I got called to the 
office. My favorite cousin, Sonny, came to school to and picked me up. He was twenty- 


five years old and had been in the military and had a new 1968 Pontiac red convertible 
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car with a blacktop. I was eleven years old. I started school when I was four years old 
because I would not turn five until December 26". In 1968, you could start kindergarten 
at four years old if you could pass a test and your birthday would come before the end of 
the year. I was always the youngest in my class. In twenty-two days, I would have been 
twelve years old! I had been waiting for that day. Now, I dread the winter holidays. 

Sonny did not say why he was there. He was just sitting in the office when I got 
there. That had never happened before. Sonny said let’s go. I wondered why I was being 
picked up from school when the day had not ended. The ride to the house was a quiet 
time. We turned onto Whittier Street, and the street was lined with cars on both sides. It is 
only like that on Sundays. Two churches are on that street, so on Sundays there was not 
enough parking until church services were out. However, the Holiness Church across the 
street was never out. It seems like this church was open 24/7 — even on a Wednesday. 
Three months earlier, the street was lined with cars when my uncle Howard and my uncle 
Amos died on that dreadful Thursday. This did not feel right, and I could not understand 
what was going on. I am feeling sick, this is going to be bad. When I got into the house, I 
found out what was going on. I lived most of the time with my daddy and my aunt 
Berdie. This was only three months after my two uncles had died, my father’s older 
brothers. He was the youngest (baby boy). 

I do not remember who told me; it was so many people there. I do not remember 
how they told me. My aunt Berdie was there with tears in her eyes and a swollen face, 
which showed she had been crying for a long time. I know somebody said your daddy 
died, but I cannot hear the words. To this day, I have never been able to hear the words. It 


was the year of the Hong Kong Flu. My daddy is dead, at forty-eight years old, from the 
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Hong Kong Flu and asthma. This man was larger than life in stature and heart. My daddy, 


my protector, my friend, my buddy, my heart had died. This was traumatizing. 

Howard Green, Amos Green, Ernest Green, and Bertha Green-Sims were siblings. 
Uncle Nuby was the only other sibling that lived in Ohio. There were more, but they did 
not live in Cincinnati. Uncle Charlie lived in New Liberty, Kentucky; Uncle Eldon lived 
in Lawrenceburg, Indiana; Aunt Essie lived in Lexington, Kentucky; and Uncle 
Emmerson was already dead. 

Uncle Howard’s daughter, my first cousin Linda, lived in the house at 742 
Whittier Street. We are more like sisters than cousins. We are still close. Bertha Sims, 
Ernest Green, and my dad lived in the house at 752 Whittier Street. I guess Aunt Berdie 
found my daddy dead when she went up the street after getting us off to school. 
Normally, I would go up and tell my daddy bye before I went to school. I was running 
late, so I did not on this day. I did not get to tell him bye. This pain was so heavy. How 
does an eleven-year-old deal with this type of grief and trauma? 

In three months, everything changed. Aunt Berdie always took care of her 
brothers. Her two husbands had died (Mr. Jones & Mr. Sims) before I was born, so I 
never knew them. I do not even know their first names. My daddy lived with Aunt Berdie 
after the divorce because of his health issues. So, that is where I lived, but now 
everything has changed. After uncle Howard died, Aunt Berdie moved down the street to 
take care of Linda, so I stayed at both places. It did not matter where you slept, up the 
street or down the street, Aunt Berdie would find you in the morning. In the summer we 


could even sleep on the porch on the swinging couch (that is what we called it). 
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She worked for one of the prominent families in Cincinnati, the Pogue Family of 
H. and S. Pogue’s Department Store in downtown Cincinnati. In the 60’s and 70’s, 
Pogue’s store was synonymous with Saks Fifth Avenue and Nordstrom now. She made 
good money working for them. She also had two people that she did laundry for. I did not 
realize then that we were not poor but living better than most. Life was good. 

December 4, 1968, my daddy died, and I died too. I do not remember the four 
days after that. I do remember them asking me if they could have my daddy’s skin for a 
little girl that was in a fire. I remember crying, but I said yes. Skin graft is what it was 
called. 

December 8, 1968, was the day of the funeral. I do not remember the funeral 
service. I do remember being at the cemetery. Why did the casket start shaking when they 
were lowering him in the ground? He is not dead and he’s trying to get out! They won’t 
stop; they are still putting him in the ground; and he’s not dead. I was hysterical. They 
said the belts were loose is the reason it was shaking. Now, they wait until you leave the 
gravesite before they lower the casket into the ground. Union Baptist Cemetery is where 
my father is buried with all my family on my father’s side that lived here. Union Baptist 
Cemetery is in Price Hill, Ohio, near Cleeves outside of the city limits. From its 
establishment in the mid-19th century through modern preservation efforts, this Price Hill 
Cemetery has been one of honor and memory for Cincinnati’s Black community.' 

Three months later, on March 3, 1969, my mother remarried. I was twelve years 


old. The months went by in a blur, and I do not remember all that went on. Two- 


'C. Hanlin, The History of Union Baptist Cemetery, Retrieved from Ohio History Connection, 
February 6, 2022, https://www.ohiohistory.org/events/the-history-of-union-baptist-cemetery/. 
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Thousand and Twelve is when I realized that 1968 was the same year that Rev. Dr. 
Martin L. King, Jr. was assassinated. I think, because of the trauma and grief we 
experienced that year, I tried to put that year out of my memory. Dr. Robert London 
Smith, says there are some moments that are just frozen in time.” 

I went back home to Mama’s house. In March of 1969, my mother married again. 


How could she do that right after my father just died, I thought. This is cruel; it has only 


been three months since my daddy died. 


Moving Onward 

I do not remember when I met Danny or how, but it was when I was in the sixth 
grade. He was older than me by four years, I think. I looked older for my age, and I was 
more mature for my age. I had already lived through a lifetime of heartache and having 
the responsibility of taking care of my siblings would grow you up fast. We had secretly 
been boyfriend and girlfriend for a while, but eventually, the secret was out. Now that I 
am back at mama’s house, I see him every day. He lived on the same street that I lived 
on. I was glad he was there. Danny was somebody who I knew loved me. I had nobody 
that loved me, at least that is how I felt. 

Then tragedy struck again. Danny’s family was moving to Detroit. I would be all 
alone again. This was not only hard on me but hard on mama as well. The mothers on 
Kenton Street along with some other couples had formed the Ace’s Social Club. My 


mother and Danny’s mother became great friends. Every other week someone would host 


2 Smith, Robert London. The Oasis of God. Mountain Home, AR: BorderStone Press, LLC, 
(2014): 11. 
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the card party. Izolla and Charles Vanner were now moving to Detroit with her family; 
this would be hard on a lot of people. Danny did everything he could to stay with his 
grandparents, but his parents kept saying no. As soon as school was out, they were all 
gone. His sister Charlotte and I were good friends too. I was double-heartbroken. 

In August1969, I got pregnant at twelve years old; except I did not know it. The 
Vanners came back from Detroit in August of the same year for a few weeks to get some 
more items and visit and that is when I got pregnant. The Ace’s Social Club was partying, 
and we disappeared. Of course, this would be my second pregnancy, since my first 
pregnancy happened when I thought I got pregnant from slow dancing at a party! Don’t 
laugh! Nobody told me anything, but this one was for real this time. 

While Danny was in Detroit, we wrote letters every day and the long-distance 
phone bill was really high. There was no free long-distance in 1969. Nobody knew I was 
pregnant except Danny. Eventually, I got to go back to Whittier Street and was living 
with Aunt Berdie and Linda. Mama had put me in St. George Catholic School, and it was 
easier to get there from Whittier Street. I think, no I am sure, Aunt Berdie knew I was 
pregnant, but she never said a word. She just made sure I was eating right and getting 
rest. I had a couple of big sweaters that I wore overtop everything, a blue one and a white 
one. They both matched that blue and white uniform I had to wear. I was a good 
volleyball player. I took my volleyball team to the state championship that year. I was the 
team captain. I hid the pregnancy for seven months. While I was on Whittier Street, I was 
in church and at all church activities. Finally, Aunt Berdie told my mother that she 
thought I was pregnant. Mama came over and we talked. She asked if I had missed any 


periods, and I said yes. I was taken out of St. George and put in Catherine Booth 
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Hospital/School. Catherine Booth was a home, school, and clinic for unwed mothers. I 
did not live there as some of the girls did, but I went to school and had prenatal care there 
for the rest of my pregnancy. Most of the girls that lived there were from out of town. 

Those who actually lived on the premises during pregnancy were women who 

were hoping to conceal their state and the babies nearly always are placed for 

adoption. The average length of stay for such women is three months.? 

Since it was out in the open, now, I had to go before the church and apologize for 
getting pregnant and repent to the Lord for my sins. After this, I had a face-to-face with 
Rev. Maxie, the pastor of Corinthian Church. The church people forgave me, at least I 
thought they did; but some of my family treated me like the plague. I had a first cousin 
who tried to kiss me and would have done more if I had not smacked him. He was a nasty 


man. I never told anyone about this. It was hard going to his funeral. I could care less one 


way or the other. I continued to go to church, pregnant and all. 


Birth of a Child 

On Sunday, May 10, 1970, Nina was born on Mother’s Day morning. I was 
thirteen years old. Nina Valarie Marie Green was born weighing six pounds and eleven 
ounces. She was healthy with no problems. Trying to be a parent at the age of thirteen 
was more than a notion. I still had siblings to care for too. Linda had a little girl named 
Tami who was one year older than Nina, who I cared for too. Then she had Brother; so, 
there were three toddlers that I had in my charge starting at the age of thirteen. I just kept 


it moving until one day I didn’t. 


3M. Josten, M. Home for Unwed Mothers. Retrieved from The Cincinnati Enquirer, December 8, 
1968, https://www.newspapers.com/image/104368392/. 
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I was depressed, but I didn’t know what depression was. I was suicidal, and I 
knew what that was, but I did not know that it came from depression. I could say that at 
least four times I tried killing myself. On two occasions, no one knew; I just woke up the 
next day. If it was known, I was to sleep it off and that was it. I guess the culture would 
not allow you to address a mental issue even though my brother Michael was diagnosed 
as being mentally retarded. Nobody took me to a doctor; nobody took me to a 
psychologist; I just had to keep it moving. It was not until 2006, before I was diagnosed 
with depression, Adult Attention-Deficit/Hyperactivity Disorder (ADHD) with (Suicidal 
Thoughts) brought on my stress, after another attempted suicide. This was the last time, 
but there were some in between my teen years and age fifty. I was told that because of the 
trauma and grief when my father died, that I had suppressed all that we went through in 
1968 with the responsibility and stress of three children, suicide was my release. 

There is a different type of stress that young mothers deal with now. Countless 
things may cause a young mother to be stressed and lose confidence in her ability to 
parent in this present-day concerning the future of her children. Society as a whole, and 
in Christian circles, quietly look down on young women who have children and no 
husband. You are doing your best, but the stigma of having a child out of wedlock is 
enough to start the silent looming looks from those around you. 

I am now sixty-two years old. When talking to people they don’t all know my 
history, so they think it’s okay to say what they are thinking concerning single mothers. 
Then, when I let them in on my history, they looked shocked about what I had just told 
them and especially shocked by what they may have said, not knowing that they were 


talking about me. I’m not sure why the majority of the congregation at Corinthian Baptist 


Ly 


Church was not like this, or maybe they were, and I just didn’t see it. Or maybe it was 


because I was born in that church, but there are new experiences now. 


Single Mothers Dilemma 

In most congregations, single mothers are sidelined. They are ignored by the 
membership until there is grunt work that needs to be done. Instead of helping or 
assisting a single mother, it turns out to be easier to gossip. The Bible says, in Titus 2:3— 
5, 

Likewise, tell the older women to be reverent in behavior, not to be slanderers or 

slaves to drink; they are to teach what is good, so that they may encourage the 

young women to love their husbands, to love their children, to be self-controlled, 
chaste, good managers of the household, kind, being submissive to their 
husbands, so that the word of God may not be discredited.* 

This is not done. 

Parenting still goes on regardless of the stares. However, those stares generate 
pain that is concealed and pushed down creating negativity that eventually damages the 
single mother’s self-confidence. This breaks the single mother’s heart. This pain turns 
into resentment, sorrow, despair, and then grief. 

One definition described grief as deep and poignant distress caused by loss or 


death;° another as practices and emotions associated with the experience of the death of a 


loved one or of other catastrophe or tragedy,° and lastly, to grieve is either to cause or 


4 Titus 2:3-5. 


5 Merriam-Webster's Collegiate Dictionary, 11th ed., May 2, 2017, https://www.merriam-webster. 
com/dictionary/grief. 


® Trent C. Butler, Holman Bible Dictionary, 1991, https://www.studylight.org/dictionaries/hbd/g/ 
grief-and-mourning.html. 
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feel sorrow or distress.’ This grief that these parents face is intense emotions of sorrow or 
misery. Over time you learn how to endure without showing this grief. However, you 
never overcome it or move on from it. It’s become part of your DNA. 

Regardless of your circumstances, your desire is the best for your children. You 
want them to experience life better than what you had. You want them to be able to 
present themselves well in public, to learn how to care for themselves sufficiently, to 
learn how to manage their money, especially when they leave for college. As Dr. Robert 
Walker, mentions in “Embracing Pastoral Supervision: A Vehicle For Empowering 
Youth-Servers,” that developing an appreciation and respect for self and all family 
members, respecting others should not be an option. It is expected. It is important that 
each person in the family realize that each person is important. Realizing that each person 
is special with their own gifts and talents and that all should live up to their fullest 
potential. 

If you have sons, you must teach them how to act and not react in case they are 
stopped by law enforcement so that they will come home at the end of the day. 

This one was shot in his grandmother's yard. This one was carrying a bag of 

Skittles. This one was playing with a toy gun in front of a gazebo. Black girl in 


bright bikini. Black boy holding a cell phone. This one danced like a marionette 
as he was shot down in a Chicago intersection.” 


7 Walter A. Elwell, Encyclopedia of the Bible, Vol. 1 & 2 A-Z (Grand Rapids, MI: Baker Book 
House Company, 1988), 212. 


8 Robert C. Walker, Sr.,. Embracing Pastoral Supervision: A Vehicle For Empowerment Youth- 
Servers. Indianapolis, IN: Truth Quest Books, (2022): 26. 


° Elizabeth Alexander. The Trayvon Generation. New York, NY: Grand Central Publishing, 
(2022): 67. 
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Parents of all vocations, professions, and different callings will train their children 
for everything they may have to face in life. We “train children in the right way, and 
when old, they will not stray” (Proverbs 22:6 NRSV).!° Unfortunately, we do not train 
our children about death and grief. We were not trained to expect death or grief to enter 
our lives; nonetheless, it comes regardless of if you are expecting it or not. You could 
also be experiencing depression and grief while raising your own children, but you don’t 
expect it to come to their door. 

My son’s father passed away and I had never seen anyone so heartbroken as my 
son and daughter were. We were not even able to stay for the entire funeral. When my 
mother passed, my daughter was so distraught that she could not even come to the church 
until after the casket closed and never moved from the last seat in the back of the church. 
I had raised them to be productive law-abiding citizens. but I had not taught either of 
them anything about death or grief. 

Adults do not understand how to manage grief, so to expect a child to understand 
grief is unwarranted. Depending on the context in which you live, death may come, and 
no one says anything about the death after the funeral. The expectation is to go on as 
normal. Some employers give three days paid time off; some have a more generous 
bereavement policy which might include up to five days off.'' By the social order of the 
working public, when you return to work, you should be well. Three to five days is not 


enough time to mourn someone you have loved all your life. This is when you bury your 


‘0 Unless otherwise noted, all biblical passages referenced employ the New Revised Standard 
Version. 


'! Ruth Mayhew. "The Average HR Policy for Time off for Deaths in Family," CHRON, January 
28, 2019, http://smallbusiness.chron.com/average-hr-policy-time-off-deaths-family-68630.html. 
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grief and act normally because that is what people expect you to do. You are expected to 
be over your grief, not according to your grief, but according to someone else’s schedule. 
You are to pick up and go on with your life as if nothing has happened. This suppression 
of grief can change the course of your life. Do you ever get over grief? Are you always 
walking through the darkest valley?!” 

The consequences of this type of grief in young girls and/or your millennial 
females remove their focus for a future and positions them to live in the present reality of 


what they see around them. 


Context 

The Tabernacle Baptist Church has faced some unsurmountable grief over the last 
ten years with Rev. Dr. Donald Thompson passing in 2009, after being their pastor for 
over thirty-one years. Then Rev. Ernest Graves passed away in 2013, after being the 
pastor for four years. Now with the newest pastor, they remain in the tradition of what 
was relative to what is now new. Both deceased pastors were longtime members of 
Tabernacle before they became a pastor. The congregation lost, not just two pastors, but 
they lost dear friends and members of the church body. 

We as Christians of the Gospel of Jesus Christ wear a mask on Sunday mornings. 
Positioning our “too blessed to be stressed” mask on, which covers the pain that we are 
really in. What would the service be like if the congregation arrived at church on Sunday 


morning without our mask, showing our pain and grief? What would service be like if we 


? Psalm 23:4. 
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came as we are?!? What would it be like imitating what the sick and lame did in Matthew 
4:23; 8-9:7 and Luke 4:38-41; we would be like person after person coming without a 
mask seeking healing. No shame, no embarrassment just coming as they were to Jesus. 
What would the man or woman of God do if the congregation showed up unmasked and 
not as Phantom of the Opera? An entire congregation of sickness that is visible. Would 
healing begin or just worship in song? 

For, The Tabernacle Baptist Church to move on into the future with this current 
pastor, there needs to be healing of the past grief then fellowship into the future. He is a 
younger energetic pastor with so many ideas for the future for Tabernacle and the 
community. He is ready to move and take The Tabernacle Baptist Church to the next 
level. 

Healing and forgiveness are necessary to move in one accord to the next level. 
There are those young mothers in the congregation who are not suffering from past griefs 
because they are not old enough, but they are living in their current grief of living in an 
environment that does not produce growth and being a single mother amongst those that 
still look down their noses as they do all they can do to praise and worship God in spirit 
and truth. You must remember that “this is what some of you used to be. However, 
because of Romans 8:11, you cannot forget that! Christ followers are forgiven people, 


and the need for forgiveness is universal to all people. The source is grace, and the cost of 


'3 Matthew 11:28. 


'4 Romans 8:1. 
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our forgiveness is the cross on which Jesus Christ died for that forgiveness. Forgiven 
people must be forgiving.!> 

Through conversations and watching these young Black mothers who are doing 
all they can to parent correctly, it’s evident they have dreams and aspirations that they are 
working to achieve for themselves and their children despite the fact that they remain 
steadfast in ministries to worship the Lord in an atmosphere that sometimes feels toxic. 

So many single mothers rush to get a man in their lives because of the whole role 
model thing. It is extremely important for our boys to be exposed to positive African 
American men. Making those role models men with whom we have no intimate 
relationships can be far more secure and lasting.!° 

I began to see the inadequacy on our part as a local church in the community; we 
are not doing anything to reach out to these women. Knowing that our actions may be 
helpful to their immediate survival needs, there is no empowerment toward them to lead 
them to a more stable socio-economic future.!” 

Scripture tells us that, 

Likewise, tell the older women to be reverent in behavior, not to be slanderers or 

slaves to drink; they are to teach what is good, so that they may encourage the 

young women to love their husbands, to love their children, to be self-controlled, 


chaste, good managers of the household, kind, being submissive to their 
husbands, so that the word of God may not be discredited.” '® 


5 Gary Inrig, Forgiveness (Grand Rapids, MI: Discovery House Publishers, 2005), 229-235. 


° Kelly Williams. Single Mamahood: Advice and Wisdom fromt he African American Single 
Mother. Secaucus, NJ: Carol Publishing Group, (1998): 95. 


7 Keri Day, Unfinished Business (Maryknoll, NY: Orbis Books, 2012), 31. 


8 Titus 2:3-5. 
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As Christians, we need to do more disciplining and less criticism — verbal or non-verbal. 
There is no room for disparagement when we have not made any effort to change the 
narrative. 

Applying the scripture of Titus 2:3-4 to issues of grief and to those who are 
struggling to be exceptional parents and citizens in their community could bring about 
great healing through five generations which are in attendance in this one congregation 
from its inception in 1929. This helps us to look at these young mothers as children of 


God. 


Generation Names 

e 2000-: New Silent Generation or Generation Z 

e 1980 to 2000: Millennials or Generation Y 

e 1965 to 1979: Thirteeners or Generation X 

e 1946 to 1964: Baby Boomers 

e 1925 to 1945: The Silent Generation 

¢ 1900 to 1924: The G.I. Generation!® 
Bringing these generations together can achieve three objectives through one project. The 
healing of the past through discipleship, healing for the future by mentoring, and the 
work in the Kingdom of God by pursuing disciples in the surrounding community. 

There are ministries where cross discipline can occur. The Tabernacle Church 
never sleeps. There seems to always be something going on. 


Another avenue for healing is remembering the rich history of those that came 


before them. During the ninety years of Tabernacle Baptist Church, there were some 


'? Pew Research Center, 2019, https://www.pewresearch.org/. 
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prominent persons in the Dayton community that were part of this congregation. the 
youth may not know of the rich history in Tabernacle Baptist Church. 

During the ninety years of Tabernacle, there were some prominent persons in the 
Dayton community that were part of this congregation. Deacon Clarence Cross 1899- 
2019, was the actual architect for the new edifice construction in April of 1960. There 
were many structures in Dayton, Ohio which the architect and design engineering were 
done by Deacon Clarence Cross: Greater Mt. Nebo Baptist Church, 1968; Taylor-Lewis 
10 Unit Apartment, 1968; Drew Health Center; Montgomery County Repair of Plaza & 
Installation Steps & Walks; Fire Station No. 13 Third Street and James H. McGee Blvd; 
Rut’s Eatery Restaurant, Second Street and James H. McGee 2000-2001 churches that he 
was the architect to in Dayton.”° 

The Tabernacle Baptist Church sits on the corner of South Broadway and Home 
Streets, owning property on two adjacent corners and all sides of the church structure. 
The original church still stands, which is now called Dee’s Chapel. The remaining parts 
of the church were built on that first structure that was already there. The entire structure 
consists of six different levels with two levels just having one room under the main level. 
The underground and the balcony underground. The architect for the new building was 
Deacon Clarence Cross the first black architect in the Dayton area. 

This year Deacon Clarence Cross passed away at the young age of 103 years old. 
On November 11, 2019, was the ninety-second birthday of Mother Evelyn Kendrick. She 


has been a member of Tabernacle all her life. 


2° Cross, Clarence. A Family History Up From a Kentucky Log Cabin | An Autobiography. 
(Dayton: Daughtry Printing, 1967), 29. 
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Jessie O. Gooding Civil Rights Activist 1926-present, joining The Tabernacle 


Baptist Church in 1948 and has been a member ever since. After graduating from 
Wilberforce University, in 1955, Mr. Gooding was employed at Wright Patterson 
Airforce Base as a chemist working as a Chemical Engineering Aide. During his tenure 
there Mr. Gooding realized that there was a big void in management-level positions. Mr. 
Gooding and a few others formed a group called CORE Congress of Racial Equality in 
Dayton to help bring about change. The first demonstration was against RIKES Lazarus 
for refusing to hire any black salespersons. 

While on his job the discrimination continued until he sent articles into the 
newspaper, letters to Clayton Adam Powell and Senator Sweeney. His complaints went 
all the way to Capitol Hill, that in May of 1977, Mr. Gooding file a lawsuit against the 
United States Civil Service Commission. Although, Mr. Gooding lost his case and was 
denied any job promotions job opportunities opened for African Americans at Wright 
Patterson Airforce Base in middle and upper management positions, and blacks were 
moving up in the system.7! 

In 1988, Charles and Jerrie McGill joined Tabernacle Baptist Church. Charles and 
Jerrie McGill were called into the ministry in 1980 and was licensed to preach the gospel 
in 1990 by Rev. Donald Thompson. In April 1998, she was ordained. She was the first 
woman to be licensed and ordained at The Tabernacle Baptist Church. Rev. McGill was 
active in ministry and in assisting Rev. Thompson. However, because Rev. Thompson 


listened to the Lord regarding the call on Rev. McGill’s life, he was ostracized for years 


21 Jessie O. Gooding and Rosalind Vera Osinubi. Freedom and Justice for All: My Life and 
Dayton Civil Rights History. Dayton, OH: Pettis Publishing LLC, 2013: 12-85. 
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by the pastors in the area and other peers in Dayton, Ohio. This was a big issue 


concerning women being called into the ministry and still is in some churches in Dayton, 
Ohio. That was not her first “first.” She was the first woman named superintendent of the 
Dayton Public Schools and served on the boards of the Samaritan Behavioral Health 
Center Incorporated, the Dayton African American Legacy Institute Incorporated, a 
member of and served on the Executive Board of the Interdenominational Women's 
Ministerial Alliance of Dayton, and the Board of Directors for PowerNet of Dayton. She 
held life memberships in the NAACP, the National Council of Negro Women, and the 
National Urban League. Dr. McGill held degrees from Miami University, Michigan State 
University, Ohio State University, and Payne Theological Seminary. After a lengthy 


illness, Rev. McGill passed away in 2011. 


Various Ministries at Tabernacle Baptist Church 

The week started with Sunday School and Five Star Class, which is for new 
members. The youth are fed breakfast thus giving parents a little more incentive to bring 
them to church. Any adult that brings a child gets breakfast too. On the second Sunday, 
which is Youth Sunday, there is a youth mixer after morning worship so the youth can 


spend time fellowshipping. On alternate Sundays, there is Children’s Church. 


Weekly Ministry Meetings Table 


Weekly Ministry Meetings 


Seed Setters Ministry 


Noon-Day Prayer Meeting 


TBC Sanctuary Dancers Ministry 
Rehearsal 


Jericho Road Ministry 


Hour of Power Prayer Meeting 


Ushers/Health Unit Ministry Meeting 


Hattie Jackson Guild Girls Ministry 
Meeting 


All Men’s Bible Study Ministry 


Young David’s Ministry Meeting 


Sisterhood Women’s Ministry Meeting 


Brotherhood Ministry Meeting 


Caring and Sharing Ministry 


Weekly Ministry Meetings 


TBC Mass Choir 


High Praise Ensemble 


TBC Men’s Chorus 
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We have had an event every month this year. Each event is required to have a tri- 


fold purpose. One being it must line up with the five purposes of the church: Worship, 


Fellowship, Discipleship, Evangelizing, and Ministry. Two, the event must fall under the 


theme for 2019: “Immeasurable Favor.” Ephesians 3:20 reads, “Now to him who is able 


to do immeasurably more than all we ask or imagine, according to his power that is at 
work within us.””> And the third is the V.I.S.A. Each ministry must create for their 


ministry. V.LS.A. is an acronym for Vision, Integrity, Scripture, Accountability. 


Monthly Events 


2 Alverta M. Boozer, "Events," 2019 Kingdom Building (Dayton, OH: The Tabernacle Baptist 


Church, December 10, 2019). 


°3 Ephesians 3:20. 
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Month of the Event 


Event 


January 2019 1. Martin Luther King Celebration Day 
2: Kingdom Building Conference 
5 K.LS.S. Kingdom Inquiring Strategy Sessions 
Month of the Event Event 
February 2019 4, Black History Celebration 
5. Campus Clean Up 
6. Usher’s Day 
ds Food Bank 
8. African Attire Day 
9. Taste of The Tabernacle 
10. Youth Skating Party 
March 2019 11. Joint Communion with Calvary Baptist Church 
1. Mission 360° Event 
13. Friend and Family Day 
14. _— Peter Class for eight weeks 
15. Prayer Vigil 
Month of the Event Event 
April 2019 16. Clean-up Dayton 
17. THRIVE Classes 
18. Dave & Busters’ | Youth 
19. Colossians Class 
May 2019 20. | Mother’s Day Celebration 
Zl, Youth Revival 
June 2019 22: Youth Real Talk 
ae. FRANGelism 
24. — Father’s Day Celebration 
25. Church Anniversary 
July 2019 26. Sister to Sister Conference 
21. Teachers’ Training 
28. Youth Water Day 
29. Vacation Bible School 
30. _ Real Talk | When They See Us 
August 2019 31. Men’s Retreat 
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Month of the Event Event 
September 2019 32. | Women’s Revival 
33. Declare Dayton 
34. — Bowl-a-thon 
35. Fellowship with Zion Baptist of Xenia 
36. “Sight and Sound” Lancaster PA., JESUS 
37. __ THRiVE Classes | September 10"-October 29" 
October 2019 38. Denim Sunday 
39. SWAG Rally 
40. _ Harvest Party 
November 2019 Al. Thanksgiving Services with Bethel Baptist Church 
42. Casual Dress Sunday 
43. Mother’s Board Grace and Healing Service 


December 2019 44. The Tabernacle and the Dayton Philharmonic 
45. | To Be Complete This Month 
a. Angel Tree 
b. Christmas Baskets for Shut-ins 
c. Church Christmas Party 
d. Youth Christmas Party 
e. Watch Night Service 
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The Tabernacle Baptist Church has a wealth of persons that are community- 
minded and have a willingness to work. It’s not hard to stay busy in a church 
environment and still overlook grave matters of the soul. There are still areas of ministry 


that need attention to complete the wholeness of the church. 


Ministry Journey 


When the Lord puts you on a journey, you never know exactly where He is 
leading. Employed in a variety of environments during my professional career before 
retirement and working in numerous ministries, the Lord has enabled me to use gifts and 
talents in the Kingdom of God. Before coming to Northrop Grumman, Xetron, I was 


employed as an office manager at a magazine publisher for Cincinnati’s Black Lifestyle 


4 Boozer, "2019 Events." 
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called, Applause! Magazine, where one of my main projects was Cincinnati’s Image 
Makers for Cincinnati and the Tri-State area. The Image Makers is synonymous with the 
NAACP Image Makers but on a smaller scale at the Cincinnati Aronoff Center. This was 
such wonderful training on how to plan, produce, and execute a community event on a 
large scale, which was the perfect training to execute the birth of the Heart-to-Heart 
Women’s Ministry at the Corinthian Baptist Church in Cincinnati, Ohio. The Lord will 
use your talents for gifts in His Kingdom. During my tenure at Northrop Grumman- 
Xetron, working as a documentation specialist, I absorbed an enormous amount of 
knowledge in administration and business. 

The position I hold now at The Tabernacle Baptist Church comes from gifts that I 
realized years earlier that I had a talent for graphics. While at Northrop Grumman- 
Xetron, I was trained to be proficient with those gifts working in Cyber Security as a 
documentation specialist with a Secret Clearance. This work is something I enjoyed. I am 
responsible for all graphics for in-house and all media outlets: Website, Facebook, 


Twitter, monitors flyers and Sunday morning “News You Can Use” for advertising. 


Synergy 

After working in the Women’s Ministry for over ten years, the Lord gave me a 
heart for women and the hurts and pains of women. From that love of that ministry, the 
M.O.M. ministry was birthed. M.O.M. is a ministry of motherhood, specifically for teen 
mothers, unwed mothers, and single mothers because of divorce or because the husband’s 


occupation does not permit time at home to help with parenting. The foundational 
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scripture for this ministry is a familiar one: “For surely, I know the plans I have for you, 
says the LorD, plans for your welfare and not for harm, to give you a future with hope.” 

I have experience of doing women’s conferences from being the director of the 
CBC Heart to Heart Women’s Conference for ten years. The Lord continued to widen my 
territory after retirement from Northrop Grumman-Xetron, concerning ministry when I 
became a volunteer counselor at the Middletown Community Pregnancy Center. I got the 
opportunity to look at the needs and concerns of unwed mothers and fathers too, from all 
races and religions. A ministry was formed within this service called The Soul of a 
Woman: A Mentoring Experience for Life Issues. Topics covered in the ministry were 
“Longing for Love,” “What Really Happens in Sex,” “Recognizing a Good Man,” and 
“Good Relationship.” In these counseling sessions I realized that these moms were 
carrying around so much grief with no place to put it or what to do with it. 

Starting in December of 1968, after the death of my father, I experienced grief, 
but at eleven years old, I didn’t know what it was or how to explain it. I recognized the 
same grief in these mothers that I had been carrying for over forty-three years and didn’t 
see it for what it was. That grief developed and took on so many characteristics in my 
life. If I only had received support. 

After the death of my mother on June 8, 2018, I understood a new kind of grief. 
This is the grief that you suffer during the life of this person when they are terminally ill, 
yet you must continue to be there and care for them like tomorrows are going to continue 
to come. Then when death does come, people think that you knew it was coming so you 


should be okay or it’s just a weight that has been lifted. It is neither of those things. For 


>> Jeremiah 29:11. 
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what it is, I still do not have words. I have never gotten over the death of my father. I was 
just left with those emotions that I masked and buried to keep moving in life. Now it’s 
compounded. 

The pain of The Tabernacle Baptist Church of two leaders dying back-to-back 
was compounded. There was no time to grieve for Pastor Thompson when Pastor Graves 
died. The emptiness that is created when any strong leader departs can devastate any 
organization or institution. The young parents are the hope of The Tabernacle Baptist 


Church: why not invest in them for a sustainable future. 


CHAPTER TWO 


BIBLICAL FOUNDATIONS 


Introduction 


Exegesis of Old or New Testament Scripture 


2 Corinthians 4:1, 7-13 (NRSV) 


1 Therefore, since it is by God’s mercy that we are engaged in this ministry, we 
do not lose heart... 7 But we have this treasure in clay jars, so that it may be made 
clear that this extraordinary power belongs to God and does not come from us. 8 
We are afflicted in every way, but not crushed; perplexed, but not driven to 
despair; 9 persecuted, but not forsaken; struck down, but not destroyed; 10 always 
carrying in the body the death of Jesus, so that the life of Jesus may also be made 
visible in our bodies. 11 For while we live, we are always being given up to death 
for Jesus’ sake, so that the life of Jesus may be made visible in our mortal flesh. 
12 So, death is at work in us, but life in you. 13 We have the same spirit of faith 
that is by scripture — ‘I believed, and so I spoke’— we also believe, and so we 
speak. 


The meaning of believe is — accepting (something) as true; feel sure of the truth 
of: 


The word believe has more meaning in the Scripture than acknowledging 
existence of or just mentally assessing to a fact. It is not difficult to obey when 
you know the character and love of the one to whom you are submitting. Love is 
the bottom line in our relationship with the Lord — not love of principles or 
teachings but love for the Person of Jesus Christ. If that love is not in place we are 
susceptible to offense and stumbling.” 


' The Oxford Pocket Dictionary of Current English. n.d. 
https://www.encyclopedia.com/humanities/dictionaries-thesauruses-pictures-and-press-releases/believe-0. 


> John Bevere. The Bait of Satan: Living Free from the Deadly Trap of Offense. Lake Mary, 
Florida: Charisma House, (2011): 94 
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We have this treasure in "earthen vessels" (ostrakinios skeuesin). A number of 
possibilities have been suggested for the background of this metaphor: The 
prophetic image of humanity as a clay pot (Isa. 30:14; and Jer. 18:6,19:11%), the 
Hellenistic idea of the body as a container for the soul,’ the common ancient 
practice of hiding items of great value in cheap earthenware.” 


Second Corinthians is one of the most neglected letters of the entire Pauline 
corpus. Beasley-Murray notes several reasons for this neglect: 1) The historical 
allusions in the letter are obscure; 2) Paul’s compressed theological ideas place a 
heavy exegetical demand upon interpreters; and 3) The Greek is complex. Despite 
these troublesome areas, the letter is one of Paul’s richest in terms of theological 
profundity and autobiographical revelation. Paul wears his “heart on his sleeve 
and speaks without constraint, hiding neither his affection, nor his anger, nor his 
agony.” ° 


Considering, Beasley-Murray interpretation second reasons for the neglection of 
this letter, leaves it up to interpretation of the reader which allows, for the researcher to 
comprehend the words in this letter relevant to the context and culture in which they 
exist. 

Second Corinthians 4:1-18 concerns the nurturing of those under you as elders in 
your church and your family. To do this nurturing, you must have a foundation on which 
you stand firm. Any type of nurturing or parenting is not easy without a foundation. The 
foundation must be Jesus Christ. Parenting or nurturing is a biblical commandment. 


Proverbs 22:6 says, “Train up a child in the way he should go, and when he is old, he will 


3 Isaiah 30:14 its breaking is like that of a potter’s vessel that is smashed so ruthlessly that among 
its fragments not a sherd is found for taking fire from the hearth, or dipping water out of the cistern. 


4 Jeremiah 18:6 Can I not do with you, O house of Israel, just as this potter has done? says the 
LorD. Just like the clay in the potter’s hand, so are you in my hand, O house of Israel. | Jeremiah 19:11 and 
shall say to them: Thus says the LORD of hosts: So, will I break this people and this city, as one breaks a 
potter’s vessel, so that it can never be mended. In Topheth they shall bury until there is no more room to 
bury. 


> Alan Thompson. "Review and Expositor | 2 Corinthians 4:6-9." SAGE Publications Ltd, 1997: 
456. 


® Craig Price. "Critical Issues In Second Corinthians." Southwestern Journal of Theology Volume 
32, 1989. 
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not depart from it.” Deuteronomy says 6:6-9 says, “Keep these words that I am 
commanding you today in your heart. Recite them to your children and talk about them 
when you are at home and when you are away, when you lie down and when you rise. 
Bind them as a sign on your hand, fix them as an emblem on your forehead, and write 
them on the doorposts of your house and your gates,” and Proverbs 1:8 says, “Hear, my 
child, your father’s instruction, and do not reject your mother’s teaching.” These are a 
few scriptures; there are many more which give instructions that we are to train our 
child/children and not allow them to raise themselves. 

When a brilliant scholar, a member of the Sanhedrin, ‘“‘a Pharisee of the 

Pharisees” zealous for the faith of Israel, a man who persecuted the early church 

and who wholeheartedly consented to the death of its first martyr, himself 

becomes converted in a miraculous way, resulting in a complete change of 
lifestyle and life message - there must be some potent reason. A reason to listen, 
understand and believe this word.’ 

Scripture tells us that, like a roaring lion, your adversary, the devil, prowls 
around, looking for someone to devour (1 Peter 5:8b, NRSV).° Therefore, being a parent, 
the ministry of motherhood for those who are in Christ presents at least two potential 
attacks or prey — one on the parent and one on the child. If the devil can get the parent, 


he does not have to worry about the child, but if he cannot get the parent, he will surely 


be after the child to get to the parent vigorously. That is the one job that he will do well. 


7 Tim LaHaye. Why Believe in Jesus? Eugene, OR: Harvest House Publishers, (2004): 115. 


8 Unless otherwise noted, all biblical passages referenced employ the New Revised Standard 
Version. 
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Parenting is a ministry giving to us by God. God has allowed mothers and fathers 
the opportunity to be a good steward over who He has created. This is the same 
stewardship that God gave Adam and Eve. Scripture says, 

So, God created humankind in his image, in the image of God he created them; 

male and female he created them. God blessed them, and God said to them, ‘Be 

fruitful and multiply, and fill the earth and subdue it; and have dominion over the 
fish of the sea and over the birds of the air and over every living thing that moves 
upon the earth.’ 

The directive was established in Genesis to be fruitful and multiply with two 
parents — a mother and a father. However, over time this established commandment 
became an objectionable parenting standard. The standard changed to mothers raising 
children without a father in the house, and grandparents raising children without a mother 
or father of the child/children became the norm. 

Some reasons were likely the divorce of a couple. The national marriage rate for 
2018 is 16.6 %, which means that 16.6% of every 1,000 women aged fifteen and over 
were married in the last year in the United States. The national divorce rate for 2018 is 
7.7%.'° Another reason could be because of the death of a father, or the father just ran 
off, or the father was never proposed to be in the home. There is a father absence crisis in 
America. According to the U.S. Census Bureau, 19.7 million children, more than | in 4, 


live without a father in the home. Consequently, there is a father factor in all social ills 


facing America today.'' There are many single mothers raising children because of 


° Genesis 1:27-28. 


'0 United States Census Bureau, "U.S. Marriage and Divorce Rates by State," January 15, 2020, 
https://www.census. gov/library/visualizations/interactive/marriage-divorce-rates-by-state.html. 


'! National Fatherhood Initiative: The Proof Is In: Father Absence Harms Children, 2017, 
https://www.fatherhood.org/father-absence-statistic. 


adoption, foster care, and artificial insemination. Artificial insemination is a method of 


treating infertility by inserting semen directly into a womb.’” The standard changed, even 


more, with two mothers raising a child or children, and two fathers doing the same. 


Adoption and foster care by (LGBTQIA+) Lesbian, Gay, Bisexual, Transgender, Queer, 


Questioning, Intersex, Asexual +Plus, parents occurs frequently among child welfare 


policymakers, social service agencies, and social workers. Currently, half a million 


children live in foster care in the United States, and more than 100,000 foster children are 


awaiting adoption. States must recruit parents who are interested and able to foster and 


adopt children. Only three states currently restrict (LGBTQIA+) individuals or couples 


from adopting.'? However,the-main reason_is unwed mothers becoming a motheras-a 


teen-and single adult mom. 


Despite these changes, the family, in all its forms, is still considered one of the 
fundamental bases of society as we know it. From the biblical world until now, 
families have and most likely always will be important, even as their shape 
changes. In “Towards a Theology of the Family” in the book Christian 
Perspectives on Sexuality and Gender, New Testament scholar Stephen Barton 
writes, “from classical antiquity on, the family had been seen as a fundamental 
building-block of the civic community.”3 In order to prioritize the importance of 
families, some in conservative evangelical churches have called for a return to 
“family values,” which translates to a father who works and a mother who stays 
home with their children. For example, the theologian John Piper encourages 
homemaking as “God’s plan” where “the home is the University and mom is the 
Professor of this all-encompassing subject.” !* 


2 Medical News Today, "What to know about artificial insemination," n.d., https://www. 


medicalnewstoday.com/articles/2 17986. 


‘3G, Gates, M. L. Badgett, J. E. Macomber, and K. Chambers, "Adoption and Foster Care by Gay 


and Lesbian Parents in the United States," California Center for Population Research, 2007, Google 
Scholar, https://escholarship.org/uc/item/3484484b. 


'4 Stephanie Townes. "Towards a Theology of the Single Mother." Digital Commons @ George 


Fox University, 2017: 4-5. 
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Reverting to the original statement that even in two-parent homes the mother is 


the single parent in the home. Giving “God’s plan” of University and Professor adding to 
the father absence crisis in America 
The standards changed what instituted a family. However, it did not change the 
ministry of motherhood or the ministry of parenthood. The changing of the standards 
only made it more difficult. It does not matter the category, being a single parent is 
demanding work, but it is still a ministry given by God. 
In 2 Corinthians, we find Paul in the thick of his ministry, stripped of any 
idealistic illusions he may have had early on. He may have hoped for acceptance 
and appreciation, but what he often found was rejection and attack. He may have 
hoped for harmonious, spiritually mature churches, but nowhere is it clearer than 
in Corinth that this was not always the case. "After twenty years of it, during 
which he passed through so many trials, disappointments, and difficulties, he 
speaks as a servant of the Gospel in the midst of the daily grind."! '° 
Some mothers are married and still operate as single parents because the father 
has no interest in parenting or is not available due to work schedules (long hours and 
working out of town). Single parenting is real life; sometimes there are two parents on 
paper, but only one parent parenting. These single mothers work double-time being both 
parents. 
In 2018, there were about 4.04 million Black families in the United States with 
single mothers. This is an increase from 1990 levels when there were about 3.4 
million Black families, which are single parent households with only a mother. 
Historically, single parenthood was common due to mortality rates due to war, 
diseases, and maternal mortality. In countries where social welfare programs are 
not strong, single parents tend to suffer more financially, emotionally, and 


mentally. In the United States, most single parents are mothers. The struggles that 
single parents face is greater than those in two-parent households. If the single 


'S Alan Thompson. "Review and Expositor | 2 Corinthians 4:6-9." SAGE Publications Ltd, 1997: 
456. 
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parent is in that position because of the death of a parent, this presents another 


problem, with raising a child that has lost a parent.'® 
2018 


2017 4256 
2016 4213 
2015 4388 
2014 4289 
2013 4145 
2012 4300 
2011 4338 
2010 4387 
2009 4152 
2008 4161 


2007 4138 


2006 


1. Number of Black single mothers in the U.S. 1990-2018 


The death of a parent when a child is young imprints certain psychological 
problems or behavior problems. 


A study on the bereavement reactions of 22 out of a group of 25 children, 
designed to assess the effects of the father’s death on children aged two to ten 
years old discovered that about half of these children, who previously had no 
special psychological problems, reacted severely, with a variety of behavior 
problems which so disturbed their daily functioning in the family, the home, and 
school that professional help was considered indispensable. There were 
considerable individual differences from one child to another, not only according 
to his/her age, but also to family, individual, and circumstantial variables. M7 


'6 Eric Duffin, "Number of Black families with a single mother in the United States from 1990 to 
1998," November 1, 2019, https://www.statista.com/statistics/205 106/number-of-black-families-with-a- 
female-householder-in-the-us/. 


'7 Rsther Elizur and Mordecai Kaffman, "Children's Bereavement Reactions Following Death of 
the Father: I," Journal of American Academy of Child Psychiatry (1982): 474. 
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Children never completely recover, but self-learn how to manage their grief, 
while others may take many wrong directions in life. Without therapy, this 
unpreparedness for the unexpected event can change the course of a child’s life. In most 
situations, no one even pays attention to the children after the death of a parent. They 
attempt to deal with their issues and not see that the children are falling apart inside. 
Also, any type of therapy is looked down upon. It is an indispensable tool for healing the 
psyche and spirit. Children cannot identify this emotion they are experiencing, and 
without professional help, their state of mind is broken, and they do not know why. An 
unknown broken psyche can destroy your life. This issue will follow them into 


adulthood. 


Historical Statement of Second Corinthians 


Around A.D. 55 — 57, Paul authored the book of Second Corinthians while he was 
in Macedonia. There is little question that Paul wrote the material contained in Second 
Corinthians. Paul wrote four different letters to the church at Corinth, three of which are 
included in the New Testament. The letters are principles given to the church of Corinth 
concerning the type of conduct that should not be accepted in a Christian church. Second 
Corinthians has two of the letters that Paul wrote. Paul used convincing words to correct 
and teach the Christians at Corinth. Most responded in the right spirit, but others 
disregarded Paul’s authority and questioned his intentions. 

There were two other key people in the book of Second Corinthians other than 
Paul. Those two were Timothy and Titus. Timothy was the protégé of Paul and the 


church. Timothy was a pastor in Ephesus. As a young pastor, you can only envision the 


4] 


type of ridicule he had to withstand. Paul wrote to him as a father and to reassure 
Timothy as a pastor. In one of his lessons, Kenneth Cummings states, “leadership does 
not always take place in the context of an individual leading a group on a march or 
assignment. Sometimes leadership is expressed in the hall out of the view of the 
masses.”!® 

Paul considered Timothy an adopted son. His mother was Eunice, and his 
grandmother was Lois, and his father was a Greek. The Bible does not give a name for 
his father — only his race. This indicates that Timothy was a product of a mixed 
matriage. 

Titus was a Greek believer who had been educated by Paul as well. He stood as a 
walking endorsement of what Christ was doing among the Gentiles in Jerusalem. 
Timothy and Titus were Paul’s trusted traveling companions and friends. Titus eventually 
matriculated to become a special ambassador and then the overseer of the churches in 
Crete (Titus 1:5). As responsible leaders, Paul instructed both Timothy and Titus on how 
to establish and guide the churches. 

The books of Corinthians closely mirror how we are living in the 21“ Century. 
Ungodly men and women who urge people to deceive and reject God with smooth- 
tongued promises instead of the truth. Satan has emissaries all over as wolves in sheep’s 
clothing, disguising the false prophets and pious, cults, isms, and ideologies claiming that 


their words provide the way to God. Our world is filled with these types of people. 


'8 Kenneth W. Cummings, Sr., They Led With A Limp (Frankford, KY: Kenneth Cummings 
Ministries, 2008), 45. 
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Paul constantly had interactions with this variety of people who were misleading 
God’s people, so he poured out his life spreading the Good News throughout the 
uttermost parts of the world. The young were most vulnerable to this false teaching, 
becoming easy prey. These false teachers became a constant threat to the gospel and the 
early church. The church of Corinth was surrounded by idolatry and all kinds of 
immorality, so the Corinthians were fragile. Paul accomplished three missionary journeys 
and other travels proclaiming Christ and generating converts. However, because the 
young converts were so suggestible, Paul spent much of his time warning, correcting, and 
re-correcting these new Christian. 

Writing these letters to the Corinthians was Paul’s attempt at instructing them as 
new converts to remain faithful to their conversion and encouraged them to remain 
connected to the ways of Christianity, while he was not there in their presence. The 
young converts were like children, which you needed to watch constantly because they 
were so impressionable by their surroundings. In Second Corinthians, Paul had to defend 
who he was and who sent him. Also, he had to denounce those who were twisting the 
truth as he began to see the growth in those that were taken his word to heart and 


maturing in their faith and their commitment to Christ. 


Political-Social-Economic Background 
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Second Corinthians is a theological analysis of Paul’s relationship with the people 
of Corinth. Though animosity and distrust were atop of his own most demoralizing 
experiences, Paul used the power of Christ to work in and through their weaknesses. !” 

The process of writing a letter in antiquity gave Paul the chance to write down 
what his heart and mind were feeling concerning the upholding of the gospel to the 
churches and to Corinth.”° Paul’s first visit to Corinth was for eighteen months. He had 
urbanization in mind for Corinth. At that time, the population of Corinth was close to 
three-quarters of a million people. Corinth was a great commercial center and a famous 
emporium close to the mainland of Greece. The Peloponnesian trade routes in the 
peninsula commanded all trade by land and by sea. 

The pride and immorality of the Corinthian people unsettled Paul. Their 
intellectual arrogance surfaces clearly in Paul’s letters with them. They were so proud 
and boastful of their city, which Julius Caesar had rebuilt in 46 B.C. They boasted of 
their wealth, culture, and the yearly hosting of the Isthmian Games (a combination of 
world Olympics and the Voice or American Idol). 

They also in the letter boasted about its political prestige and the capital of 
provincial Achaia. The capital of provincial Achaia was taking priority over Athens being 
the academic center of the ancient world, which was the home of Socrates, Plato, and 


Aristotle. 


'? Paul J. Achtemeier, Joel B. Green, and Marianne Meye Thompson, Introducing the New 
Testament: Its Literature and Theology (Grand Rapids, MI: Wm. B. Eerdmans Publishing Company, 
2001), 347. 


20 Allen Ross and Gordon Wenhan, Life Application Study Bible, New Living Translation, Second 
Edition (Carol Stream, IL: Tyndale House Publishers, Inc., 2004), 301. 
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It was also the birthplace of democracy with the three famous universities of 
antiquity. Those universities were Alexandria, Athens, and Tarsus from which Paul was a 
citizen.”! 

With all of Corinth’s scholarly attributes, they were still the red-light district of 
society. One area of the city stood 2,000 feet above sea level. Perpendicular stood in its 
place with its reputation called the Acrocorinth. On the flat hilltop was the temple of 
Aphrodite or Venus, the goddess of love. At the pinnacle of this city, along with a 
thousand female slaves who served Venus, they roamed the city streets at night as 
prostitutes. Corinth was the Amsterdam Red-Light district of antiquity in the Roman 
Empire. It is this that calls Paul to deny self, to minister to the proud, and sinful, even in 
fear and much trembling, to preach nothing except Jesus Christ and him crucified (1 Cor 
2:2-3), because we have this treasure in clay jars, so that it may be made clear that this 


extraordinary power belongs to God and does not come from us (2 Cor 4:7).”” 


Literary Element 


Characters 
The main characters in this pericope, Second Corinthians 4:1, 7-13, are the 
citizens of Corinth, Paul, Timothy, Titus, and the ministers that assisted him in ministry 


in building churches dedicated the Jesus Christ. Also, there were opponents, the many 


1 Bruce W. Longnecker and Todd D. Still, Thinking Through Paul: An Introduction to his Life, 
Letters, and Theology (Grand Rapids, MI: Zondervan, 2014), 147. 


2K, Edwin Bryant, Paul and the Rise of the Slave: Death and Resurrection of the Oppressed in 
the Epistle to the Romans (Boston, MA: Leiden-Boston, 2016), 11. 
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peddlers of God’s word, who were not sincere or commissioned by God. Paul was 


making a stand for Jesus and a stand for the Word of Christ as a true apostle called by 
God. Being a servant to Jesus Christ gave Paul a unique perspective than the others. In 
the Book of Romans, Paul spoke on one’s obedience to sin or obedience to death. 

What then? Should we sin because we are not under law but under grace? By no 

means! Do you not know that if you present yourselves to anyone as obedient 

slaves, you are slaves of the one whom you obey, either of sin, which leads to 
death, or of obedience, which leads to righteousness? But thanks be to God that 
you, having once been slaves of sin, have become obedient from the heart to the 
form of teaching to which you were entrusted, and that you, having been set free 
from sin, have become slaves of righteousness.”* 

Paul is describing himself as a slave to Messiah Jesus. That regardless of whether 
a Slave managed a household, worked in the mines or the tanneries, or had Imperial 
responsibilities, all slaves were categorized as residing in a “suspended death.”** To 
reside in a regenerated state of grace for life is better. 

Paul's opponents criticized him for his weak appearance by spreading the news 
that his afflictions indicated that his message was defective because they judged a book 
by its cover, believing what they see reflects on what they will receive because of his 
visible afflictions. 

Paul wrote of his weaknesses to the Romans. 

Who will separate us from the love of Christ? Will hardship, or distress, or 

persecution, or famine, or nakedness, or peril, or sword? As it is written, ‘For 

your sake we are being killed all day long; we are accounted as sheep to be 
slaughtered.’ No, in all these things we are more than conquerors through him 


who loved us. For I am convinced that neither death, nor life, nor angels, nor 
rulers, nor things present, nor things to come, nor powers, nor height, nor depth, 


23 Romans 6:15-18. 


4 John R. W. Stott, The Message of Acts: The Bible Speaks Today (Downers Grove, IL: Inter- 
Varsity Press, 1990), 293, 295. 
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nor anything else in all creation, will be able to separate us from the love of God 
in Christ Jesus our Lord.” 


Paul would have some weakness in his body from what he experienced. But despite those 
weaknesses, Paul still gave witness of the Lord Jesus Christ and that he has unseen power 
despite the visible afflictions. 

Paul recognized that he faced challengers, in both First and Second Corinthians, 
but these opponents came from diverse backgrounds. In First Corinthians, Paul’s 
opponents were in the church. They were divided against one another and against Paul, 
even taking members to court. Then others engaged in the sexual license (6:12—20), while 
others encouraged celibacy (7:1). Having already experienced a spiritual resurrection, 
they regarded sexual activities as morally indifferent to their new teachings. The false 


teaching leads back to the pagan background of the Corinthians.”° 


Authorship 


The Apostle Paul penned the book of Second Corinthians around A.D. 55-57. 
Paul evangelized Corinth during his second missionary journey (Acts 18:1—11) and wrote 
a letter (now lost) to Corinth, where he encouraged the new Christians to separate 
themselves from immoral believers. First Corinthians was written from Ephesus during 
his third missionary journey to advise the Corinthians on handling problems in the 


church. 


25 Romans 8:35-39. 


6 Bryant, Paul and the Rise of the Slave, 8. 
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Paul wrote and sent another letter, (also lost), calling the Corinthians to repent, 
and urging discipline for an opponent in the church (2 Cor 2:4-11). Titus carried this 
letter to Corinth also. Scholars have named this letter the “severe” letter. Paul wrote 2 
Corinthians from Macedonia and sent it to Corinth by Titus.”” Except for 2 Corinthians 
6:14—7:1, which seems out of place, it could be a separate letter, or Paul did not write this 
section. 


Major Themes 


One major theme in Second Corinthians 4 is Paul’s efforts constantly standing up 
to his detractors, defending his calling, his ministry in the church, and the discipline of 
the new converts. Paul defends the attacks on his character and his authority. His resolve 
was in nothing else than defending his role in the church to restore discipline. Neither 
immorality nor false teaching could be ignored. The church was to be neither too 
permissive nor too strict in administering discipline. The church was to restore the correct 
person the correct way when he or she repented. 

The goal of all orders in the church should be correction and improvement, not 
retaliation and vengeance. For churches to be effective, they must confront and solve 
problems, not ignore them. Ignoring them can cause things to grow worse along with 
more problems. However, in everything, we must act in love. 

Another way to encourage hope in the church of Corinth was to face trials and 


tribulations. As sung by Carlton Pearson, “Remind the Saints of the Hope.”* There is a 


27 Thomas D. Lea and David Alan Black, The New Testament: It's Background and Message, 2nd 
ed (Nashville, TN: Broadman & Holman Publishers, 2003), 406-407. 


°8 Carlton Pearson, "Talk: Remind The Saints of the Hope," Live at Azuza 3, 1999, https://www. 
discogs.com/release/9450975. 
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time in everyone’s life that a reminder is needed that God still lives and is still sitting on 


the throne. 

Lastly, imitators were teaching false doctrine to the Corinthians. Again, Paul’s 
ministry and authority were being challenged as an apostle. This caused Paul to assert his 
authority to preserve accurate Christian doctrine. His defense in this challenge was his 


sincerity, his love for Christ, and his concern for the people.”? 


Word Study 


Treasure 

The first-word study is on “treasure.” Merriam-Webster Dictionary states that a 
treasure in the noun format is used about wealth, such as money, jewels, or precious 
metals. These are tangible things that can be placed under safekeeping for use later or 
passed down to others.*° 

The International Standard Bible Encyclopedia has several meanings from Old 
Testament scripture. “Hidden riches” means something concealed. There are three 
Hebrew words with this meaning: 

1) Matmén, which literally means ‘a secret storehouse’ and so a secreted valuable, 

usually money buried, and so hidden riches of any kind, hid treasures: ‘treasure in 

your sacks’ (Genesis 43:23); ‘dig for it more than for hid treasures’ (Job 3:21); 

‘search for her as for hid treasures’ (Proverbs 2:4); ‘We have stores hidden in the 


field, of wheat (Jeremiah 41:8). 


2) Mikhman, treasure as hidden, used only in Daniel 11:43: “have power over the 
treasures of gold and silver.’ 


?° Ross and Wenham, Life Application Study Bible. 


3° Merriam-Webster.com Dictionary, s.v. "treasure," May 30, 2020, https://www.merriam- 
webster.com/dictionary/treasure. 
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3) Saphan, meaning hidden treasure or valuables concealed: ‘hidden treasures of the 
sand (Deuteronomy 33:19). 7! 


The International Standard Bible Encyclopedia has a couple of meanings from 
the New Testament scripture. 


1) Gaza, with two words translated ‘treasure’: Gaza is a Persian origin, meaning 
‘treasure.’ Found only once in Acts 8:27 concerning the Ethiopian ‘who was over 
all her (Queen Candace’s) treasure.’ In the compound ‘guarding of Gaza,’ the 
same word appears, and the compound is translated ‘treasury’ in Mark 12:41, 43; 
Luke 21:1; John 8:20. 


2) Thésauros, means a ‘deposit,’ so wealth and treasure. Throughout the New 
Testament it has a twofold usage as describing (1) material treasure, either money 
or other valuable material possession, and (2) spiritual treasure, ‘like unto treasure 
hid in a field’ (Matthew 13:44); ‘good treasure of the heart’ (Matthew 12:35). 
Other references to material treasure are Matthew 6:21; 13:52; and Luke 12:21, 
34. References to spiritual treasure are Matthew 19:21; Mark 10:21; Luke 6:45; 
12:33; 18:22; Matthew 6:20; and Colossians 2:3. °? 


Jar 
The next word is jar. One of the references for the jar is said to be a container of 


any kind, vessel, jar, or dish. Scriptures tell us that the jar could also be a human being, 
exercising a function, as an instrument, or vessel.*? The Bible says, “But the Lord said to 
him, ‘Go, for he is an instrument whom I have chosen to bring my name before Gentiles 
and kings and before the people of Israel.’” Of the body, in which the Spirit dwells, 


Christ’s body is the vessel of the Spirit.** Also, scripture says that each one of you knows 


3! James Orr et al., eds., “Treasure, Treasurer, Treasury,” The International Standard Bible 
Encyclopedia (Chicago, IL: The Howard-Severance Company, 1915), 3007. 


3? Orr, The International Standard Bible Encyclopedia, 3008. 


33 William Arndt et al., A Greek-English Lexicon of the New Testament and Other Early Christian 
Literature (Chicago, IL: University of Chicago Press, 2000), 927-928. 


34 Acts 9:15. 
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how to control your own body in holiness and honor.*> This is also referred to as an 


“earthen vessel,” “potsherd,” which means “made of clay,” or more generally denotes 
break-ableness. In general, dotpdxtva oxebdyn may be “utensils of clay” or even 
“perishable earthenware,” but in conjunction with the preposition év the phrase must refer 
to jars, vases, or pots made of clay; thus “earthenware containers” or “clay pots.” Such 
vessels were regarded as fragile.*° 
But 

The word was from before 900, Middle English, or Old English. The word “but” 
is a conjunction word. It is a word used to connect clauses or sentences to coordinate 
words and to introduce a phrase or clause contrasting with what has already been 
mentioned. Example: “he stumbled but didn't fall,” yet nevertheless, nonetheless, even 
so, however still, notwithstanding. A marker of more emphatic contrast as compared with 
— “but, instead, on the contrary.” Jesus’ words “Do not think that I have come to abolish 
the law or the prophets; I have come not to abolish but to fulfill.”>” “The child is not dead 
but is sleeping.” 38 When he had entered, he said to them, “Why do you make a 


commotion and weep? The child is not dead but sleeping.”*? 


Conclusion 


35 | Thessalonians 4:4. 

3° Murray J. Harris, The Second Epistle to the Corinthians: A Commentary on the Greek Text, 
New International Greek Testament Commentary (Grand Rapids, MI: Milton Keynes, UK: W.B. Eerdmans 
Pub. Co., Paternoster Press, 2005), 340. 

37 Matthew 5:17. 

38 Mark 5:39. 


3° Johannes P. Louw and Eugene Albert Nida, Greek-English Lexicon of the New Testament: 
Based on Semantic Domains (New York, NY: United Bible Societies, 1996), 793. 
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The pericope used is a description of what happens when you are the nurturer 
over a congregation, a ministry, or the nurturer in a family; you must be able to stand on 
the gospel of Jesus Christ. So many issues arise, but as Winston Churchill said in 1941, 
giving a commencement speech; “Never give in, never give in, never, never, never, never 
give in, nothing, great or small, large, or petty — never give in except to convictions of 
honor and good sense. Never yield to force; never yield to the overwhelming might of the 
enemy.’ As we know, the enemy is on his job — like a roaring lion your adversary, the 
devil prowls around, looking for someone to devour. 

You cannot succumb to any affliction or circumstances where you feel crushed 
and perplexed or driven to despair. You must continue even when you feel persecuted, 
forsaken, or struck down, while carrying in your body the death of Jesus, so that those 
that you nurture will see the strength of Jesus in your body. We are to be a witness for 
Christ. You cannot allow any false preaching or teaching to enter your congregation, 
ministry, or family. Never! 

In 2 Corinthians 10:1-11, Paul responds to the allegation towards him that his 
presence and speech do not measure up to the authority that he speaks of in his letters. 
Paul had the heart to face all his difficulties. We often lose heart because we do not 
consider how great a calling God gives us in Jesus. “The preacher should either speak in 
God’s name or hold his tongue. My brother, if the Lord has not sent you with a message, 


go to bed, or school, or mind your farm; for what does it matter what you have to say of 


4° Winston Churchill, "Never Give In, Never, Never, Never, 1941," Westminster College: National 
Churchill Museum, 2020, https://www.nationalchurchillmuseum.org/never-give-in-never-never-never.html. 
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your own? If heaven has given you a message, speak it out as he ought to speak who is 
called to be the mouth of God." 

The same is with a mother, single or otherwise. You cannot lose hope. You 
cannot faint. You cannot waver in this ministry of motherhood. You must be able to stand 
on the foundation of Jesus Christ and what He has instilled in you to steward over His 


children. 


41 Charles H. Spurgeon, The Complete Works of C. H. Spurgeon (Harrington, DE: Delmarva 
Publications, Inc., 2013), 436. 


CHAPTER THREE 


HISTORICAL FOUNDATIONS 


Grief Generates Grief 


In this historical chapter, a study and research will be executed in investigating 
the effects of the early cruelty acted upon those who were apprehended in the 
seventeenth- century from distant continents. There have been lasting results and effects 
on these persons who are the twenty-first century slave descendants. Systemic pain and 
grief are passed down from generation to generation as inherited sins. The ill effects of 
said desolation and despair are in the storytelling and passed down as part of an 
inheritance. The stories that are handed down from generation to generation can affect 
one’s mental psyche by hearing of the pain one’s ancestors has lived in centuries gone by. 

The objective of this historical paper is to establish how an inherent or 
generational pattern of pain and grief has been pressed down to become a systemic part 
of the DNA of the African American race. This also concerns a single parent household 
especially, a home in which the father has died or is just not available for whatever 
reason, and the mother operates as both parents. 

Starting at Slavery 
According to the “Black Women's Post-Slavery Silence Syndrome” article, it is 


not the contention of this article that Black women are “victims,” but quite the contrary. 
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Black women are strong, industrious, and survivors of a system that would have 
destroyed a less-enduring people. But they have been victimized, and society owes them 
space to heal from the past and present pain that they suffered. The pain is not only the 
physical pain of rape and abuse, but a larger wound inflicted by the societal structure and 
legal system which dictated the value Black women had in society.! 
The dark ghetto’s invisible walls have been erected by the white society, by those 
who have power, both to confine those who have no power and to perpetuate their 
powerlessness. The dark ghettos are social, political, educational, and—above all— 
economic colonies. Their inhabitants are subject peoples, victims of the greed, 
cruelty, insensitivity, guilt, and fear of their masters.” 
For over 400 years of slavery, African Americans have cultured themselves how 
to conceal the pain and grief as not to disturb the system. 
Historical Trauma is an example of intergenerational trauma. It is caused by 
events that target a group of people. Thus, even family members who have not 
directly experienced the trauma can feel the effects of the event generations later.* 
As we think about the prison industry that is linked very much to slavery as 
revealing sediments and vestiges of slavery, as providing evidence that the slavery 
we may have thought was abolished with the Thirteenth Amendment is still very 


much with us. As it now holds 2.5 million people. More people are in prison than 
per capita, more people than anywhere else in the world.* 


Parental Goals During Slavery 


' Patricia A. Broussard, "Black Women's Post-Slavery Silence Syndrome: A Twenty-First Century 
Remnant of Slavery, Jim Crow and Systemic Racism-Who Will Tell Her Stories," The Journal of Gender, 
Race & Justice (Spring 2013): 381. 


> William Augustus Jones, Jr. God in the Ghetto: A Prophetic Word Revisited. Valley Forge, PA: 
Judson Press, (2021): 8. 


3 Brandon Jones, "Legacy of Trauma: Context of the African American Existence," 
Psychotherapist and Behavioral Health Consultant (2014): 47. 


4 Tokunbo A. Adelekan, A Charge to Keep: Re-Missioning the Urban Church for the 21st Century 
(Chicago, IL: MMGI Books, 2014), 98. 
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Every parent’s desire and goal, when it concerns the upbringing of their children, 
is the same. It matters not what race you are, what your culture is, or what continent you 
inhabit. Maternal or parental, they continually aspire more for their children than what 
they had as they developed into adults with better education, better careers, better homes, 


better family life, and more children. 


Slavery in the United States: The Women of Slavery 
Our history books explain the heroic and defeated explorations of hundreds of 
men. Their exploits are well-regarded, and they are celebrated as those that made this 
country what it is today. These are all white men's exploits that include the things they 
did to build this country, and the wars they fought to protect this country. In a few history 
books, you will hear about the following: 


Regular Army Regiments of Black Troops with White Officers: As the United 
States watched World War I ignite across Europe, African American citizens saw 
an opportunity to win the respect of their white neighbors to serve in this war, but 
African Americans were considered, at best, second class citizens. Despite the 
African American men willing to serve in the nation’s military, Black people 
were still being turned away from military service. Then the United States 
declared war against Germany in April of 1917, the standard volunteer system 
proved to be inadequate in raising an Army, so on 18 May 1917 Congress passed 
the Selective Service Act requiring all male citizens between the ages of 21 and 
31 to register for the draft. Even before the act was passed, African American 
males from all over the country eagerly joined the war effort. Expecting this as an 
opportunity to prove their loyalty, patriotism, and worthiness for equal treatment 
in the United States. Following the Civil War, the Army disbanded volunteer 
‘colored’ regiments and established six Regular Army regiments of black troops 
with white officers.° 


Harriett Tubman was an escaped slave who became a ‘conductor’ on the 
Underground Railroad, leading slaves to freedom before the Civil War, all while 


> Jami L. Bryan, "Fighting for Respect: African-American Soldiers in WWI," The Army Historical 
Foundation National Museum of the United States Army, 2020, https://armyhistory.org/fighting/-for- 
respect -african-american-soldiers-in-wwi/. 
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carrying a bounty on her head. She was also a nurse, a Union spy, and a women’s 
suffrage supporter.° 


Sojourner Truth: was an African American evangelist, abolitionist, women’s 
rights activist, and author who lived a miserable life as a slave, serving several 
masters throughout New York before escaping to freedom in 1826. After gaining 
her freedom, Truth became a Christian and, at what she believed was God’s 
urging, preached about abolitionism and equal rights for all, highlighted in her 
stirring ‘Ain’t I A Woman?’ speech, delivered at a women’s convention in Ohio 
in 1851. She continued her crusade for the rest of her life, earning an audience 
with President Abraham Lincoln and becoming one of the world’s best-known 
human rights crusaders.’ 


George Washington Carver was an agricultural scientist and inventor who 
developed hundreds of products using peanuts (though not peanut butter), sweet potatoes, 
and soybeans. Born an African American slave a year before slavery was outlawed, 
Carver left home at an early age to pursue education and would eventually earn a 
master’s degree in agricultural science from Iowa State University. George Washington 
Carver would go on to teach and conduct research at Tuskegee University for decades, 
and soon after his death, his childhood home was named after him as a national 
monument — the first of its kind to honor an African American.® 
The truth is African Americans built this country. With cash crops of tobacco, 


cotton, and sugar cane, America’s southern states became the economic engine of the 


burgeoning nation. Their fuel of choice was “human slavery.” 


® Amanda Onion, Missy Sullivan, and Matt Mullen, "Black History: Harriet Tubman," 
History.com, October 29, 2009, https://www.history.com/topics/black-history/harriet-tubman. 


7 Amanda Onion, Missy Sullivan, and Matt Mullen "Black History: Sojourner Truth." 


8 Amanda Onion, Missy Sullivan, and Matt Mullen. "Black History: George Washington Carver," 
History.com, December 13, 2009, https://www.history.com/topics/black-history/george-washington-carver. 


° Amanda Onion, Missy Sullivan, and Matt Mullen, "Slavery in America," History.com, https:// 
www.history.com/news/slavery-profitable-southern-economy. 
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There are few African descendants from the 17" century, the beginning of the 
slavery era, that has been memorialized in print, especially not enslaved Black women. In 
1773, the last child of John Wayles was born by his concubine Elizabeth Hemings, a 
daughter named Sarah (Sally) Hemings. John Wayles was Martha Wayles Skelton 
Jefferson's father and Thomas Jefferson's father-in-law. Elizabeth Hemings was the 
daughter of an English sea captain and an enslaved African woman. She had twelve 
children, six of whom were fathered by one of her masters, John Wayles.!° 

Sarah (Sally) Hemings was indeed an enslaved African woman, who had four 
children by Thomas Jefferson; one girl was born in 1795 — Harriet Hemings. There were 
three boys: William Beverley Hemings — born in 1798; James Madison Hemings — born 
in 1805; and the last child, Thomas Eston Hemings, was born in 1808."! 

Thomas Jefferson was born in 1743 and died in 1826; he was the author of the 
Declaration of Independence and the third U.S. president. He was a leading figure in 
America’s early development. During the American Revolutionary War (1775-83), 
President Thomas Jefferson served in the Virginia legislature and the Continental 


Congress and was governor of Virginia. ! 


The Onset of Slavery in the United States 


‘0 United Nations Educational, Scientific and Cultural Organization, Thomas Jefferson 
Encyclopedia, 1987, https://www.monticello.org/research-education. 


'! Annette Gordon-Reed, The Hemingses of Monticello: An American Family (New York, NY: W. 
W. Norton & Company, 2008), 11-12. 


2 Onion, Sullivan, and Mullen, Slavery in America. 
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In1619, a Portuguese slave ship, the Sao Joao Bautista with twenty captives, 
landed at Point Comfort in Virginia in the British colonies against their will, ushering in 
the era of American slavery;'* the desire was the same for their children. Even far away 
from their home, at the pinnacle of these desires, was freedom for their children and their 
grandchildren to be born free. Africans were captured by the slave catchers and brought 
to this country. The customary belief was that they had no desires towards their families 
because they, according to slave owners, Africans were considered to be inhuman. 

On March 6, 1857, in the case of Dred Scott v. John Sanford, United States 
Supreme Court Chief Justice Roger B. Taney ruled that African Americans were not and 
could not be citizens. Taney wrote that the Founders’ words in the Declaration of 
Independence, “all men were created equal,” were never intended to apply to Black 
people. Black people could not vote, travel, or even fall in love and marry off their free 
will — rights granted, according to the Declaration, by God to all. It was the culmination 
of ten years of court battles — Dred Scott's fight to live and be recognized as a free man. 

The High Court's decision went even further, declaring laws that restricted slavery 
in new States or sought to keep a balance between free and slave states, such as the 
Missouri Compromise, which was unconstitutional. Black Americans, regardless 
of where they lived, described to be nothing more than commodities.'* 

Missouri Compromise: In 1820, a bitter debate over the federal government’s 

right to restrict slavery over Missouri’s application for statehood ended in a 

compromise: Missouri identified to the Union as a slave state, Maine as a free 


state and all western territories north of Missouri’s southern border were to be 
free soil. Although the Missouri Compromise was designed to maintain an even 


‘3 Khushbu Shah and Juweek Adolphe, The Guardian, August 16, 2019, https://www. theguardian. 
com/news/2019/aug/15/400-years-since-slavery-timeline. 


'4 National Museum of African American History & Culture: Smithsonian, "Our American Story," 
June 1887, https://nmaahc.si.edu/blog-post/human-factor-history-dred-scott-and roger-b-taney. 
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balance between slave and free states, it was able to help quell the forces of 
sectionalism only temporarily.'> 


Trauma from Slavery 

In the continent in which these captured Black people originate, they had families 
with dreams for their children. As their children grew from infancy to adulthood, they 
were trained just as children in America were trained. They were trained on how to 
manage life, cook, and tend to the earth for survival. Did they train their children about 
grief before the abductions began? Who can say for sure? Once the trauma began, you 
would imagine that all parents, grandparents, and children were put on alert once people 
started disappearing. 

Upon notice of these events, they began to prepare emotionally, peradventure, 
someone did come up missing. However, it could have been that the invasion and the 
trauma were happening so fast that time did not permit them to prepare only to live 
through it. 

Once they were wrenched from their homelands, enslaved Africans continued to 

keep ancient traditions alive — passing down to their children the stories, morals, 

and values of their ancestors. Under slavery, the desire to preserve the memory of 
long-ago traditions, as well as more recent experiences, intensified. As soon as 
they could, Africans began recounting the horrors of capture and transport to the 


Americans (the middle passage), the desperate struggle for survival under slavery, 
and the bravery and resolve of those who struck out for freedom. '° 


'S Ohio History Connection: Ohio History Central, "Ohio Constitution of 1803," October 16, 2006, 
http://ohiohistorycentral.org/entry.php?rec=461. 


‘© Clayborne Carson, Emma J. Lapsansky-Werner, and Gary B. Nash, The Struggle for Freedom: 
A History of African Americans (New York, NY: Pearson Longman, 1944), 1. 
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Systemic Rape of Women in Slavery 
So many women in slavery were taken advantage of, especially if she were 
without a husband, although having a husband was no guarantee that a woman who was 
owned by master would not be raped. There was no #METOO movement during this 
time. 
Whether in the fields or the master’s household, slave women lived under the 
constant threat of sexual aggression by white men. The rape of an enslaved black 
woman constituted the most destructive means of control in the master’s arsenal. 
In raping black women, white men also asserted their power over black men. 
Indeed, to demonstrate their dominance, some white slave owners forced black 
men to witness their assault on a wife, sister, or daughter.!7 
During American slavery, Black slaves were constantly tormented by their 
owners through physical punishment. It can be assumed that the children of slaves 
were forced to witness the flagellation of parents, relatives, and other slaves. Both 
male and female slaves were beaten with whips that tore the skin off their backs.'® 
The rape of slave women by their owners was primarily a weapon of terror that 
reinforced Whites’ domination over their human property. Rape was an act of physical 
violence designed to stifle Black women’s will to resist and to remind them of their 
servile status.”!” 


Women were expected to accept this way of life regardless of or if Mulatto 


(biracial) children were born to this molestation. There was no law against this sexual 


7 Carson, Lapsansky-Werner, and Nash, The Struggle for Freedom, 76. 


'8 Shaquan Womack, "I Know I Can't: The Negative Effects of Post Traumatic Slave Syndrome on 
the well-being of African Americans," The Vermont Connection, 2016, https://scholarworks.uvm.edu/tvc/ 
vol37/iss1/15. 


'° TD. Roberts, Killing the Black Body: Race, Reproduction, and the Meaning of Liberty (New 
York, NY: Pantheon Books, 1997), 29-30. 
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abuse towards African slaves. They were not considered to be anything more than just a 
commodity. 
Abolitionists worked tirelessly in the mid-19th century to bring public 
attention to the plight of the sexually assaulted on plantations. Prominent in the 
abolitionist campaign were the stories of people who had experienced slavery and 
were thus harmed by sexual assault, whether directly or indirectly. Frederick 
Douglass, born in Maryland sometime around 1818, exemplifies how the direct harm 
of sexual abuse quickly spreads indirect detriments. Douglass recalled in his first 
autobiography the uncertainty surrounding the identity of his biological father. 
My father was a white man. He was admitted to being such by all I ever 
heard speak of my parentage. The opinion was also whispered that my master 
was my father; but of the correctness of this opinion, I know nothing; the 
means of knowing was withheld from me.” 
Slave women were property; therefore, legally they could not be raped. However, 
the rape of a female slave was probably the most generic form of interracial sex. 
A slave woman explained, ‘When he makes me follow him into de bush, what use 
me to tell him no? He has the strength to make me.’”! 
Enslaved women in North America achieved fertility rates that allowed for the 
natural increase of the slave population. Slave owners became able to keep up with the 
demand for slave labor without importing large numbers of slaves from Africa.” 


As early as 1660 in Colonial America, laws encouraged the "sexual tyranny" of African 


American slaves by slave owners who went toward owners' economic and social gain. 


20 Curtis Harris, "The Loathsome Den-Sexual Assault on the Plantation: #MeToo,” December 19, 
2017, https://www.lincolncottage.org/the-loathsome-den-sexual-assault-on-the-plantation-metoo/. 
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Slave owners especially victimized African American women thus increasing slave 
populations and owners' holdings. 
Until slavery was abolished, African American slaves had no legal recourse for 
rape. After slavery, the American legal system treated the rape of African 
American and White women differently; African American women's sexual 
assaults were not taken as seriously. 77 
In such turmoil, it may not be possible to see or understand the effects of grief 
that is being buried in your soul. The objective is to make it day to day while being a 
single mother with children and despised by those around you. 
Understanding this evil, the arms of the extended plantation family shielded the 
white mistress and her children as it did the Black slave and her children.** However, 


shielding the mistress, slave, and children, is a temporary solution which had no effects 


on the emotional issues being established. 


Grief as Intergenerational 
Grief is looked at as an emotional feeling after the death of a loved one. But 
another grief affects you the same as the grief following death, the grief of severe pain 
and despondency of repetitively physical or mental damage. 
Thousands of slave women found themselves in the same position. Life had to go 
on. Daily routines would proceed year after year for over 400 years. Many women died 
without ever getting any resolution or closure from a burden carried for a lifetime. During 


this lifespan, there was a learned behavior that still exists now in the 21“ century. 


3 Ohio History Central, "Ohio Constitution of 1803," October 16, 2006, http://ohiohistorycentral. 
org/entry.php?rec=461. 
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Whether through strength or weakness, children will mimic their parents as a way of 
learning. 


A provocative new study suggests that the way a child learns gives insight into 
how humans develop and transmit culture. Scientists ‘have been finding this odd 
effect where children will copy everything that they see an adult demonstrate to 
them, even if there are clear or obvious reasons why those actions would be 
irrelevant,’ says psychologist Mark Nielsen, of the University of Queensland in 
Australia.”° 


After a while, this learned behavior becomes a way of life for both the parent and child, 
as not to succumb to the spirit of grief that has encapsulated their lives. Surrendering to 
this heaviness may prevent advancement in life and purpose. Ignoring misery and 
anguish when it's noticeable by others continue to educate your children to a pattern of 
the same as the parent continues to suppress the grief. 


Research exploring historical trauma looks at how the trauma of these events is 
‘embodied’ or held personally and passed down over generations, such that even 
family members who have not directly experienced the trauma can feel the effects 
of the events generations later. Individual trauma then becomes collective, as it 
affects a sizable portion of the community and becomes compounded. Multiple 
historically traumatic events occur over generations and join an overarching 
legacy of assaults. The impact of these ongoing traumas has effects on a person’s 
brain and body, increasing their vulnerability to Post-Traumatic Stress Disorder 
(PTSD) and other mental health disorders This higher stress vulnerability may 
impair a person’s ability to cope effectively with current stressors as they arise.”° 


The Burden of Being a Single Parent 
Notwithstanding all that was to be done as a single parent/slave, these mothers 


were still slaves with slave duties. The slave women were responsible for taking care of 


°5 Rick Nauert, "PschCentral: Modeling Behavior for Children Has Long-Lasting Effects," June 
15, 2019, https://psychcentral.com/news/2018/05/27/modeling-behavior-for-children-has-long-lasting- 
effects/14139.html. 
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the wife of their child’s father and his other children. The children born from these sexual 
assaults had to live with the knowledge of knowing who their fathers were and how they 
were conceived. Being born into slavery is one type of grief or trauma; however, 
knowing the truth of your existence was another. These children could not escape the sins 
of their fathers. Under the law of slavery, any child born out of wedlock was considered 
filius nullius (bastard),”’ “the child of no one.” It was as if the child had dropped from the 
sky. However, the children of a marriage were presumed to be the offspring of the 
husband.”® 

The children became a walking advertisement of what went on behind closed 
doors. The presence of a mixed-race child signaled something more; the child all but 
announced that some white person and some black person had broken the taboo against 


interracial sex.?? 


When Does Healing Begin? 

For the healing to begin, the first step is to recognize that you require healing. 
Living in the rough time of slavery, you do not know nor can think that you need healing; 
you just know that you need to keep moving to get to the next day. It is said that 
mourning may take six to eighteen months in the normal process of resolving grief when 
you relinquish the loss. Bereavement is the state accompanying the mourning process 


which may or may not be followed by attachments to or identification with a 


27 Merriam-Webster Dictionary, s.v. “filius nullius,” Merriam-Webster, https://www.merriam- 
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replacement. Some say the five stages of mourning are alarm, numbness, pining 
(searching), depression, and recovery. Others say the stages are denial, sorrow, detaching 
from the loss, adjusting to life without it, and reattaching to a replacement. 
There was never a time when slaves and ex-slaves had the opportunity to mourn 
their losses. Losses starting the moment the fishnet signifying permanent 
enslavement was thrown over them in Africa. Immediately, they lost their native 


country attachments. During slavery, there were circumstances and attitudes, and 
detachments that prevented grieving and mourning.°° 


Post Traumatic Slave Syndrome (PTSS) is defined as “a condition that exists 
when a population has experienced multigenerational trauma resulting from centuries of 
slavery and continues to experience oppression and institutionalized racism.’*! There are 
physical, mental, and socioemotional impacts of institutionalized oppression from the 
1600s to the present, which exhibit in the multiple sectors of society as it relates to the 
African American community and are addressed through the theoretical framework of 
PTSS. 

Post Traumatic Slave Syndrome is used to educate the mainstream public that this 
form of societal oppression does still exists today because of the transatlantic slave trade 
in the early 1600s. Twenty to thirty million free African people were captured and 


enslaved.** 


3° Joseph A. Bailey, II, "Denied Grief and Mourning In Black Americans," Black Voice News, 
April 19, 2007, https://www.blackvoicenews.com/2007/04/19/denied-grief-and-mourning-in-black- 
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3? Akinlana Burrowes, "Post Traumatic Slave Syndrome: A Literature Review on African 


American Community: Healing and Expressive Arts Therapy," PhD Thesis, Cambridges, UK: Expressive 
Therapies Capstone Thesis, 2019. 
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Conclusion 


Generational grief has taken its toll on the African American community whether 
it is from the unspoken grief of this generation to the systemic grief of slavery’s ancestor. 
Overcoming this burden will not be an unchallenging accomplishment. There needs to be 
a Starting point. As it stands, the starting point must be with the youth to change the 
forthcoming generations. Most African Americans do not realize nor understand where 
some of their sadness or depression comes from. It must be recognized to make a change 
for future generations starting with African American children as soon as they have an 
understanding. Prior to training of the children, youth, and single-parents, there needs to 
be a cross-generational/heredity healing of the pain and grief that has been placed on the 
African American race for individual healing to begin. It can start with some wisdom 
from those that may remember slavery to those that may not believe that slavery existed. 
Grace needs to be available from all generations. 

Although, religion was part of slavery’s history, it was used as a whipping of sorts 
towards the slaves and not as salvation or Christianity tool. Real Christianity makes the 
difference. Fredrick Douglass’ words shed light on exactly what religion was used for 
during slavery. 

I assert most unhesitatingly that the religion of the south — as I have observed it 

and proved it — is a mere covering for the most horrid crimes, the justifier of the 

most appalling barbarity, a sanctifier of the most hateful frauds, and a secure 
shelter under which the darkest, foulest, grossest, and most infernal abominations 


fester and flourish. Where I again to be reduced to the condition of a slave, next to 
that calamity, I should regard the fact of being the slave of a religious slaveholder 
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as the greatest that could befall me. For of all slaveholders with whom I have ever 
met, religious slaveholders are the worst. *° 


While these parents were going through many horrors, their objective was to get 
out of slavery, if not for themselves, but for their children and children’s children. During 
this period of slavery, no ample attention was given to the mind or the mental health of 
the children who were experiencing the conditions of their environment. This resulted in 
what could be Post-Slavery Silence Syndrome, experienced now by the generations of the 
21“ century. 

The intergenerational traumas in the lives of Black women and how those traumas 
are perpetuated and manifest in their lives from a historical, political, and socioeconomic 
context needs to cease. The acceptance of the abuse from others and the self-abuse daily 
must stop. The silence of Black women is a detriment to their physical and mental well- 
being because this is a more comfortable spot to be in. To make a change, change needs 
to be made. Change is important for the healing process from trauma. 

Some Black women have an underlying feeling that if you go against the master, 
the master will use methods of punishment to reinforce that you have no authority or 
power. Also, some have created their method of whipping as not to be released from this 
grief.*+ 

While there are still many Black women who can take charge of their lives, there 


are just as many who cannot. A bridge between the two would be a great start at healing 


33 Frederick Douglass, "Documenting the American South: Narrative of the Life of Frederick 
Douglass, an American Slave," Academic Affairs Library, UNC-CH at Chapel Hill, 1999, https://doc 
south.unc.edu/neh/douglass/douglass.html. 


34 Jaleesa Smiley, "Breaking the Silence: The Voices of Black Women and the Path Towards 
Liberation," American Cultural Studies Capsone Research Papers, https://cedar.wwu.edu/cgi/viewcon 
tent.cgi?article=1002&context=fairhaven_acscaptone. 
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and providing grace. Most significantly, those with more wisdom to share with those that 
have the least is important. They must share how they were able to come out on the other 
side of slavery and the Jim Crow era, whole and able. 

Jim Crow laws were a collection of state and local statutes that legalized racial 
segregation. Named after a black minstrel show character, the laws — which existed for 
about 100 years, from the post-Civil War era until 1968 — were meant to marginalize 
African Americans by denying them the right to vote, hold jobs, get an education, or 
other opportunities. Those who attempted to defy Jim Crow laws often faced arrest, fines, 
jail sentences, violence, and death by hanging. As quoted by known politicians, Senator 
Hillary Clinton and Senator Cory Booker, “It takes a Village to raise a child.”** It’s going 


to take a village and more to make this change. 


35 Onion, Sullivan, and Mullen, "Jim Crow Laws." 


3° Tokunbo Ayodele Adelekan, African Wisdom: 101 Proverbs From the Motherland (Valley 
Forge, PA: Judson Press, 2004), 32. 


CHAPTER FOUR 


THEOLOGICAL FOUNDATIONS 


Introduction 

To understand intergenerational trauma and grief, you first must understand the 
history of this trauma and grief. Historical theology stands in contrast to church history, 
although the two overlap. It traces, expounds, and assesses themes and ideas from biblical 
sources and foundations through early Christian theologians in the Middle Ages, 
Reformation, and modern thought, up to the present. It thus constitutes the building 
blocks and groundwork of systematic theology. It is a cardinal principle of hermeneutics 
that we seek to understand theology through historical events and contexts.! 

Intergenerational trauma and grief come in different forms. It is not from a one- 
time event. This sort of trauma and grief has progressed from one generation to the next 
without it even being discerned because it seems so normal and comfortable like old 
house shoes as, if is observed in a normal way of life. It seems as if this is what mothers 
and grandmothers did when they did not have an alternative way to parent because of the 
context in which they lived — that being slavery and under someone else’s rule. Survival 


was essential. 


' Anthony C. Thiselton, Historical Theology: The Thiselton Companion to Christian Theology 
(Grand Rapids, MI: Eerdman Publishing Company, 2015), 427. 
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In 1941, Kardiner first described the full syndrome of what is now called post- 
traumatic stress disorder (PTSD), which is “physio neurosis,” a mental disorder with both 
psychological and physiological components. People with PTSD continue to suffer from 
enduring vigilance for and sensitivity to environmental threat. The response to trauma is 
consistent across traumatic stimuli. The central nervous system has a limited and 
consistent response to terrifying experiences. After a traumatic event most, victims go 
through a period of phasic reliving with intrusive reexperiences such as visual images and 
physiological arousal, alternating with denial and numbing of responsiveness to the 


environment.” 


The Two Main Categories of Trauma: Type One and Type Two 

Type One Trauma refers to single-incident traumas that is unexpected and comes 
unexpectedly. They can be referred to as big T trauma, shock, or acute trauma. A 
condition related to big T trauma or Type One trauma is Post Traumatic Stress Disorder. 
Examples of Type One traumas may include severe illness or injury, violent assault, 
sexual assault, traumatic loss, mugging or robbery, being a victim of or witness to 
violence, witnessing a terrorist attack, witnessing a natural disaster, road accident, 
military combat incident, hospitalization, psychiatric hospitalization, childbirth, medical 
trauma, post suicide attempt trauma, life-threatening illness, or diagnosis. 

Type Two Trauma is a complex trauma(s), which may have been experienced as 


part of childhood or initial stages of development. 


> Bessel A. van der Kolk, "Psychobiology of the Trauma Response: New Directions in Affective 
Disorders," Springer Link, 1989, https://doi.org/10.1007/978-1-4612-3524-8_95. 
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Repetitive trauma refers to trauma that has been repeated over a period and is 
often part of an interpersonal relationship where someone might feel trapped emotionally 
or physically. They may also feel as if they have been coerced or powerless to prevent the 
trauma. 

Conditions related to Type Two trauma are Complex Post Traumatic Stress 
Disorder CPTSD. Examples of type Two trauma consist of sibling abuse, childhood 
emotional abuse, domestic violence, emotional neglect and attachment trauma, 
abandonment, verbal abuse, coercion, domestic physical abuse, long term misdiagnosis of 
a health problem, bullying at home, at school, or in a work setting, sexual abuse, 


emotional abuse, physical neglect, overly strict upbringing, or religious in nature. 


Historical, Collective or Intergenerational Trauma 
This trauma is characterized by psychological or emotional difficulties that can 
affect different communities, cultural groups, and generations. Adaptive coping patterns 
can be passed intergenerationally. Events include racism, slavery, forcible removal from 
a family or community, genocide, and war. 
Historical Trauma is an example of intergenerational trauma. It is caused by 
events that target a group of people. Thus, even family members who have not 


directly experienced the trauma can feel the effects of the event even generations 
later.4 


3 Matthew Alderton, "The Trauma Practice," 2021, https://traumapractice.co.uk/types-of-trauma/. 


4 Brandon Jones, "Legacy of Trauma: Context of the African American Existence,” 2014, 47, 
https://www.health. state.mn.us/communities/equity/projects/infantmortality/session2.2.pdf. 
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Resulting in high rates of child and domestic violence, alcoholism, increased 
symptoms of mood and trauma-related disorders, a variety of health disparities, 
and countless other physiological and psychological problems.° 

Another trauma is Post Traumatic Slave Syndrome (PTSS). This is a condition 
that exists because of centuries of chattel slavery followed by institutionalized racism and 
oppression that have resulted in multigenerational adaptive behavior, some positive 
reflection resilience, and others that are harmful and destructive. The theory of PTSS was 
developed by Dr. Joy DeGruy after twelve years of quantitative and qualitative research.° 

President Abraham Lincoln issued the Emancipation Proclamation on January 1, 

1863, as the nation approached its third year of bloody civil war. The 

proclamation declared ‘that all persons held as slaves’ within the rebellious states 

‘are, and henceforward shall be free.’’ 

Surviving slavery physically does not mean that you have survived slavery 
emotionally, spiritually, or mentally. A piece of paper does not erase away 400 years of 
abuse. The mental issues are transferred to the second, third, and fourth generations of the 
elders from slavery. The mentality of slavery is a mindset that does not leave you because 
months and years have gone by. These generations have not always adapted to the 
environments in which they now live, which makes it difficult to function in a society 
that has no idea of what extreme abuse is part of a person’s inheritance. 


The more obvious intellectual and volitional needs of individual people are forced 


to live in a period of upheaval. On the intellectual side (and this include not merely 


> Brave Heart, Maria Yellow Horse, and L. DeBruyn, "The American Indian Holocaust: Healing 
Historical Unresolved Grief," American Indian Alaska Native Mental Health Resource (1998): 167. 


6 Joy DeGruy, "Post Traumatic Slave Syndrome," n.d., https://www.joydegruy.com/post- 
traumatic-slave-syndrome. 


7 The U.S. National Archives and Records Administration: Online Exhibits, "The Emancipation 
Proclamation," n.d., https://www.archives.gov/exhibits/featured-documents/emancipation-proclamation. 
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logical reasoning but a good share of nonlogical insight, intuitive and emotional, as well), 
the need is for a more adequate understanding of human nature, its place in the world, the 
meaning of its present tragic plight, and the resources and requirements that may exist to 


weather the storm.® 


Womanist Theology 


The area of womanist theology is relatively new. Womanist Theology is 
comparable to the development of Black Theology, Feminist Theology, and other 
Liberation Theologies, yet distinct. The Womanist Theology extends an opportunity for 
Black women to fully experience the theological processes and dialogues. To put it 
simply, Womanist Theology is the systematic, faith-based exploration of the many facets 
of African American women’s religiosity, based on the convoluted realities of Black 
women’s lives.” 

Womanist Theology emerged in the 1980s, as the most relevant vehicle to 
empower African American female clergy and religious scholars. Through womanism, 


African American women have gained a renewed sense of confidence, power, and 


creativity. However, while womanist writings critically address pertinent issues that 


8 Robert L. Calhoun, "The Role of Historical Theology," The Journal of Religion 21, no. 4 (1941): 444- 
54, http://www _jstor.org/stable/119862. 


° Stephanie Y. Mitchem, Introducing Womanist Theology (Maryknoll, NY: Orbis Books, 2002), 
ix. 
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confront African American women, they do not always effectively delineate educational 
guidelines for practical application in the church.!° 

The residual of slavery, systemic racism, and oppression has caused Black people 
to experience the irreparable complications of attempted genetic genocide, of being, 
displaced from their ancestral families and simultaneously deprived of names, culture, 
legacy, inheritance, and sponsorship from the old country. Black people alone have 
survived the vicious dehumanization of slavery across generations only to find 
themselves ushered into segregation and economic dependency by a society unwilling to 
make appropriate restitution for its cruelties against them. Black people alone have 
watched as their labor, creativity, and productivity are exploited from generation to 
generation. No other ethnic group has come close to this pariah status. 

African Americans have also experienced a separation in their families by the 
social charities in our inner- cities. Policy for these agencies demanded that the “husband 
or father” of children in a family who rely on assistance be removed from the home, thus 
leaving the mother to raise and care for her children alone.'' Therefore, men emerge from 
slavery differently than women. To be removed from the home automatically initiates a 
displacement of the man and a single-parent home. Conditions continued from slavery 
when the men of slave households were sold to other plantations leaving the mothers to 
be single parents through no fault of their own, especially when sometimes the children 


are progenies were sons and daughters of the slave owner. 


‘0 Yolanda Smith, "Womanist Theology: Empowering Black Women through Christian 
Education," Black Theology: An International Journal 6, no 2 (2008): 200-220. 


"| Keri Day, Unfinished Business (Maryknoll, NY: Orbis Books, 2012), 13. 
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There are many single-parent households in the 21*' century church where a new 
type of trauma is hurled out not only by society but by the church — the saints of God. 
Black churches were the places for hope, political, social, and spiritual freedom, and self- 
determination — a place to remedy the structural evils within the larger society. When 
presented with instructions as a way to economic justice, Black people eagerly accepted 
the prospect for change, especially Black women who leaned toward Womanist Theology 
in ministry and education. However, single Black women became the marginalized sect 
of the church’s society. 

In 1991, the first group of African American women in the pastoral care 
professions gathered in Lansing, Michigan, and coined the term “WomanistCare.” They 
represented five Christian denominations of lay and clergywomen, social workers, 
pastors, associated pastors, clinical pastoral educators, professors, and hospital chaplains. 
WomanistCare speaks of the importance of a narrative voice in the healing and 
transformation process of Black women while encouraging Black women to see 
themselves as the subject of conversation and no longer the object of conversation. This 
draws a line setting boundaries as the Black woman claims her story, which is essential 
for the healing and transformation process. !” 

What is key in WomanistCare is the gift of listening. Listening is easy “not” to 
do. We all will avoid it if possible because it is challenging work. Arduous work or not, it 


is essential, and it affects every aspect of our lives, regardless of what your career, 


'2 Marsha Foster Boyd, "WomanistCare," in Embracing the Spirit: Womanist Perspectives on 
Hope and Salvation Transformation, ed. Emille M. Townes (MaryKnoll, NY: Orbis, 2003), 198-201. 
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ministry, or personal life consists of; listening is a requirement to connect with others. 
Listening cannot be avoided. 

Although technology has many gadgets that are used for communication, there is 
not a lot of true listening going on. True listening consists of several listening types: true 
hearing, caring listening, effective listening, pastoral listening, and healing listening.'? 
There is healing in listening for both the speaker and the listener with conversations 
geared towards healing. 

In WomanistCare, this healing (see Hebrews 12:12) asserts, “Therefore, lift your 
drooping hands and strengthen your weak knees, and make straight paths for your feet, so 
that what is lame may not be put out of joint, but rather be healed; that lifting, 
straightening, and strengthening is a part of the healing dimension of WomanistCare, 
which assist women in their transformation in overcoming.”!* 

Womanist theologies maintain a constant commitment to reflect on the social, 
cultural, and religious experiences of Black women and are grounded in and accountable 
to the religious truth of Black women’s lives. As a form of liberation theology, womanist 
theologies aspire for the freedom of oppressed peoples and creatures, more specifically, 
the goals of survival, quality of life, and wholeness to Black theology’s goals of 
liberation and justice. 

Theological reflection on oppression and its defeat leads to a conversation about 
salvation. Oppressive forces are identified as death-dealing for the creation and sinful 


from God’s perspective. Women’s efforts to overcome sin constitute various concepts of 


3 Emma J. Justes, Hearing Beyond the Words: How to Become a Listening Pastor (Nashville, TN: 
Abingdon Press, 2006), 1-8. 


4 Boyd, "WomanistCare," 198-201. 
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salvation. While religious concepts of salvation often focus on peace and eternal life in a 


realm beyond this world, Black and Womanist Theologies maintain a focus on achieving 
life and liberation here in the land of the living, especially in a church congregation. In 
this way, they lean into the root meaning of the word salvation, which means health and 
wholeness; however, neither is to be found (many times) with the sages of the 


congregation. !° 


Black Theology 


Black theology first appeared in James Cone’s book, Black Theology and Black 
Power. He also wrote A Black Theology of Liberation and God of the Oppressed. Black 
Theology articulates what is distinctive in the Black church, and from its roots in the 
American civil rights movement, it became active in Liberation Theology. The Black 
experience became a lens in hermeneutics. Like other liberation theologies, it constantly 
returns to favorite biblical “liberation” passages such as the exodus and the teaching of 
Jesus on liberating the captives. Cone argues that God identifies himself especially with 
“blackness.”!© He writes, “Either God is identified within the oppressed to the point 
where experience becomes God’s experience or God is a God of racism. The blackness of 


God means that God has made the oppressed condition of God’s condition.”!” 


'S Monica A. Coleman, Making a Way Out of No Way: A Womanist Theology (Minneapolis, MN: 
Fortress Press, 2008), 11. 


‘6 Thiselton, Black Theology, 152. 


'7 James H. Cone, A Black Theology of Liberation, 40th Anniversary Edition (Maryknoll, NY: 
Orbis Books, 2012), 64. 
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Black Theology in the church is what gave not only men but women as well a 
greater sense of purpose. On their jobs, they may not have been as educated or as secure 
as their Caucasian colleagues. However, in the house of God, they were somebody. In the 
house of God and the eyes of the other members of the congregation, they were leaders. 
These leaders took on the role of running the church and keeping all aspects of the church 
in order and functioning properly. And to the other leaders — deacons, deaconesses, 
trustees, board members, secretary, and janitors — they were colleagues. It became an 
establishment all its own. 

The Black Church stood as the foundation of Black religious, political, economic, 

and social life. For a people systematically brutalized and debased by the 

inhumane system of human slavery, followed by a century of Jim Crow racism, 
the church provided a refuge: a place of racial and individual self-affirmation, of 
teaching and learning of, of psychological and spiritual sustenance of prophetic 
faith; a symbolic space where Black people, enslaved and free, could nurture the 
hope for a better today and much better tomorrow. '® 

The Black Theology of liberation preaching gave them faith to go on, faith to 
withstand the evils of the world, and faith to walk intentionally in their lives. This was 
especially needed for the marginalized single parents in the congregation. More was 
demanded of them in their lives and the life of the church. Nevertheless, it was never 
enough to erase the stigma of being a single parent. 


Black Theology is a departure from traditional Christian theology. As a collective 


critique, liberation theologies raise fundamental questions about the normative use of 


'8 Gates, Jr., Henry Louis. The Black Church: This Is Our Story, This Is Our Song. New York, 
NY: Penguin Press, (2021): 1-2. 
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scripture tradition and experience in Christian theology.'? On the one hand, Black 
Theology must continue to criticize classical theology and the white church. But on the 
other hand, Black Theology must subject the Black church to a “self-test.” The task of the 
church, according to James Cone, is threefold: 
It proclaims the reality of divine liberation. It is not possible to receive the good 
news of freedom and also keep it to ourselves; it must be told to the whole word. 
It actively shares in the liberation struggle. It is a visible manifestation that the 
gospel is a reality. It (the church) lives according to the old order (as it has); then 
no one will believe its message.”° 
Black Theology must ask whether the Black church is faithful to this task. 
Moreover, the language of the Black church about God must be consistent with its action. 
These requirements of the church’s faithfulness in the liberation struggle have not been 
met as far as the issue is concerned. If the liberation of women is not proclaimed, the 
church’s proclamation cannot be divine liberation. If the church does not share in the 
liberation struggle of Black women, its liberation struggle is not authentic. If women are 
oppressed, the church cannot be “a visible manifestation that the gospel is a reality” — for 
the gospel cannot be real in that context.”! 
Although Christian theology is God-talk, we must not forget who it is that speaks 
of God. Human finiteness means that we cannot transcend human existence even 
when we speak of the transcendent God. We know who God is, not because we 
can move beyond our finiteness but because the transcendent God has become 
immanent in our history, transforming human events into divine events of 


liberation. It is the divine involvement in historical events of liberation that makes 
theology God-centered; but because God participates in the historical liberation of 


'9 Jacqueline Bobo, Cynthia Hudley, and Claudine Michel, The Black Studies Reader (New York, 
NY: London, UK: Routledge, 2004), 421. 


20 A Black Theology of Liberation, 138-140. 


*1 Bobo, Hudley, and Michel, The Black Studies Reader, 425. 
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humanity, we can speak of God only about human history. In this sense, theology 
is anthropology.” 


The church should think of single mothers and others as human beings and that 
God’s divine involvement is working in them as well. The saints of God fail to 
understand Christology. A Christian is ordinarily defined as “one who believes in Jesus 
Christ” or as “a follower of Jesus Christ.” He or she might more adequately be described 
as one who counts himself as belonging to that community of men and women for whom 
Jesus Christ — his life, words, deeds, and destiny — is of supreme importance as the key to 
the understanding of themselves and their world, the main source of the knowledge of 
God and man, good, and evil, the constant companion of the conscience, and the expected 
delivery from evil.”> While believing in Christ, you are expected to act differently 
towards all of God’s people, not just the ones you deem that are deserving. 

No matter how you look at it, Christian theology begins and ends with Jesus 
Christ. He is the point of departure for everything to be said about God, humankind, and 
the world. To speak of the Christian gospel is to speak of Jesus Christ who is the content 
of its message and without whom Christianity ceases to be. Christianity is Jesus Christ.” 
If you are not able to be loving to all humankind, not just in the circle you socialize in, 
but also to those that may need your help or who are different from you, then you are 


missing the mark on what it means to be Christ-like. 


Soteriology Theology 


2 Cone, A Black Theology of Liberation, 87. 
3H. Richard Niebuhr, Christ and Culture (New York, NY: Harper Collins Publishers, 1951), 11. 


4 Cone, A Black Theology of Liberation, 116. 


81 


The word soteriology comes from the original Greek word for salvation. It is the 
study of salvation found in the New Testament. Theology is the study of God, and 
soteriology is a main subset of systematic theology: while theology proper (the study of 
God) is the foundation, soteriology is the heart of theology since it explains how people 
form a relationship with God. 

Soteriology includes several facets that comprise the ordo salutis (the experience 
of salvation): election, conviction, faith, redemption, justification, regeneration, 
reconciliation, indwelling, sealing, and sanctification. It also addresses all the 
metaphorical and explicatory aspect of salvation: grace, inheritance, sonship, friendship 
with God, indwelling of the Holy Spirit, freedom form bondage, peace, social justice, 
earthly blessings, and eternal life.”° 


The brutal reality of chattel slavery forced the African slave into a radically new 
physical, social, emotional, and spiritual existence. No longer were the freedoms 
of mobility, culture, celebrations, and worship openly available to the enslaved. 
And, while many resisted social and physical restrictions by ‘stealing away’ to 
practice and preserve cultural traditions, the heavy hand of slavery eventually 
prodded a reconsideration of long-held beliefs. Spiritually, slaves reexamined 
their doctrines of the Person and power of God. Some continued the practice of 
traditional African religions or Creole mixtures for as long as possible. A few 
adhered to Islam. But a significant number came to practice Christianity, 
sometimes as a matter of coercion, other times as a matter of conscience, and 
almost certainly blended with African elements and practices.”° 


Sometimes it seemed as though some wild beast had plunged his fangs into my 
heart and was squeezing out its lifeblood. I began to question the existence of the 
Almighty and to say, if indeed there is a God, does he deal justly? Is he a just 
God? Is he a holy Being? If so, why does he permit a handful of dying men thus 


>> D, Estes, Soteriolog,. Retrieved from ResearchGate, 2011, November 2011, https://www.resear 
chgate.net/publication/3 13990350_Soteriology. 


°° T.M. Anyabwile, The Decline of African American Theology: From Biblical Faith to Cultural 
Captivit (Downers Grove, II: InterVarsity Press, 2007), 64. 
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to oppress us? Why does he permit them to hinder me from teaching these 
children, when nature, reason and Revelation commanded me to teach them 


927 
How is it possible to remain convinced of your salvation in Jesus Christ when you have 
been stolen, beaten, shipped across the seas, held bondage in chains and rope with guns 
still at your head? How could you sing the LORD’s song in a foreign land?”*® 

Traditional doctrine posed serious problems for enslaved and marginalized 
African women, who were confronted with the question of God’s righteousness in light 
of the evils of slavery. Their life circumstances called for more than a wooden cross for 
acceptance. More needed to be applied in order to exercise the faith they once had. The 
new context of their life did not leave room to see God. It was impossible for the 
righteousness of God to be sustained as a predominant faith with the enslaved. Even with 
the elimination or supposedly eradication of slavery, the new evils of Jim Crow Lynch 
Laws emerged to challenge the law. 

Legalized segregation, political disenfranchisement and economic deprivation 

continued to plague African Americans through each successive period of history. 

So much so, that for some African American theologians, theodicy became the 

defining issue in understanding the nature and character of God.” 

God was to be the father to the fatherless; however, the father was not protecting. 
The salvation they once had seems to have vanished. ““Who can save us now?” The 
scriptures were turned around and used as a weapon: 

Slaves, obey your earthly masters with fear and trembling, in singleness of heart, 

as you obey Christ; not only while being watched, and in order to please them, but 


as slaves of Christ, doing the will of God from the heart. Render service with 
enthusiasm, as to the Lord and not to men and women, knowing that whatever 


°7 B. D. Payne and C. S. Smith, Recollections of Seventy Years, 1998, Retrieved from 
Documenting the American South, https://docsouth.unc.edu/church/payne70/payne.html. 


28 Psalm 137:4. 
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good we do, we will receive the same again from the Lord, whether we are slaves 
or free.°° 


Did the Lord turn his back on the slaves? These were the same slaves who were under his 
salvific calling. There was still a necessity to follow the supreme Lord of the Bible. 
Insisting that the slave obey the master, women were used without any recourse from the 
God she trusted and had to be obeyed. Where do you put this type of trauma? 

During slavery, the pastor was responsible for the entire town’s spirituality 
(Christian pastoralism) and the pastoralization of the household. This was individualized 
governmentality because the pastor must account for the sheep, and in the household the 
sheep included the slaves. Their property related to the household management and was a 
space where men could fashion their masculinity. Metaphors were used between 
themselves and the slaves to articulate interaction relating to themselves and their God 
expressing Christian identity. Therefore, as the household included their slaves, these 
metaphors were influential forms of speech to seize to dominate and twist the scriptures 
to suit their objectives.! 

In this process, knowledge and behaviors were produced, reproduced, structured, 
and distributed in such a way as to establish the afore mentioned subjects in positions of 


authority and subjugation, agency and compulsion, ownership and worth, honor and 


30 Ephesians 6:5-8. 


31.C, L. De Wet, "Preaching Bondage: John Chrysostom and the Discourse of Slavery in Early 
Christianity," Ist ed., In Little Churches: The Pastoralization of the Household and Its Slaves (Oakland, 
CA: University of California Press, 2015), 45-81, https://www.jstor.org/stable/10.1525/j.ctt196339m.6. 
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humiliation, discipline and reward/punishment, and captivity and freedom.*” Incorporated 


in all this were the scriptures. 

Though he was in the form of God, did not regard equality with God as something 

to be exploited, but emptied himself, taking the form of a slave, being born in 

human likeness. And being found in human form, he humbled himself and 
became obedient to the point of death — even death on a cross. Therefore, God 
also highly exalted him and gave him the name that is above every name, so that 
at the name of Jesus every knee should bend, in heaven and on earth and under 
the earth, and every tongue should confess that Jesus Christ is Lord, to the glory 
of God the Father.*? 

This is how the household owners dealt with the underlying problem of Christ assuming 

the form of a slave in the Bible. 

While Christ is divine and pre-existent, he is in a position of rulership and so 
equal to God, according to the scriptures, but then the incarnation implies that he 
becomes subject to the principle of corporeal heteronomy. Thus, the corporeal form is 
also the form of a slave. This is when the pastors use the “Word” as the typical master to 
seize what is coveted and having the ease to take advantage of slaved bodies who have 
already been sexually claimed and exploited.* 

These Christian (pastors) proved how influential their sermons over slavery was 
to their theologizing, formulating a discourse, developed to use religious practices over 


the slaves. First, the defense of the equality of the Trinity was also a defense of slavery, 


and thus did not do much in addressing the problem of enslavement. Second, there is an 


32 De Wet, "Preaching Bondage: John Chrysostom and the Discourse of Slavery in Early 
Christianity." 


33 Philippians 2:6-11. 


34.C, L. De Wet, "The UnBound God: Slavery and the Formation of Early Christian Thought," In 
Routledge Studies in the Early Christian World (New York, NY: Routledge Publishing, 2017), 178, https:// 
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extremely potent masculinization and kyriarchization (the process of teaching children 
how to be future slaveholders )*° of God in On the Holy Spirit. 

Slavery, sin, and punishment demonstrates how “the relationship between early 
Christian ethics and slaveholding was quite comfortable and accommodating — for those 
in position of power, at least.”*° 

It is shocking and, as the author mentions it, “disturbing to the modern reader to 
realize that Chrysostom, like many becomes a technology for hamartiological (the study 
of sin) policing, so to speak. Only a world without sin can be a world without slavery, 
and slavery made a bad world a little bit safer.”>” Augustine relied on the familiar tropes 
in Roman ideology regarding slaves to develop his thought on slavery. For Augustine, as 
for most ancient Roman free citizens, slaves are weak, untrustworthy, and foolish. 

One cannot divorce early Christian discourse from the tropes and cosmology of 
what was common in ancient ideology regarding slavery. 

“There is no denying that in its formative centuries Christian theology was built 
on the backs of slaves and wrote itself on papyrus, parchment, and enslaved flesh.”** The 
development of early Christian thoughts, and how one may creatively reimagine various 
religious discourses and habits in order to work for a better future is of paramount 


importance. It is a great accomplishment. 


35. C. L. De Wet, The Didactics of Kyriarchy: Slavery, Education, and the Formation of 
Masculinity, July 2015, Retrieved from Oxford Academic, https://academic.oup.com/california- 
scholarship-online/book/15974/chapter-abstract/1709 15343 ?redirectedFrom=fulltext. 


36 De Wet, "Preaching Bondage: John Chrysostom and the Discourse of Slavery in Early 
Christianity," 


37 De Wet, The Didactics of Kyriarchy: Slavery, Education, and the Formation of Masculinity. 


38 De Wet, The Didactics of Kyriarchy: Slavery, Education, and the Formation of Masculinity. 
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Conclusion 


Parenting is challenging work; parenting is a ministry and a gift from God. If 
deprived of help and guidance from the Lord, parenting would be an unimaginable 
situation. Compounding this ministry with generational trauma is a particularly difficult 
vocation. Scriptures say it is by God’s mercy that we are engaged in this ministry, and we 
do not lose heart.°? 

In diverse suffering environments, single parents/mothers may ask the question, 
“where is God?” Their ancestors trusted only in God — the God of their native land and 
the God of their new land, regardless of how intense the struggle became. 

More modern women were not afraid to ask questions. The question is asked by 
21°-century mothers: “where is God?”*° Womanist theologians ask that question as it 
seeks to find an answer to the suffering. Using many instruments, working within a 
different rhythmic structure than most mothers, single mothers depend upon creativity, 
resourcefulness, and skill to survive as a jazz artist depends on a variety of notes and 
instruments in creating music. These women draw on their faith as strong womanists who 
have learned to stand on their own. Drawing from the faith in the lives of Black women 
to assess doctrinal and ecclesial constructions and to be the reconstruction is to give 


relevance, meaning, and power in their lives.*! 


39 2 Corinthians 4:1. 


40 Stephanie Y. Mitchem, Introducing Womanist Theology (Maryknoll, NY: Orbis Books, 2002), 
46. 


41 Mitchem, Introducing Womanist Theology, 46. 
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For over four hundred years, Black women have had to institute a variety of 
techniques to survive. Left with the feeling that God was not there amid their trials and 
tribulations, their trauma was so deep. To see anything other than themselves working 
their way through was inconceivable. 

Womanist theology, being contextual theology, commences by considering the 
revelation of God in the lives of Black folk historically and in the present, 
particularly in the lives of ordinary women of African descent. It may take the 
form of a Christian theology, Islamic theology, or nonorganized religiosity and 
spirituality. A womanist will ask, ‘Who has God been in the lives of Black 
women historically and today?’*” 
Dated back to slavery, God was all Black women had to turn to. With the unpredictability 
of family life, you could not count on family, your husband, and especially not the 
plantation overseer. In most instances, the same God that they knew in Africa was the 
same God they depended on in America. The plantation owners insisted on the slaves 
believing in their God all the while twisting the Bible to suit their purpose. God is not the 
same for every Black woman, but they do recognize a higher power than themselves. 

It is the women who have positions in the church who are the backbone of the 
church. They manage homes and churches. Most women are the leaders in 
ministries/committees, and they keep the church running. Without women working as 
hard as they do in the church, most churches would fail. However, the real power is given 
to the men, while they interpret the ministry of women as working in the background and 
keeping them in their place. From as far back as slavery, Black women have had to hold 


it down because, in most instances, they were the only ones to do it. The men believe 


they have power, but if the women stopped, the church would stop. 


# Karen Baker-Fletcher, "The Strength of My Life," In Embracing the Spirit, ed. Emilie M. 
Townes (Maryknoll, NY: Orbis Book, 2003), 122. 
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Very few men have been able to accomplish what women have done from slavery 
up until this present time. Most of their feats are not mentioned or have the reputation and 
notoriety as Harriett Tubman. Harriett Tubman was an escaped enslaved woman who 
became a “conductor” on the Underground Railroad, leading enslaved people to freedom 
before the Civil War, all while carrying a bounty on her head. But she was also a nurse, a 
Union spy, and a women’s suffrage supporter. Tubman is one of the most recognized 
icons in American history, and her legacy has inspired countless people from every race 
and background. 

The gift of being a mother came from God. Single mothers in the church have 
been justified, sanctified, and redeemed by God, but to be redeemed and found to be 
worthy of the Kingdom by the church is another story altogether. Black women show as 
they wear and celebrate the garment of self-expression that no system could silence Black 
women express the revising and renaming of their realities. These magnificent women of 
ebony, chocolate, cocoa butter, caramel, and mocha give utterances of exultation and 
excitement, pleasure and pain, love and life, anxiety and anger, relief, and reverence for 
God! With the onset of slavery, sounds of Black women’s daily life in the African mother 
land became mere echoes of the neat, yet remote, past, when the waves of the Atlantic 
rocked slave ships during the Middle passage, the denigrating journey toward 
institutionalized slavery that brought African women to our shores. The stench of death 
and nausea, the near starvation, and the angst of hopelessness did not kill the spirits of the 
African women. Not the intentional separation of peoples with similar language and 


culture, not the dehumanization of bodies packed like sardines, nor the loss of home and 


43 Onion, Sullivan, and Mullen, "Black History: Harriet Tubman." 
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country, not the fear of what was to come silenced the Black female’s character. From the 
beginning of civilization to the present day, these same women have persevered. Black 
women engage in renaming and revising. This renaming and revising expresses a double 
voicing in complex ways to be recognized as the “justified, sanctified, and redeemed 
child of God.” 
Therefore, Black single mothers live out the Apostle Paul’s words when he said, 
But we have this treasure in jars of clay to show that this all-surpassing power is 
from God and not from us. We are hard-pressed on every side, but not crushed; 
perplexed, but not in despair; persecuted, but not abandoned; struck down, but not 
destroyed. We always carry around in our body the death of Jesus, so that the life 
of Jesus may also be revealed in our body. For we who are alive are always being 
given over to death for Jesus’ sake, so that his life may also be revealed in our 
mortal body. So then, death is at work in us, but life is at work in you. It is 
written: ‘I believed; therefore, I have spoken.’ Since we have that same spirit of 
faith, we also believe and therefore speak.*° 
Black single mothers must be a hybrid of Historical, Womanist, WomanistCare, 
Black and Soteriology Theologies. The journey is extremely hard, and these mothers 
must have some steel in them. The steel is there so they will not bend when it concerns 
what the Lord has for them to do and that they will stand on what they believe to be true 
even if they must stand alone. There may be thorns around them as they bloom where the 
Lord has planted them, so the steel is likening to pesticide to continue to bloom. 
These moms have suffered chronic emotional abuse and are still coping with the 


trauma and dread that persist long after the ordeal. This causes traumatize victims to shut 


down the parts of their brain that transmit visceral feelings and emotions that accompany 


“4 Cheryl A. Kirk-Duggan, "Justiified, Sanctified, and Redeemed," in Embracing the Spirit, ed. 
Emilie M. Townes (Maryknoll, NY: Orbis Books, 2003), 141. 


45. 9 Corinthians 4:7-12. 
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and define terror.*© Therefore, when any type of abuse happens, especially by those who 


should be showing mercy because of where all come from, scripture asserts and affirms 


their struggle: “And this is what some of you used to be. But you were washed, you were 


sanctified, you were justified in the name of the Lord Jesus Christ and the Spirit of our 


God.” An agape spirit should be evident where these single parents are perceived 


through Jesus’ eyes. 


We cannot undo the events of slavery that led to the generational trauma; we can 
only deal with the imprints of trauma on body, mind, and soul. Trauma robs you 
of the feeling that you are the overseer yourself. The challenge of recovery is the 
re-establishment of the ownership of your body and your mind, which is yourself. 
This is the way to be free from shame, being overwhelmed, rage, and similar 
emotions, which at times you may not even understand why you have them. 
Understanding how you feel, does not change how you feel. But it can help you 
understand who you are, where you come from, and give you some directions on 
where you are going. Recovery from trauma involves the restoration of executive 
functioning and the self-confidence and capacity for creativity, by becoming 
aware of our inner experience and learning to befriend what is going on inside us. 
Becoming aware of how your body organized emotions or memories opens the 
possibility of releasing sensations and impulses you once blocked to survive.*® 

A plan and goals for restoration are a prerequisite to wholeness. You must have 


the tools to move forward. Regardless of your past or present, you must keep moving 


forward to the future. You cannot remain stagnant in generational issues that you did not 


create but remain in your DNA, keeping steadfast love for the thousandth generation, 


forgiving iniquity, transgression, and sin, yet by no means clearing the guilty, but visiting 


the iniquity of the parents upon the children and the children’s children, to the third and 


46 Bessel van der Kolk, The Body Keeps the Score: Summary and Workbook (New York, NY: 


Pocket Books, 2020), 19. 


47 1 Corinthians 6:11. 


48 Kolk, The Body Keeps the Score, 38. 
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the fourth generation.” Meaning the sin is there; however, the sin does not have to 
remain. All your lives you have let sin tell you what to do. But thank God you have 
started listening to a new master, one whose commands set you free to live openly in his 
freedom!*° Because of the curse, you allowed these generational afflicts to turn you from 
your destination. Knowing changes can be made you can have a plan for your future. Not 
under the scornful eye of the sages, but who God has called you to be Strong women 
restored to leadership of children and community. 

The residual of slavery, systemic racism, and oppression has caused Black people 
to experience the irreparable complications. It has displaced families from their birth 
home, stripping them from their legacy, inheritance, and from the only culture they have 
known. Through womanism, Black women have gained a renewed sense of self-reliance, 
influence, and innovation. However, from the eye of society, she is just a token. Ceilings 
are still being broken every day. 

Black Theology in the church gave men and women both a sense of dignity and 
leadership. For so many years in their jobs they have not been as qualified, confident 
because of training, and or educated as their Caucasian colleagues. In the church, they 
were important people. In the House of God, with family and the congregation, they were 
leaders. These leaders took on the responsibility of keeping all aspects of the church in 
order and operating properly. And to the other leaders, (deacons, deaconesses, trustees, 
board members, secretary, and janitors), they became colleagues. They planned events 


for the church thus maintaining the church and were able to honor God in the midst of it. 


49 Exodus 34:7. 


°° Romans 6:18, The Message Bible. 


a2 
All this had been taken away through slavery. Faith was restored. Preaching gave them 


the faith needed to endure the evils of the world and trust in God. This was especially 
needed for the marginalized single parents in the congregation, but it was never enough 


to erase the stigma of being a single parent. 


CHAPTER FIVE 


INTERDISCIPLINARY FOUNDATIONS 


The interdisciplinary field of social work is what I have chosen for my 
dissertation project. Discussions will pertain to single parenting of all ages and the trauma 
and grief that go along with that job. However, faith in God gives single parents the 
strength to go forth and raise their children to be upstanding citizens. The discussion will 
be with single parents from all occupations, different careers, and what it took for them to 
arrive at where they are. This investigation centers on this discipline used in raising their 
children. 

There are some overwhelmingly positive effects of single parenting that deserve 

attention. Children raised by single parents tend to develop stronger bonds by 

spending quality one-on-one time with your children. Helping you to develop a 

unique bond that may actually be stronger than it would have been if you were not 

a single parent. 

Single Parent children experience authentic community being surrounded by a 

village of supporters, literally. In many cases, members of the extended family 

will step up and play a significant role in the children’s lives. 

The children have the opportunity to share responsibilities, not just ‘token’ chores 

to do in order to earn an allowance. Instead, their contribution to the entire family 

system is necessary. A genuine need for their assistance helps your children 
recognize the value of their contribution and take pride in their own work. 

These children learn how to handle adversity as they witness conflict mediation 

skills in action. They get to see their parents working hard — despite their 


differences — to collaborate and work together effectively. 


Children who are raised in successful single parent families learn how to juggle 
competing priorities, knowing that they are the main priority in their parents’ 
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lives, yet they are not treated as though they are the center of everyone’s 
universe.! 


The title of my dissertation is “A Ministry Of Motherhood: Strengthening 
Marginalized Single Mothers Within the Church Relating to Grief, Parenting, and 
Leadership.” Therefore, some of the traumas they have experienced inside and outside 
the church that they would not have if they were part of a two-parent household will be 
discussed. Also, whether they believe that this may be an inherited situation if they were 
raised in a single-parent home is examined. 

The context for this project is The Tabernacle Baptist Church of Dayton, Ohio. 
There will be members of The Tabernacle Baptist Church and some from outside of 
Tabernacle that will be part of the planned project. There is trauma in the church towards 
single parents that is unspoken. 

The journey is what the focus will be: the pitfalls, the advantages, and what works 
for you as a parent and what works for a child and what does not. Also, how much 
assistance you were given from family, community, and government support agencies is 
crucial. 

Social work is a practice-based profession that promotes social change, 
development, cohesion, and the empowerment of people and communities. Social work 
practice involves the understanding of human development, behavior, and the social, 
economic, and cultural institutions and interactions. While working with families and 
institutions the profession of social work has helped to provide and advance the following 


social impacts: 


' Jennifer Wolf and Carly Snyder, The Positive Effects of Single Parenting on Kids. November 12, 
2019, https://www.verywellfamily.com/positive-effects-of-single-parenting-2997390. 
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e § Civil Rights 


e Unemployment Insurance 

e Disability Pay 

e Worker’s Compensation 

e Reduced Mental Health Stigma 

e Medicaid and Medicare 

e Child Abuse and Neglect Prevention” 

The field of social work has transformed since the 1970s. Earlier in its evolution, 
social work was defined by three different methods: social casework, social group work, 
and community organization, with each seen as having distinct goals and activities. The 
practice of clinical social work was equated with the methods of social casework, and the 
two terms were used interchangeably. Since the 1970s, however, the theory base of social 
work has adopted a generalist model. Modern generalist social work training, as 
prescribed by the Council of Social Work Education (CSWE), prepares practitioners to 
make interventions at three levels: the micro-level (with individual and families), the 
mezzo or midlevel (with organizations and formal groups), and the macro-level (with the 
community and society). In the generalist model, the clinician role is only one of several 
roles a social worker may take in addition to being a broker, an advocate, a social 


reformer, an educator, and a mediator. The generalist social worker is expected to 


2 2U Inc., "Social Work Licensure Made Simple," June 2020, https://socialworklicensemap.com/ 
become-a-social-worker/what-is-social-work/#:~:text=Social%20work%20is%20a%20practice,and%20 
cultural %20institutions%20and%20interactions. 
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maintain a dual focus helping specific clients and their systems to change as well as 
addressing the larger social issues that impact those clients.° 

The term social service also denotes the profession engaged in rendering such 
services. Social services have flourished in the 20th century as ideas of social 
responsibility have developed and spread. The basic concerns of social welfare — poverty, 
disability, and disease, the dependent young and elderly — are as old as society itself. The 
laws of survival once severely limited how these concerns could be addressed to share 
another’s burden meant to weaken.* 

Depending on their specialty, job title, and place of employment, a social worker 


may be required to participate in legislative processes that often result in the formation 


of: 

Addiction Social Worker Family Social Worker Outreach Worker 

Case Manager Forensic Social Worker Public Health Social Worker 
Child Social Worker Geriatric Social Worker School Social Worker 

Child Welfare Social Health Social Worker Social Services Director 
Worker 

Clinical Social Worker Hospital Social Worker Social Work Assistant 
Corrections Social Worker _ International Social SW Substance Abuse SW 

Court Liaison Military Social Worker Trauma Social Worker 
Disability Social Worker Youth Social Worker 


3 T. A. Boyd, David G. Benner, and Peter C. Hill, Baker Encyclopedia of Psychology & 
Counseling, Baker Reference Library (Grand Rapids, MI: Baker Books, 1999), 211-212. 


4 Collins Discovery Encyclopedia, \st ed., s.v. "social work profession," 2005, https://en 
cyclopedia2.thefreedictionary.com/Social+ Work+Profession . 
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According to the Bureau of Labor Statistics, the private sector accounts for 60 


percent of social services jobs, with one-quarter of these private social work jobs in the 
industry of individual and family service providers. Outside of these private practices, 
social workers are most often employed in residential and outpatient mental health 
facilities and healthcare facilities. Social workers employed in private practice provide 
support and care by assessing clients’ needs and developing plans to improve their 
situations. Many social workers in private practices are licensed clinical social workers 
who provide counseling services to clients, either in individual or group settings. ° 

Social workers are educated and trained to address social injustices and barriers to 
their client’s overall well-being. Some of these include poverty, unemployment, 
discrimination, and lack of housing. They also support clients and communities who are 
living with disabilities, substance abuse problems, or experience domestic conflicts. 

Social workers often fine-tune their practice with a focus on the level of 
interventions and types of communities they wish to serve. A clinical social worker, for 
example, focuses on diagnoses, treatments, and prevention of mental, emotional, and 
behavioral issues. On the other hand, a social worker may focus on research and 
development for small- or large-scale programs to help the community like Medicaid.° 

Concerning this dissertation project, the Case Manager Social Worker is needed 
for single-parent families due to a variety of situations and for the vast information that 
they should have access to the Case Manager Social Worker should work best. The 


questions or statements to address are: 


5 J. E. Cornett, HoustonChronicle.com, 2021, https://work.chron.com/examples-social-work-jobs- 
private-agencies-18855.html. 


© 2U Inc., “Social Work Licensure.” 
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e To see how others have managed to get out and/or make it through 
successful 


e Why others have not? 

e What were the pitfalls? 

e Having lived and proved the theory, investigating the field may give 
insight on what could be done to assist someone else that may find 
themselves in the same situation. 

e Why you do not have to be a statistic; there is light at the end of the tunnel 


e There is another way and do not listen to the Debbie Downers 


e For those that are in the midst there is HOPE! 


Interdisciplinary Theory 
The standards of care and care facilities for pregnant teen mothers is different 
than they were fifty years ago. Notwithstanding the shame that was forced upon you 
because you were pregnant, in some cases, young girls had to go before the church and 
the pastor to apologize for their sin. Four hundred years ago, if a teen got pregnant, it was 
more than likely a child of the plantation owner. There was no choice in the situation: 
For many enslaved African Americans, one of the cruelest hardships they endured 
was sexual abuse by the slaveholders, overseers, and other white men and women 
whose power to dominate them was complete. Enslaved women were forced to 
submit to their masters’ sexual advances, bearing children who would engender 
the rage of a master’s wife, and from whom they might be separated forever as a 
result.’ 


The growing body of literature on U.S. slavery and, more specifically, scholarship 


on the medical lives of enslaved people, describe in detail how valuable Black women’s 


7W.L. Bost, "National Humanities Center Resource: On Slaveholders' Sexual Abuse of Slaves," 
1937, http://nationalhumanitiescenter.org/pds/maai/enslavement/text6/masterslavesexualabuse.pdf 
(accessed January 17, 2021). 
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reproductive labor was to both institutions. To give birth to a living and healthy black 
slave was rewarding for all members of slave communities including the mother, the 
plantation physician, and the slave owner. 

The judicial system prized the woman’s pregnancy and unborn child rather than 

the teen mother who was raped for five years by her late owner after being 

repeatedly raped from the age of fourteen years old. Already given birth to two 
children and was pregnant again when she was sentenced to death. The system 
even delayed her execution, until she could give birth to her baby.® 
This may be a generational issue that started in slavery and continues until this present 
time. It just may be in the DNA. 

Then and now, teenage mothers grow up faster than most teens and, in most 
cases, must learn to adapt and think on their feet. They have no time for training; their 
title just changed from child to parent. However, now there is an association, The 
National Association of Perinatal Social Workers, which has standards for adolescent 
pregnancy. Their mission statement reads: “Every baby, every family . . . supported with 
competent and compassionate care.” This organization has fourteen standards for 
adolescent pregnancy: 

The fourteen standards that pertain to The National Association of Perinatal 
Social Workers for adolescent pregnancy comprise many pros with a few cons. The idea 
is great, but its execution seems almost impossible. 


It is nothing out of the ordinary for the teen who is pregnant to already be living 


in a single parent household — not all the time, but most of the time. Children will 


8 Deirdre Cooper Owens, Medical Bondage: Black Women's Experiences in Slavery and Medicine 
(Athens, GA: University of Georgia Press, 2017), 43. 


° Suzanne Wymeleberg and National Academy of Sciences, "ProQuest Ebook Central," Science 
and Babies: Private Decisions, Public Delemmas, 1990, http://ebookcentral.pro quest.com/lib/dtl/detail. 
action?docID=3376917. 
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imitate what they see, not purposely, but subconsciously. The teenagers do not seek to 
become pregnant, but there are times when the environment plays a great part in the 
outcome of impressionable minds. 

Teenage pregnancy and childbearing have for some years been regarded as 

difficult and grave problems for the United States. Although policies and 

programs have been developed to reduce the incidence of children having 
children, their combined impact has been minimal, and the rates of adolescent 
pregnancy and childbearing remain high. As the Center for Population Options 
noted in 1988, a cycle of poverty often begins with an unintended adolescent 
pregnancy. Teenage pregnancies do not occur in a vacuum. Too often they are the 
product of economic disadvantage and inadequate educational systems, of poor 
housing, family instability, and the emotional deprivation associated with it. 

Because the children of teenage mothers have an even slimmer chance of 

escaping these conditions, they, too, may become adolescent parents. !° 

The National Association of Perinatal Social Workers (NAPSW) is attempting to 
make an effort in the ongoing crisis of teen pregnancy; however, some of the efforts are a 
bit overreaching, sterile, and organizational. This teen pregnancy will produce a child not 
an experiment or a file folder. 

The services (amenities, public and civic) offered to teenage mothers include a 
social worker’s assessment and offers resources for ongoing counseling, education 
programs, and referrals to the appropriate community agencies. Included are the birth 
hospital’s implemented plans regarding the provision of services to the teenage mother 
and infant. However, this program is something that does not seem to be well known. 
Connecting the two is where the difficulty enters 


Assisting with the prenatal and postnatal care is crucial for a teen who has no idea 


of the hospitalization, delivery of the newborn, nor how to care for the child, especially if 


‘0 Suzanne Wymeleberg and National Academy of Sciences, "ProQuest Ebook Central," Science 
and Babies: Private Decisions, Public Delemma,. 1990, http://ebookcentral.proquest.com/ lib/dtl/detail. 
action?docID=3376917. 
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medical issues arise. The infant mortality rate is one concern that occurs in young 
mothers. 

Infant mortality is the death of an infant before his or her first birthday. The infant 
mortality rate is the number of infant deaths for every 1,000 live births. In 2019, the 
infant mortality rate in the United States was 5.6 deaths per 1,000 live births. Almost 
21,000 infants died in the United States in 2018. The five leading causes of infant death 
in 2018 were: 


1. Birth defects. 
Every 4 2 minutes, a baby is born with a birth defect in the United States. 
That means nearly 120,000 babies are affected by birth defects each year. !! 
Birth defects are structural changes present at birth that can affect almost any 
part or parts of the body (e.g., heart, brain, foot). 

2. Preterm birth and low birth weight. 
Preterm birth is when a baby is born too early, before 37 weeks of pregnancy 
have been completed. Babies born too early (especially before 32 weeks) have 
higher rates of death and disability. 

3. Injuries (e.g., suffocation). 
More than 7,000 children and teens age 0-19 died because of unintentional 
injuries in 2019. That is about 20 deaths each day. Leading causes of child 
unintentional injury include motor vehicle crashes, suffocation, drowning, 
poisoning, fires, and falls. Child injury is often preventable. 

4. Sudden infant death syndrome. 
Sudden unexpected infant death (SUID) is a term used to describe the sudden 
and unexpected death of a baby less than 1 year old in which the cause was 
not obvious before investigation. These deaths often happen during sleep or in 
the baby’s sleep area. 

5. Maternal pregnancy complications. 
Complications of pregnancy are health problems that occur during pregnancy. 
They can involve the mother’s health, the baby’s health, or both. 


The infant mortality rate is higher in the African American community than any other. In 


2018, infant mortality rates by race and ethnicity were as follows: ! 


"| Center for Disease Control and Prevention, Update on Overall Prevalence of Major Birth 
Defects, MMWR Morb Mortal Wkly Rep, Atlanta, GA: CDC, 2021. 


"2 Infant Mortality. September 8, 2021, https://www.cdc.gov/reproductivehealth/maternalinfan 
thealth/infantmortality.htm (accessed January 13, 2022). 
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e Non-Hispanic black: 10.8 

e Native Hawaiian or other Pacific Islander: 9.4 
e American Indian/Alaska Native: 8.2 

e Hispanic: 4.9 

e Non-Hispanic white: 4.6 

e Asian: 3.6 


1. Figure: Infant Mortality Rates by Race and Ethnicity, 2018 
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Rate Per 1,000 Live Births 
The fourteen standards set by National Association of Perinatal Social Workers 


(NAPSW) is predominantly an assortment of paperwork written and filed, which has no 
structural foundation for the new mother to be. So many other factors come into play 
concerning a teenage mother. 


Supporting pregnant teenagers and teenage mothers in schools is important but 
remains a formidable task. Such support has long-term implications for gender 
equality. A major implication for schools is that they must recognize that, when 
schoolgirls become mothers, their experience is rooted within broader gendered 
social environments. Schools are accountable. They are obliged to provide 
opportunities to empower and develop, to prevent pregnancy, and to support 
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young mothers at school. A great deal more needs to be done to ensure the 
promise of educational empowerment and gender equality.!* 


The African American community’s culture and way of life are different than the 
culture is in the White community. Something that the perinatal social worker may see as 
unacceptable in the Black community, may not be the case. Can this documentation be 
trusted not to cause serious issues for the mother and child in the future by reporting their 


bias? 


Standard 1 
Services to the teenage mother shall include a social work assessment with 
resources for ongoing counseling, education programs, and referrals to 
appropriate community agencies that can provide emotional and physical support 
to the teenage parent. 
In most instances, the teenage mother has no idea of this NAPSW. They are left 
alone to try and figure out what to do, sometimes not ever receiving prenatal care during 


pregnancy. The trauma of being pregnant is a weight that some cannot bear, and the 


stress is acted out in other ways. Being raised by a single parent increases stress. 


Standard 2 


Hospitals shall maintain and implement a plan regarding the provision of services 
to a teenage mother and her infant. This plan shall be developed by a master’s 
level social worker and shall define the responsibilities and function of the social 
worker. 


'3 Bhana Deevia and Sithembile Mcambi Judith, "When Schoolgirls become mothers: Reflections 
from a selected group of teenage girls," Durban Perspectives in Education 31, no. 1:11-19, 111. https://lib 
guides.thedtl.org/home. n.d., http://dtl.idm.oclc.org/login?url=https://www.proquest.com/scholarly- 
journals/when-schoolgirls-become-mothers-reflections/docview/1566186953/se-2?accountid=202487. 
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Some hospitals have an indigent status for cases like this; however, this is not 
something that a teen would know or even their parents. Some parents could have 
medical insurance for that child that would cover the pregnancy if the parent even knew. 
The question that remains is how does a teenage expectant mother become face-to-face 
with pregnancy, their mother, and an outside agency? In most cases, the expectant mother 


is in their second or third trimester before prenatal care is received. 


Standard 3 
Social Work services shall be offered to teenage mothers to prepare them for 
hospitalization /delivery, understanding newborn care and medical issues, and the 
continuing need for educational services. Included in these services are teaching 


parenting skills, determining the educational needs of the mother, and identifying 
essential support services. 


Standard 4 
The Perinatal Social Worker shall function as an integral part of the health care 


team in setting hospital policies and making decisions related to a teenage 
mother’s pregnancy and delivery. 


Standard 5 
An adequate budget allocation shall ensure a reasonable social worker/patient 
ratio as well as an environment conducive to therapeutic intervention, and a 
private place in which individuals and families can address their issues and/or 
express concerns. 
These are the perfect solutions to receive the help that is so desperately needed 
when you are a teen and find yourself pregnant. There remains the roadblock of how this 


opportunity is going to reach young teen mothers. How do you reach the already 


marginalized young mothers — black, brown, or white? It seems like a lot of 
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governmental paperwork is being done without any boots on the ground to reach these 
young mothers. Neither community nor society makes it easy for teen mothers to receive 
any assistance needed when pregnant. Most have no idea that such programs exist. Is this 
program of NAPSW just a benefits program on paper in an official office because the 


funds were in the budget? 


Standard 6 
The Perinatal Social Worker shall document involvement with the family in the 
medical record. Documentation shall include the social worker’ observations, 
assessments, and treatment plans. Documentation shall be limited to information 
essential to the overall health plans and shall protect patient confidentiality. 
The African American community’s culture and way of life are different than the 
culture is in the White community. Something that the Perinatal Social Worker may see 


as unacceptable in the Black community, may not be the case. Can this documentation be 


trusted not to cause serious issues for the mother and child in the future? 


Standard 7 


There will be a mechanism for accountability written into the plan for the 
provision of services. This mechanism shall include peer review, evaluation of job 
performance, and the effectiveness of the program. 


Standard 8 


Needs assessment and program development for teenage pregnancy shall include 
input from the client population. Families currently experiencing teenage 
pregnancy as well as former patients shall be encouraged to actively participate 
with the staff. 
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To have prior or current mothers and their families participate in needs 
assessment in developing effective programs for those teen mothers is a great idea. 
However, this seems like a lot for a teen mother to take on. Being a teen mother is 
enough, not to mention the family dynamics that may prove to be difficult just living it. 
There is a part of a person that will be seen with undercurrents of what it is like in the 


homes in which these teenage mothers live. 


Standard 9 

The Perinatal Social Worker shall assist the family to procure benefits and 

services to which they are entitled. The Social worker should be knowledgeable 

about how to access the resources and be able to advocate for the family as 
needed. 

Is this a program on how to get what is materially needed for this pregnancy or is 
this an education program to teach these teen mothers how to live, how to parent, and 
how not to find themselves in this position again? Training and goal setting is necessary 
to have the mothers be successful parents and parents that are not only just trying to meet 
the current need but to see the future needs and what they must apply to, to get there. 

This is how early, or teen pregnancy often becomes a generational issue because 
of a lack of training and purpose during the first pregnancy. There is so much more 
education needed for these mothers to be successful as not to find themselves here again 
until the timing is better for them and their children. 

Standard 10 

Direct services to the teenage mother and her family shall include information 

sharing aimed at the teenage mother’s adaptation to the stress of being pregnant 


and the responsibility of a newborn. The Perinatal Social Worker shall facilitate 
communication with the family and the health care providers. 
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Standard 11 


The Perinatal Social Worker shall be aware of the issues related to parental-infant 
bonding that are specific to teens and committed to a unified policy that ensures 
maximum parental involvement. 


Standard 12 


The Perinatal Social Worker shall, in recognition of the far-reaching 
disequilibrium created by teenage pregnancy, work with families to help them 
reestablish and maintain a sense of equilibrium. Appropriate services from outside 
agencies shall be sought out and mobilized in conjunction with those provided 
directly by the Perinatal Social Worker. 


Standard 13 


Perinatal Social Work services shall include support and teaching to the medical, 
nursing, and auxiliary staff regarding the dynamics and needs of the family and 
staff. Efforts shall be directed at helping staff develop a complete view of the 


family who is experiencing teenage pregnancy and newborn and their unique 
needs. 


Standard 14 


The Perinatal Social Worker shall be committed to the pursuit of continuing 
education and contribution to the knowledge base of Perinatal Social Work. The 
social worker shall actively participate with peers to expand that knowledge base 
and to ensure quality services to families. The perinatal setting shall support staff 
development and address the stress of the Perinatal Social Worker by providing 
opportunities for and facilitating attendance at workshops, institutes, seminars, 
and post-graduate courses. !* 


With the above fourteen standards for the teen mother, there should be no failure, 


peradventure, the teenager does find herself pregnant. However, the issues are who really 


'4 “Standards for Adolescent Pregnancy,” National Association of Perinatal Social Workers, 2007, 
1-14, https://www.napsw.org/assets/docs/adolescent-pregnancy-standards.pdf. 
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knows about these national services and how do you find them, especially a scared teen 


finding themselves pregnant and being raised in a single-parent home. 

There is no school curriculum that may assist or guide a pregnant teen in the 
direction of social services. Most probably don’t even realize they are pregnant. 
Depending on their home life, it may not be advantage for them to expose themselves to 
their families. 

Teen mothers’ motivations have already been studied in ways that are racialized, 
class-blind, and, in far too many cases, stigmatizing. But how do pregnant girls 
themselves experience disparaging public retorts and rulings that they are “babies having 
babies” or are “looking for love” in ways other than so-called normal mothers? 

Everyone has an opinion about teenage pregnancy. Opinions are mostly directed 
towards young mothers and the problems they are causing in society. Former President 
Bill Clinton said: 

Ultimately, what is needed to stop teen pregnancy is a revolution of the heart. We 

must all work to instill in every young man and woman a sense of personal 

responsibility. Having a child is the greatest responsibility any person can assume. 

It is not the right choice for a teen to make.!° 
Personal opinions, social prescriptions, and political rhetoric are not enough. This is a 
strange experience for a teen and a problem that causes setbacks in the life of these young 
mothers. 

Eventually, the federal government got involved in funding programs for pregnant 

teenagers in 1963, and school policies really began to change. This decade of 

social and racial unrest made it exceedingly difficult for school officials to 


continue to ignore the rising dropout rates among pregnant teens and the disparity 
of services to school-age pregnant students, particularly black students. As a 


'S Bill Clinton. (1996). Clinton Gore 96, Retrieved from 4President.org, http://www.4 
president. org/issues/clinton 1996/clinton1996teen.htm. 
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result, some school districts initiated special programs, some of which stressed 
comprehensive services, including medical, education, and mental health services 
for unwed school-age mothers. 


The program most frequently cited as the prototype for comprehensive services 
for pregnant school-age students was the Webster School in Washington D.C., 
which was the first full-time, full-curriculum public school for pregnant teenagers 
in the United States. Operating as a demonstration research project and funded by 
the Children’s Bureau, the program’s primary goal was to meet the educational, 
medical, and social needs of predominantly black, low-income, pregnant 
teenagers who had either dropped out of school voluntarily or were forced out. 
School administrators, worried that pregnant teens might corrupt the morals of 
other students, but also committed to the importance of schooling for pregnant 
teens, stressed that these students should be educated in separate facilities. 


These special programs could not keep pace with the numbers of teenagers 
needing services. It is estimated that only 40,000 of those teenagers who had 
become mothers each year were being served through these programs. At the 
same time, legislative efforts to secure the rights of pregnant teenagers were 
succeeding; Florida became the first state to relax its policies governing pregnant 
students. Meanwhile, controversies were erupting over the value and effects of 
special programs for pregnant students. Most notable was the racial imbalance 
found in these programs in most of which non-white students constituted the 
majority. Segregation and discrimination were also cited as problems of special 
programs for pregnant teenagers. 


This identified problem group — pregnant teenagers — is highly visible in the 
public imaginary and in political rhetoric about what is wrong with America. In 
terms of the dominant image that gets evoked, the ‘pregnant teenager’ is seen as a 
black, urban, poor female who is more than likely herself the daughter of a 
teenage mother. She is probably failing in school, has low self-esteem, sees no 
future for herself, and now must deal with the untimely end of her youth and face 
the harsh realities and responsibilities of adulthood. Research about this group, 
whether the researcher acknowledges it or not, must engage in, and respond to, 
these dominant discourses and representations of the ‘pregnant teenager.’ It is not 
as if one can present a distinct ‘narrative’ or set of alternative images about 
teenage pregnancy without engaging the dominant discourse. Moreover, there is a 
class- and race-based history of teenage pregnancy that shapes how these 
representations are understood by different groups of Americans. Teen age 
mothers are no more common today than in 1900; that despite the dominant 
image, pregnant teenagers in America today are more likely to be white than 
African American; and that the greatest increase in ‘unwed mothers’ is not among 
teenagers, but among women in their mid-thirties. !° 


‘6 Wendy Luttrell, "Pregnant Bodies, Fertile Minds: Gender, Race, and the Schooling of Pregnant 
Teens," in Separate and Unequal (London, UK: Taylor & Francis Group, 2003), 3-5. 
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The above fourteen standards have no solution either for those children who have 


been traumatized from sexual abuse and sexual exploitation. After such trauma, how is a 
child expected to approach trusting adults and or relatives when it may have been one of 
those categories from which the trauma was experienced, resulting in being pregnant. 
These young women experience sexual abuse from staff members in schools, in youth- 
serving organizations, including residential treatment and correction facilities, scouting 
clubs, faith centers, church activities and especially sports leagues. A trail of paperwork 
to show that you are in the system as a client does nothing for these young pregnant 


teens. More needs to be done. 


Conclusion 

The development of the Standards for Adolescent Pregnancy program is a great 
concept or model to assist these teen mothers in being great parents providing that this 
program is accessible to them. These teen mothers eventually grow to be participating 
adults, unless married, yet still carry the title of a single mother, which in some groupings 
the term “single parent” does not roll off the tongue sweetly but with disdain from some 
church folk. The ones who should be showing mercy often shows judgment or their type 
of justice. Grace and mercy are needed not just for the single parent but for all who enter 
and work in the Kingdom of God. 

The 14 Standards for Adolescent Pregnancy is a good focal point and could assist 
in seeing to the needs of teen parents and single parents. What is paramount is if the 
church could get a better understanding of some of the needs teen mothers face and still 


may face as being adult single parents and see where there is a space for mentoring and 
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nurturing as stated in Titus 2:3.'’ Adjusting the thought pattern to seeing someone else’s 
needs instead of looking for the sin is where the focus should be. Scriptures tell us that 
“And this is what some of you used to be. But you were washed, you were sanctified, you 
were justified in the name of the Lord Jesus Christ and in the Spirit of our God.”!’ Some 
sins are not as discernable to the average person because they have been washed! 


However, all have sinned and fallen short.!? 


Titus 2:3. 
'8 1 Corinthians 6:11. 


'9 Romans 3:23. 


CHAPTER SIX 


PROJECT ANALYSIS 


Introduction 

The purpose of this study is to examine the personal challenges of single mothers 
and what is actually required to establish a single mother’s ministry within The 
Tabernacle Baptist Church. This ministry is to have legs to navigate throughout other 
ministries in the church and eventually into the surrounding communities. The intention 
is to lead this ministry throughout the other ministries in the church, using The Five 
Purposes of the Church; 1) evangelism, 2) preaching 3) teaching 4) ministry, 5) and 
collaborative discipleship. ! 

Single mother’s (parents) have been marginalized parents in most congregation 
throughout church history, especially when family support or faith-based counseling is 
not available. However, the Lord does have a plan for their future, as the single parents 
and the parents themselves do have concerns for their future. They are not the stigma that 
they are made out to be. 

Christ promises to give us fullness of life despite hurtful experiences. No matter 

what single mothers go through, Christ offers freedom from the shackles of the 


past that have held us captive. 


Notwithstanding the circumstances, they can experience overflowing joy and 
inner peace in a world of pain, hatred and conflict.’ 


' Rick Warren. The Purpose-Driven Life. Grand Rapids, MI: Zondervan, 2002: 89. 


> Dr. G. Martin Young. Surviving Category 5 Heartaches: 3rd Edition. Atlanta, GA: JJG 
Publishing, Inc., (2013): 79. 
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Methodology 

The research method used for this project was the qualitative research method. 
Qualitative research is a method which focuses on people’s experiences from their 
perspective and is based on the following philosophical constructs: ontology — the nature 
of reality, epistemology — how the researcher knows what they know, axiology — values, 
rhetoric — the research language, and methodology — the researcher procedures.* 

Throughout the project sessions, there will be a series of research questions, open- 
ended questions both relative to the pre-survey questions and the post survey questions. 
Other questions will be relative to the foundational sections of this dissertation: (Biblical, 
Historical, Theological, and Interdisciplinary). There will also be group discussion, 
interviews and journal discussion with participants. The participants will be asked to 
journal each evening of the sessions about anything that came to mind or that was 
remembered from their days of parenting. The sessions will be scheduled over six weeks 
for ninety minutes each week. The research participants will be single mothers who have 
grown children and/or successful in careers and parenting who have a better perception 
on the pitfalls and the joys of being a single parent. 

The research data accumulated from these sessions will be reviewed for the 
foundation to establish a Single Mother’s (Parent) ministry. 

We are living in a world of Covid-19 — an acute disease in humans caused by a 


coronavirus, which is characterized mainly by fever and cough and is capable of 


3 Carol Roberts, and Laura Hyatt. The Dissertation Journey. Thousand Oaks, CA: CORWIN A 
SAGE Publishing Company, 2019: 143. 
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progressing to severe symptoms and in some cases death, especially in older people and 
those with underlying health conditions. It was originally identified in China in 2019 and 
became a pandemic in 2020. As a result of this pandemic, this project was done over 
ZOOM. (Zoom is an online audio and web conferencing platform. People use it to make 
phone calls or to participate in video conference meetings). The employee cost and 
equipment cost would be too great for the sessions to be held at the Tabernacle Baptist 
Church. Protocols have been put in place by the Covid-19 Steering Team, which have 
certain practices to enter and exit the church campus. 

Over ZOOM, I held six workshop sessions on Saturdays from 10:00 AM — 11:30 
AM. The sessions were scheduled to begin on Saturday, April 2, 2022, through Saturday, 


May 7, 2022. However, the last one was rescheduled due to a funeral I had to attend 2. 


Week One: April 2, 2022, | 10:00 AM — 11:30 AM 

Each workshop session began with prayer followed by scripture reading (2 
Corinthians 4:1-13). The first session was more in depth. I introduced myself as a Doctor 
of Ministry Candidate/Researcher. I shared with the participants the following: 


e My context: the Tabernacle Baptist Church, Dayton, Ohio (Watchcare); Home 
church is Corinthian Baptist Church, Cincinnati, Ohio, 


e Semester: I’m a Fifth Semester Student at UTS in the Doctoral Program, 


e Focus Group: Prophetic Preaching and Praxis (Mentors: Dr. Kenneth Cummings, 
Dr. Robert Walker and Dr. Brenda Braam), 


e Graduation Date: Complete Doctorate Program-December 2022, 


e Graduation Ceremony - May 2023. 
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I requested prayer and fasting for the project to be a success with scripture for the prayer 
and fasting. Philippians 4:6-7 says, “Do not be anxious about anything, but in every 
situation, by prayer and petition, with thanksgiving, present your requests to God. And 
the peace of God, which transcends all understanding, will guard your hearts and your 
minds in Christ Jesus.* 

There was an introduction of the contextual associates. They were asked to give 
their names and tell something about their families. They were also asked about what 
careers or work they were engaged in and to tell what some of the things that they did for 
fun. Then a description of the project title was shared: “Ministry of Motherhood: 
Strengthening Marginalized Single Mothers within the Church Relating to Grief, 
Parenting, and Leadership.” The projected project dates and times were explained from 
the previous contact emails. I discussed the project invitation letter in case there were any 
questions, and I made sure that all Informed Consent Forms were turned in along with the 
project pre-survey questions. If they were not turned in, they were instructed to turn them 


in on the day of the first session. 


Mission Statement: 
The mission statement was read and explained. 


To minister to the needs of pregnant teens and young mothers so that each young 
mother can make the best decision for themselves and their child/children. To 
enable the mothers to become self-reliant and socially productive and gain 
strength and determination within an environment of hope, healing, and personal 
restoration. To give the mothers an outlet and sounding board to listen to their 
issues with an understanding of their concerns and assist when necessary. 


4 Philippians 4:6-7. 
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The ministry mission statement for this new ministry was read and explained. 


Ministry Statement: The M.O.M. (Ministry of Motherhood) ministry is geared 
towards young ladies that have already had children and/are pregnant. The 
sessions will deal issues that arise in being a young single parent and giving them 
information for life changes, and to not repeat that process, prayerfully starting a 
life of second virginity to pursue the promise that the Lord has for them in 
Jeremiah 29:11. 


Most, important is the “The Green Mile Verbal Covenant.” A Green Mile Covenant is 
with God and your soul. 


e This is a Safe Place 

e What happens or what is said on the Mile, stays on the Mile 
e This is a non-judgmental Zone 

e Weall weigh a pound here. No big “I’s” or little you’s. 

Jeremiah 34:18-19 reads: “And those who transgressed my covenant and did not 
keep the terms of the covenant that they made before me, I will make like the calf when 
they cut it in two and passed between its parts: the officials of Judah, the officials of 
Jerusalem, the eunuchs, the priests, and all the people of the land who passed between the 
parts of the calf.° 

I discussed the “whys” of this project. 

e Why the project? The Project is necessary for me to complete my dissertation. 

You must have an area of concentration in your thesis that you have researched. 

This workshop is part of my research. 

e What is the project about? The project stems from research for starting a single 
parent ministry in the church. This group is a marginalized segment in the church. 

This is true for not only the church I attend. This work will lead to the 

development of a manual that can be duplicated by other churches in other 


denominations. 


e Why this project? This is and has been my passion for a long time because of my 
history which brought me to my “T’ Story. I asked if anyone wanted to share their 


5 Jeremiah 34:18-19. 
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“T” story; then I encouraged all the mothers to create and “I” story, while 
journaling weekly from the sessions, homework, and anything that the spirit of 
God has led them to share from their journaling. The weekly journaling may help 
you remember some things that you have forgotten about during those single 
parenting years. The good, bad and the ugly can be shared if you care to discuss 
this. These are the things that can be incorporated into the Single Parent Ministry. 
I discussed the overview of the project, for the single mother’s ministry to: 
e Help with encouragement that they don't repeat the first mistake 
e Help with overcoming the grief of being ostracized in your community 
and family 

e Help in not allowing the grief to send you in the wrong direction 

e Help with moving forward in life 

e Help with parenting when requested 

e Help with having someone to vent with and depend on 

e Help with using those things in life that were thrown to help you stand 

e Insuring you know that all the “buts” in life is what has enabled you to be 

stronger than you know 

e Help with how to get child support if there is a need. 

The homework assignment was to watch a video of Rev. Dr. Latisha Reeves- 
Henry on “God is Helping Me Become Who He Created Me to Be.” This video could 


stir up some memories to help them with their weekly journaling. They were encouraged 


to study the scriptures 2 Corinthians 4:1-5-13. 


® Latisha Reeves-Henry, “God is Helping Me Become Who He Created Me to Be,” jtt[s://youtu_b 
eqseQTyJATE. 
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In the discussion on the scripture 2 Corinthians 4:1-13, they were asked: “where 
do you see yourself in this scripture?” Each person had something to say concerning the 
brief overview of the scripture, which was exegeted weekly. 

Time was permitted to each participant to explain what they thought they would 
get out of the program, how what they believe will help them in their life, and the lives of 


others coming behind them. 


Week Two: April 7, 2022, | 10:00 AM — 11:30 AM 
Week two began with prayer request, prayer, volunteers for reading, and scripture 
reading (2 Corinthians 4:1-13). The Green Mile Covenant was revisited. 
Scripture breakdown: 
Verse 1: “Therefore, since it is by God’s mercy that we are engaged in this 
ministry, we do not lose heart.” (How many times did you want to give up?) 
“Ministry” definition: to serve and to attend to the wants and needs of others. 
To be served ministered or to have one’s wants or needs attended to by another. 
M.O.M. —I believe that it is God’s mercy that we are blessed to raise the children 
that we have. Blessed to be a good steward over their lives. 
Verse 5: “For we do not proclaim (boast about) ourselves; we proclaim (boast 
about) Jesus Christ as Lord and ourselves as your slaves (hard worker, break 
one’s back, strivers) for Jesus’ sake.” 


Minister — Biblical Meaning | Bible Sense Lexicon 
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© to attend to = see 


@ to serve (minister) © to serve = wash feet 


@ to attend (manage) ~ 


© to attend = stand 
— to care for until death = bury 


@ totend 


O to care = shepherd 


—@ to rear (bring up) 


@ totreat 


2. Figure Biblical Lexicon diagram on Ministry 


An explanation was given of the four foundation papers. 
1. Biblical Foundation (Scripture for Biblical) 
2 Corinthians 4:1, 5-13 (returning to the scripture each week) 
2. Historical Foundation 
3. Theological Foundation 
4. Interdisciplinary Foundation 


On week two we covered the Historical Foundation. 


Excerpts from April 7, 2022: Workshop Session Two: 
) According to the Black Women's Post-Slavery Silence Syndrome article, it is not 
the belief that Black women are “victims,” but quite the contrary. 
() Black women are strong, industrious, and survivors of a system that would have 


destroyed a less-enduring people. 


T Faithlife LLC, “Logos Bible Software Bible Sense Lexicon,” Logos Bible Software, Computer 
software (Bellingham, WA: Faithlife, LLC, 2022). 
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But they have been victimized, and society owes them space to heal from the past 
and present pain suffered. 

The pain is not only the physical pain of rape and abuse, but a larger wound 
inflicted by the societal structure and legal system which dictated the value Black 
women had in society. 

Over 400 years of slavery African Americans have cultured themselves how to 
conceal the pain and grief as not to disturb the system. 

Historical Trauma is an example of intergenerational trauma. It is caused by 
events that target a group of people. Thus, even family members who have not 


directly experienced the trauma can feel the effects of the event generations later. 


QO) Romans 12:15 (NLT) “Be happy with those who are happy, and weep with 


those who weep.” 


As we think about the prison industry, it is linked very much to slavery as 
revealing sediments and vestiges of slavery, as providing evidence that the slavery 
we may have thought was abolished with the Thirteenth Amendment is still very 
much with us. As it now holds 2.5 million people. More people in prison than per 
capita, more people than anywhere else in the world. 

In the continent in which these captured Black people originate, they had families 
with dreams for their children. As their children grew from infancy to adulthood, 
they were trained just as children in America were trained today. They were 
trained on how to manage life, cook, and tend to the earth for survival. 

It is still every parent's desire and goal when it concerns the upbringing of their 


children is the same. It matters not what race you are, what your culture is, or 
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what continent you inhabit. Maternal or parental, they continually aspire more for 
their children than what they had as they developed into adults with better 


education, better careers, better homes, better family life, more children. 


Thomas Jefferson’s Daughter: Sally Hemings: 


Q) There are few African descendants from the 17" century, the beginning of the 
slavery era, that has been memorialized in print, especially not enslaved Black 
women. In 1773, the last child of John Wayles was born to his concubine, 
Elizabeth Hemings, a daughter named Sarah (Sally) Hemings. John Wayles was 
Martha Wayles Skelton Jefferson's father and Thomas Jefferson's father-in-law. 
Elizabeth Hemings was the daughter of an English sea captain and an enslaved 
African woman. She had twelve children, six of whom were fathered by one of 
her masters, John Wayles. 

Q) Sarah (Sally) Hemings was indeed an enslaved African woman, who had four 
children by Thomas Jefferson: one girl born in 1795 — Harriet Hemings I; three 
boys, William Beverley Hemings — born in 1798; James Madison Hemings — born 
in 1805, and the last child Thomas Eston Hemings born in 1808. 

L) Thomas Jefferson was born in 1743 and died in 1826. He was the author of the 
Declaration of Independence and the third U.S. president. He was a leading figure 
in America’s early development. During the American Revolutionary War (1775- 
83), President Thomas Jefferson served in the Virginia legislature and the 


Continental Congress and was governor of Virginia. 
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Residual: 


U) The residual of slavery, systemic racism, and oppression has caused Black people 
to experience the irreparable complications of attempted genetic genocide, of 
being displaced from their ancestral families, and simultaneously deprived of 
names, culture, legacy, inheritance, and sponsorship from the old country. 

L) Black people alone have survived the vicious dehumanization of slavery across 
generations only to find themselves ushered into segregation and economic 
dependency by a society unwilling to make appropriate restitution for its cruelties 
against them. 

UL) Black people alone have watched as their labor, creativity, and productivity were 
exploited from generation to generation. No other ethnic group has come close to 
this pariah status. 

Single Parent Topics Q & A: 

Question: How did you manage with Budgeting and Financial Issue? 

Housekeeping issues: 

L} Homework assignment: YouTube video on Sally Hemings 
https://youtu.be/CyZaVH7dbqc 

L) Reminder to do journal writing 

LJ Reminder for prayer and fasting for the project and prayer request 

L) Reminder to lean into the “BUTS” and see if you see yourself (2 Corinthians 4:1- 


13). 


Week Three: April 16, 2022 - 10:00 AM — 11:30 AM 
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Week two began with prayer request, prayer, volunteers for reading, and scripture 
reading (2 Corinthians 4:1-13). Bullet pointing The Green Mile covenant. 

Scripture breakdown: 2 Corinthians 4:6-7 

“For it is the God who said, ‘Let light shine out of darkness,’ who has shone in 
our hearts to give the light of the knowledge of the glory of God in the face of Jesus 
Christ. But we have this treasure in clay jars, so that it may be made clear that this 


extraordinary power belongs to God and does not come from us.” 


Week two review: 
L) Who listened to the YouTube video? (SALLEY HEMING) 
https://youtu.be/CyZaVH7dbqce 
U) Discussion 
QY Who listened to the YouTube video with Rev. Dr. Latisha Reeves-Henry | God is 
Helping Me Become Who He Created Me to Be 
UL) Discussion 
L) Was any journaling done this past week and does anyone want to share? 
U) Listening 


L) Review of last week’s lecture on the Historical Foundation 


Topics of Discussion for week three: Theological Foundation (Womanist Theology): 
L) Womanist Theology 


L} WomanistCare 
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) Budgeting and Financial 


) Child Support Issues 


L) Asking some critical questions that will help with the foundation of creating 
single parent ministry 


L) Open for comments, questions, and solutions. 


Excerpts from April 16, 2022: Workshop Session Three 

) The area of womanist theology is new. The womanist theology is comparable to the 
development of Black Theology, Feminist Theology, and other Liberation 
Theologies, yet distinct. The Womanist Theology extends an opportunity for Black 
women to fully experience the theological processes and dialogues. To put it simply, 
Womanist Theology is the systematic, faith-based exploration of the many facets of 
African American women’s religiosity, based on the convoluted realities of black 
women’s lives 

LJ Womanist theology is a methodological approach to theology which centers the 
experience and perspectives of Black women, particularly African American women. 
The first generation of womanist theologians and ethicists began writing in the mid to 
late 1980s, and the field has since expanded significantly. The term has its roots in 
Alice Walker's writings on womanism. "Womanist theology" was first used in an 
article in 1987 by Delores S. Williams (Black Women’s Voices). 

Q) There are many single-parent households in the 21‘ Century church where a new type 
of trauma is hurled out not only by society but by the church, by the saints of God. 

) Black churches were the places for hope, political, social, and spiritual freedom, and 


self-determination. It addressed and worked toward a remedy for the structural evils 
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within the larger society. When presented with instructions as a way to economic 
justice, Black people eagerly accepted the prospect for change, especially Black 
women who leaned toward Womanist theology in ministry and education. However, 
single Black women became the marginalized sect of the church’s society. 

L} WomanistCare speaks of the importance of a narrative voice in the healing and 
transformation process of Black women while encouraging Black women to see 
themselves as the subject of conversation and no longer the object of conversation. 
This draws a line setting boundaries as the Black woman claims her story, which is 
essential for the healing and transformation process. 

Housekeeping Issues 
L) All who did not get the opportunity to watch the videos please do so 

L) Homework assignment: YouTube video on Sally Hemings 
https://youtu.be/CyZaV H7dbqe 
U) Rev. Dr. Latisha Reeves-Henry 


QO) Rev. Dr. Latisha Reeves-Henry: “God is Helping Me Become Who He 
Created Me to Be” 


LJ Reminder to do journal writing 
LJ Reminder for prayer and fasting for the project and prayer request 
LJ Reminder to lean into the “BUTS” and see if you see yourself (2 Corinthians 4:1- 
13). 
LJ Reminder of the next three sessions: 
QO) Saturday, April 23, 2022, 10:00 AM — 11:30 AM 
U) Saturday, April 30, 2022, -10:00 AM — 11:30 AM 


QO) Saturday, May 7, 2022, -10:00 AM — 11:30 AM (Tentative) 
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Week four: April 23, 2022, 10:00 AM — 11:30 AM 
Week two began with prayer request, prayer, volunteers for reading, and scripture 
reading (2 Corinthians 4:1-13). 
Review of week three’s session. 
Biblical Foundation was discussed in week four 
Q Education and Career Choices 


Q Asking some critical questions that will help with the foundation of creating 
single parent ministry. 


Q Open for comments, questions, and solutions 


Excerpts from April 23, 2022, Workshop Session Four 

U) Scripture tells us that, “Like a roaring lion your adversary, the devil prowls 
around, looking for someone to devour” (1 Peter 5:8b, NRSV). Therefore, being a 
parent, the ministry of motherhood for those who are in Christ, presents at least 
two potential attacks or prey: one on the parent and one on the child. If the devil 
can get the parent, he does not have to worry about the child; but if he cannot get 
the parent, he will surely be after the child to get to the parent vigorously. That is 
the one job that he will do well. 

L) Parenting is a ministry giving to us by God. God has allowed mothers and fathers 
the opportunity to be a good steward over who He has created. The same 
stewardship that God gave Adam and Eve. Scripture says, 

LU) “So, God created humankind in his image, in the image of God he created them; 


male and female he created them. God blessed them, and God said to them, ‘Be 
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fruitful and multiply, and fill the earth and subdue it; and have dominion over the 
fish of the sea and over the birds of the air and over every living thing that moves 
upon the earth.” (Genesis 1:27-28). 

The directive was established in Genesis to be fruitful and multiply, with two 
parents, a mother, and a father. However, over time this established directive 
became an undesirable parenting standard. The standard changed to mothers 
raising children without a father in the house, grandparents raising children 
without a mother or father of the child/children became the norm. 

Some reasons were possible the divorce of a couple. The national marriage rate 
for 2018 is 16.6, which means that 16.6% of every 1,000 women aged fifteen and 
over were married in the last year in the United States. The national divorce rate 
for 2018 is 7.7%. Another reason could be because of the death of a father, the 
father just ran off, or the father was never intended to be in the home. 

Scripture: 2 Corinthians 4:1, 7-13. 

“Therefore, since it is by God’s mercy that we are engaged in this ministry, we 
do not lose heart.” 

Since we have this ministry, “we do not lose heart.” Paul preached his gospel 
boldly. When Paul considered the greatness of his calling, it gave him the heart to 
face all his difficulties. We often lose heart because we do not consider how great 
a calling God has given us. 

The idea behind the Greek word for “lose heart” is the “faint-hearted coward.” 
The Greek word has the idea of not only a lack of courage but of bad behavior 


and evil conduct. 
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There is not time nor place to lose heart, because this ministry requires all of your 
attention. It feels like a 25/8 ministry. 

“For we do not proclaim ourselves; we proclaim Jesus Christ as Lord and 
ourselves as your slaves for Jesus’ sake.” 

Paul didn't climb into the pulpit or stand before an audience, to preach himself. 
He wasn’t important. He wasn’t the focus. Jesus was, so he could strongly say, 
“we do not preach ourselves.” Instead, the focus needs to be on Christ Jesus the 
Lord. He is the one to preach about! 

He is the one we instruct our children about. Sometimes we are saying: don’t do 
what I do, do what I say do.” We might not be living as Christ would have us to 


live, but we will surely teach our children the correct way. 


Housekeeping Issues 


Q) 


O oO Ob OU OD DO 


Prayer and Fasting 

The families of each participant. 

Project 

Weekly Journaling 

Remaining Weeks 

Saturday, April 30, 2022, 10:00 AM — 11:30 AM 


Saturday, May 7, 2022, 10:00 AM — 11:30 AM (Tentative) 


Week Five: April 30, 2022, Workshop Session Five: 
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Week five began with prayer request, prayer, volunteers for reading, and scripture 


reading (2 Corinthians 4:1-13). Bullet pointing The Green Mile covenant. 


The study for week five is the Interdisciplinary Foundation: 


Excerpts From Week Five: April 30, 2022 

Q) It's defined in Merriam-Webster as simply “involving two or more academic, 
scientific, or artistic disciplines.” Basically, it means that when you choose an 
academic program that is defined (or partially defined) as interdisciplinary, you’ll 
be learning from two or more areas of study. 

Social Work 

LI Social work is an academic discipline and practice-based profession that concerns 
itself with individuals, families, groups, communities, and society as a whole in 
an effort to meet basic needs and enhance social functioning, self-determination, 
collective responsibility, optimal health, and overall well-being. 

) Social work is a practice-based profession that promotes social change, 
development, cohesion, and the empowerment of people and communities. 

U) Social work practice involves the understanding of human development, behavior, 
and the social, economic, and cultural institutions and interactions. While working 
with families and institutions the profession of social work has helped to provide 
and advance the following social impacts: 

UL) A Few Areas of Social Work 
° Civil Rights 
¢ Unemployment Insurance 


* Disability Pay 
* Worker’s Compensation 
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¢ Reduced Mental Health Stigma 

* Medicaid and Medicare 

¢ Child Abuse and Neglect Prevention 

¢ Administration and Management 

¢ Advocacy & Community Organizing 

° Aging 

* Developmental Disabilities 

¢ Health Care 

¢ Justice and Corrections 

¢ Mental Health and Clinical Social Work 

¢ Mental Health and Substance Abuse Social Work 
* Occupational and Employee Assistance Program (EAP) Social Work 
¢ Policy and Planning 

° Politics 

¢ Public Welfare 

* Research 

* School Social Work 


The field of social work has transformed since the 1970s. Earlier in its evolution, 
social work was defined by three different methods: social casework, social group 
work, and community organization, with each seen as having distinct goals and 
activities. The practice of clinical social work was equated with the methods of 
social casework, and the two terms were used interchangeably. Since the 1970s, 
however, the theory base of social work has adopted a generalist model. 

Modern generalist social work training, as prescribed by the Council of Social 
Work Education (CSWE), prepares practitioners to make interventions at three 
levels: the micro-level (with individual and families), the mezzo or midlevel (with 
organizations and formal groups), and the macro-level (with the community and 
society). In the generalist model, the clinician role is only one of several roles a 
social worker may take in addition to being a broker, an advocate, a social 


reformer, an educator, and a mediator. 
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L) The struggles that single parents face is greater than those in two-parent 
households. If the single parent is in that position because of the death of a parent, 
this presents another problem with raising a child that has lost a parent. 

L) The death of a parent when a child is young imprints certain psychological 
problems or behavior problems. 

L) A study on the bereavement reactions of twenty-two out of a group of twenty-five 
children, designed to assess the effects of the father’s death on children aged two 
to ten years old, discovered that about half of these children, who previously had 
no special psychological problems, reacted severely with a variety of behavior 
problems which so disturbed their daily functioning in the family, the home, and 
school that professional help was considered indispensable. There were 
considerable individual differences from one child to another, not only according 
to his/her age, but also to family, individual, and circumstantial variables. 

LI Children never completely recover, but self-learn how to manage their grief, 
while others may take many wrong directions in life. Without grief therapy, this 
unpreparedness for the unexpected event can change the course of a child’s life. 
In most situations, no one even pays attention to the children after the death of a 
parent. They attempt to deal with their issues and not see that the children are 
falling apart inside. They cannot identify this emotion they are experiencing and 
without professional help, their psychic is broken, and they do not know why. 
This issue will follow them into adulthood. 

LI Second Corinthians 4:1-18 concerns the nurturing of those under you as elders in 


your church and your family. To do this nurturing, you must have a foundation on 
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which you stand firm. Any type of nurturing or parenting is not easy without a 


foundation. The foundation must be Jesus Christ. Parenting or nurturing is a 
biblical commandment. Proverbs 22:6 says, “Train up a child in the way he 
should go, and when he is old, he will not depart from it.” Deuteronomy 6:6-9 
says, “Keep these words that I am commanding you today in your heart. Recite 
them to your children and talk about them when you are at home and when you 


are away, when you lie down and when you rise.” 


Housekeeping Issues 


Q) 


Q) 
Q) 
Q) 
Q) 
Q) 
) 
Q) 


Prayer and Fasting (the families of each participant) 
Project 

Weekly Journaling 

Homework assignment! 

Remaining Weeks (ONE!) 

Thursday May 12, 2022, 6:00 PM 

(Date and time change) 


On next week I will send out the post-survey questions with a deadline date for all 


paperwork. 


Week Six: May 12, 2022, at 6:00 PM — 7:30 PM - Workshop Session Six 


Week six began with prayer request, prayer, volunteers for reading, and scripture 


reading (2 Corinthians 4:1-13). Bullet pointing The Green Mile covenant. 
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I gave a special thank you from myself to the workshop participates and 


contextual associates for their time and dedication to this project. I thank them for their 
honesty in opening up and maybe opening painful wounds for the greater good of the 


project. 


Introduction of the Preacher: May 12, 2022 

I gave an introduction of the guest speaker, Dr. Latisha Reeves-Henry. She is an 
author, Christian educator and has developed a Community Center Ministry. She spoke 
from 2 Corinthians 4:5-13. The main points of her sermon were, “purposed with power,” 


purposed to give birth,” and “purposed from the beginning.” 


Data Collection and Analysis 

The data collection process for this project began with an email invite (See 
Appendix A) that was sent to participants, including the contextual associates. Attached 
to the email invite was an Informed Consent Form (See Appendix B) for the participants 
to complete should they accept my invite to participate. Providing the Informed Consent 
Form was returned, a Pre-Survey Questionnaire (See Appendix C) was sent out with a 
deadline date for the participants to complete. There are eight questions included in the 
Pre-Survey Questionnaire). Question one: “How do you define ‘single parenthood’””? 
One participant described single parenthood as a calling and a ministry, and six described 
it as independently raising a child when a parent is alive or deceased providing all 
financial, emotional, and nurturing spiritually. Question two: “What are the differences 


between single parenthood and traditional, two-parent parenthood?” All eight participants 
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responded in the same manner. “Within single parenthood all of the obligations are the 


primary responsibility of one parent. Within the traditional, two-parenthood scenario, 
some responsibilities are shared, even if one takes care of the financial obligations and 
the other parent focuses on rearing the children and tending to the home, there is a shared 
consensus on the upkeep and maintenance of the home.” Question three: “What are some 
of the concerns that you had as a single mother?” All participants answered in a similar 
way saying they try to overcompensate for the lack of the father's involvement, trying to 
be everything the child needs, and not being able to trust anyone other than family. 
Question four: ““What are the spiritual and secular needs that you have had as a single 
mother.” Four participants answered that praying and knowing that one of my purposes is 
to raise their child and help them find peace within his self to deal with issues that come 
with being raised by a single mother. Three answered having Godly counsel when things 
got rough in a single parent’s group. The secular needs would be income based. Question 
five: “In what ways has your church offered ministry and discipleship opportunities to 
those church members and persons from the surrounding community that are single 
mothers?” The participants all answered the same. They do not have any ministry or 
outreach for single mothers or N/A. Question six: “How can your church learn what it 
needs to do in order to minister to and engage single mothers within its membership and 
from the surrounding community?” All participants responded the same: “My church 
could spend time and resources to engage single mothers in support groups, outreach 
events, community forums and through the women’s ministry. Questions seven: “What 
does the Bible say about parenting and parenthood?” All responded saying “Children are 


a gift from God.” Psalm 127:3 was cited reminding parents that they are not to mistreat 
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their children. Proverbs 22:6 was also cited: “train up a child in the way they should go.” 
Question eight: “In what ways has God demonstrated what parenthood requires?” All 
collaboration of seven responded: “God has taught me patience and what unconditional 
love really means.” “Parenting is hard, especially as a single parent; it requires a 
tremendous amount of patience and due diligence. You are literally responsible for a 
human and how they turn out in this world. You must be responsible, providing a stable 
foundation for your child. You must love without expecting anything in return; you must 
be humble and protect what God has allowed you to be blessed with.” 

Once all consent forms and pre-survey questionnaire were complete and sent, all 
the participants were sent a ZOOM meeting notice (See Appendix D). 

The post-survey questions (See Appendix E) consisted of eight questions that 
related to the pre-survey (See Appendix D) questions after the workshop. 

Question one: “How do you now feel about being a single mothers after the 
project workshop seminar?” All seven answered in a similar fashion: “I feel more 
empowered, more informed biblically; I found a safe space to relate to others in 
same/similar situations. I feel more vital to the process of knowing that I am not scraps to 
a Statistical nightmare.” 

Question two: “What has been your experience, or the outcomes of children 
being raised by single mothers or/and a traditional two-parent?” All seven answered in a 
similar way: “participants have seen both positive and negative outcomes from single 
parenthood and two parent families. Family and friends create positive environment for 


the children in both.” 
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Question three: “Being a single mother or in an acting role as a single parent, 
what have been some of the victories you have attained and why?” All seven responded 
with similar answers that were positive and victorious. “Actually, it took writing my ‘T’ 
Story (See Appendix F) to realize just how much I have overcome. One victory was 
keeping a roof over my daughter’s head when I was told that I would not make it without 
the money from my previous spouse. Thank you for incorporating this within the 
curriculum of the workshop.” 

Question four: “How has your conviction of ‘training up a child in the way he 
should go’ has been effective in your life and the life of your children?” All seven 
answers were the same. “I can’t imagine not having God in my life, so once my child was 
born, I made sure they knew who the Lord was as well. They were saved at an early age 
and seeing my mom baptize my child was the proudest moment of my life!” 

Question five: “How will you now direct your attention to single mothers in your 
church or community and what will be your response if you see a single mother in need?” 
All seven answered in the same manner. “I will do whatever I can to help and to give her 
some of the wisdom I was given.” “I will be that older woman who is there for the 
younger women like the bible tells us to do.” 

Question six: “What do you see that needs to be addressed in your church or 
community that may help single mothers in their journey in raising their children?” All 
seven answered is the same manner. “A ministry geared specifically towards singing with 
other single parents.” 

Question seven: “In what way do you understand being a single mother is a 


ministry called by God?” All seven answered the same. “Understanding that God uses 
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every circumstance and created opportunities for me to use my life, lived experiences 
good, bad, and ugly to impact another positively.” “Will begin to share the tools, 
strategies, lessons with empathy and compassion.” 

Question eight: In what ways has God demonstrated that he honors mothers, 
regardless of whether they are a single mother or a married mother? There were similar 
answers from all seven respondents. “Not all women have the ability to become mothers. 
When the Lord chooses you, that in itself is an honor and a blessing from God. To bring 
forth life is the ultimate honor the Lord can give you and should be treated as such.” 
“That’s why it’s so important to train up your children to know the Lord; that is our duty 


and why He blessed you to be in that position.” 


Outcome 

The data from the six workshop sessions from the seven women who attended the 
project asserts that they gained a greater sense of who they are as parents and the strength 
they had in raising their children. Substantial data was received from the testimonies, 
journaling, and group discussion to start the foundation for a Single Mother’s Ministry at 
the Tabernacle Baptist Church. A few of the mothers did not realize just how strong they 
were and how much they had overcome to ensure that their children had a foundation in 
their lives to be the best they could be. I do believe that these sessions have been healing 
for all the participants. It is not easy to look back and reflect on how far you have actually 


come and what you had to do to get to the place where you are now. 
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Summary of Learning 


Project 

Facilitating this project was an eyeopener for me. It’s been so long since I was in 
the trenches of single parenting as my baby is now thirty-four years old. However, it 
caused me to reminiscence on life events that were not all good. I am delighted that I’m 
executing this project. I recognize that some of the single mothers at The Tabernacle 
Baptist Church are experiencing some of what I’ve undergone and need a listening ear. I 
believe that this will be a game changer in the lives of these mothers and their children. 
Also, this is a way to encourage the senior women in the church to be more accepting and 


more supportive to these families. 


Program 

In some instances, I believe that this could be a generational situation. Daughters 
seem to repeat what they have seen from their mothers. There are many families that 
looks as though it’s in their DNA. Many times, these single mothers make it appear easy 
because the mothers will fill in the gaps where there is not a father in the home, and they 
adapt to the normal. This program was designed to assist single mothers in whatever 
issue they find themselves in such as needing someone to talk to, daycare, child support, 
etc. Nonetheless, the main goal was to assist these mothers in getting from point A to 
point B. Showing and encouraging them to set goals for the further development of 
themselves and their families was important. They were encouraged not to become stuck, 


holding back themselves or their children. They were encouraged not to repeat this over 
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and over again. For single mothers to see where they want to be and do what is necessary 


to get there, there must be a start and support system in the church or community. 


APPENDIX A 


INVITATION LETTER 
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INVITATION LETTER 


To you who are called, who are beloved in God the Father and kept safe for Jesus 
Christ: May mercy, peace, and love be yours in abundance. Grace and peace to you 
from God our Father and the Lord Jesus Christ. Jude 1-2 


Contextual Associate Request 


I greet you in the name of the Lord, Jesus the Christ. I pray all is well in your family 
in health and spirit. 


Previously, I spoke with you about becoming a Contextual Associate and 
participating in my DMin Dissertation Project. At our last conversation I had no idea it 
would require the amount of time that it has to reach this point. It has been more than I 
expected it would be. Thank you, Lord! Now I am ready to proceed with the DMin 
project. 


I know that you are as busy as I am, but I am hoping you can afford time to assist 
me in my dissertation project. I am now at the beginning of my fifth semester in the 
DMin Program, and it is with the Lord’s blessing that by the time December 2022, 
arrives, I will be finished — only to walk in May 2023. 


My project title is “A MINISTRY OF MOTHERHOOD: STRENGTHENING 
MARGINALIZED SINGLE MOTHERS WITHIN THE CHURCH, RELATING TO 
GRIEF, PARENTING, AND LEADERSHIP.” This project concerns single parenting: 


Teen Mothers 

Single Mothers 

Single Mothers / after divorce 

Single Mothers / married and father has no interest in parenting 
Single Mothers who have a disabled spouse in the home 

Single Mother by way of adoption or artificial inseminations, etc. 


I hope you are still interested and willing to participate. You fall under one of the 
above categories and have something different to contribute to this project. The purpose 
of this project is to establish a foundation to start a single mother’s ministry. Through 
the testimonies and the input of the project sessions, it is my hope that after support in 
this project, ministry leaders will be more willing to engage single parents where they 
actually are and offer ministry and discipleship opportunities to single mothers in the 
church and community that is conducive to the life-realities of single parenthood. 


Having become successful gives you a different point of view that a young single 
mother who has no idea how she will raise her child/children and move from where they 
may be now, to where they may hope to be. 


Please let me know if you are still interested. The project will run for six weeks on 
Saturday mornings from 10:00 AM — 11:30 PM. The sessions dates will be as follows: 


1. Saturday, April 2, 2022 | 10:00 AM — 11:30 PM 
2. Saturday, April 9, 2022 | 10:00 AM — 11:30 PM 
3. Saturday, April 16, 2022 | 10:00 AM — 11:30 PM 
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4. Saturday, April 23, 2022 | 10:00 AM — 11:30 PM 
5. Saturday, April 30, 2022 | 10:00 AM — 11:30 PM 
6. Saturday, May 7, 2022 | 10:00 AM — 11:30 PM 
I know everyone is extremely busy, so I would like to hold all meetings virtually 
through ZOOM. Also, we are living ina COVID world and to use the church 
campus is extremely costly with the maintenance person and the use of the 
Coronavirus Disinfectant Sprayer/ Sensitization Machine / Disinfectant Machine. 


Attached please find a consent form that needs to be completed and mailed back 
to me ASAP. Also, once you return the consent form, I will then send you a pre- 
project survey. Prayerfully you will accept my invitation and return the form back to 
rboozerministries @ gmail.com_or text me at 513-801-4586 for any questions or 
concerns. 

Thank you so much for your consideration in being a part of my educational 
pursuits. 


In Christ, 
Rey. Robbin Boozer, MDiv 


Robbin Boozer Ministries, Inc. 
M.O.M. (Ministry of Motherhood)13-801-4586 


MINISTR IM 
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Informed Consent Document to Participate in Doctoral Studies Project 
Workshop: Establishing Foundational Principles to 
Initiate a Single Parents Ministry in the Church 


You are invited to take part in a research project that focuses on the testimonies, struggles, and 
success that you have experienced during your journey of being a single parent. You are being 
asked to take part in this project because you are a single parent who have struggled and become 
successful with your child/children and the goals in your life. Your life experiences are crucial to 
the foundation of creating a Single Mother’s Ministry. 

Your participation in this project is entirely voluntary. Please read the information below and ask 
questions about anything you do not understand. If you receive this inquiry, the researcher has 
already been in contact with you concerning the project and verbal consent has already been 
obtained. However, if you have any questions or concerns about this project, please contact the 
researcher, before you make a final decision to take part. 


PURPOSE OF THE PROJECT 

The purpose of this project is to empower single parents and teen parents to see themselves where 
they can advance in their lives and understand that they need not remain in the state they are in. 
Empowering these single parents to walk comfortably in the call to be a single parent is the goal 
for this ministry. It is the hope of the researcher that this project will be a great benefit to a Single 
Parent Ministry, as well as a catalyst of connection with other single parents in the community to 
support and encourage. 


PROCEDURES OF THE PROJECT 

The project will also consist of pre-surveys and post-surveys. The project will take place for six 
consecutive weeks with one (90 minute) session per week. Participants will attend virtual 
workshop sessions where different topics and subjects will be discussed. The platform for the 
project will consist of teachings, PowerPoint presentations, discussions, video homework, and a 
sermonette. Participants will be encouraged to take notes and keep a project journal for possible 
questions, research intel, and feedback during sharing times. 


POTENTIAL RISKS OF THE PROJECT 

The researcher does not foresee any potential risks that will be harmful or hurtful to the 
participants during this project. However, there is the reality that risks are always possible. 
Potential risks of this project may include participants experiencing fear or discomfort in 
discussions that may bring up any past/present painful memories of your experiences. The 
possible experience of disappointment or discomfort in personal self-discoveries may surface. It 
is the researcher’s hope that these potential risks that may be experienced are not harmful but 
helpful. 


POTENTIAL BENFITS OF THE PROJECT 

The potential benefits that this project may produce is that participants will gain greater 
knowledge of the different topics that will be presented. Experience a greater commitment, 
passion, and an appreciation of the parenting that you have done. The Word of God will help you 
discover what your strengths and weaknesses you experienced during discussions, and you can 
find one’s own self-developments and see where you might need to do things differently now. 
Develop a new circle of connection with other women in ministry and receive support and 
experience sisterhood. The overall benefit is that the empowerment of all participants will occur 
and that participants will fully walk comfortably and confidently in their call to parent! 
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COST AND COMPENSATION FOR PROJECT 

There will be no cost to take part in the project, nor will participants receive any compensation 
for taking part in the project. The researcher will not receive any compensation for conducting 
this project. 


CONFIDENTIALITY FOR THE PROJECT 

The project will be conducted with the confidentiality of all participants. Any information that is 
obtained will remain confidential and will be revealed only with your permission or as required 
by law. All participants will be asked to respect the confidentiality of all participants and all 
information provided to the researcher will be kept confidential. All journal entries and notes will 
remain the personal property of the participants unless you release them to the researcher 
voluntarily. All surveys will be kept confidential by the researcher and kept for one year after the 
project and will be destroyed by shredding. 


WITHDRAWL AND PARTCIPATION FROM THE PROJECT 

At any time during the project phase that any participant decides to no longer take part, that 
participant may withdraw from the project without any explanation needed. Also, if at any time 
during the project phase that the participants do not wish to engage in discussions or answer any 
questions, participants may exercise that right without any required explanation. 


CONTACT INFORMATION FOR PROJECT RESEARCHER 

At any time prior to, during or after the project phase that participants need to contact the 
researcher, please feel free to email the researcher at: rboozerministries @ gmail.com or call 
researcher at: 513-801-4586. 


PERMISSION OF PARTICIPATION FOR PROJECT 
If you have read all the above information and will agree to accept the invitation to take part in 
this project, please fill out the information below and supply a signature of consent. 


With Sincere Thanks, 
Alverta M. Boozer AKA-Robbin (Researcher) 


Name: 


Address: 


Phone Number: | 
Email Address | 


Date: Click or tap to enter a date. 


Signature: | 


** Signature Electronically, Typed in Brush Script MT font- Example - Jaze Doe 
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A MINISTRY OF MOTHERHOOD: STRENGTHEN 
MARGINALIZED SINGLE MOTHERS WITHIN THE 
CHURCH, RELATING TO GRIEF, PARENTING, AND LEADERSHIP 


1. How do you define “single parenthood?” 


ANSWER: 


2. What are the differences between single parenthood and traditional, two-parent 
parenthood? 


ANSWER: 


3. For participants that are single mothers, what are some of the concerns that you had 
as a single mother? 


ANSWER: 


4. For participants that are single mothers, what are the spiritual and secular needs that 
you have had as a single mother? 


ANSWER: 


5. For ministry leaders from TBC and your church affiliation, in what ways has your 
church offered ministry and discipleship opportunities to those church members and 
persons from the surrounding community that are single mothers? 


ANSWER: 


6. For ministry leaders from TBC and your church affiliation, how can your church 
learn what it needs to do in order to minister to and engage single mothers within its 
membership and from the surrounding community? 


ANSWER: 


7. What does the Bible say about parenting and parenthood? 


ANSWER: 


8. In what ways has God demonstrated what parenthood requires? 


ANSWER: 
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Post-survey Questionnaire 


1. How do you now feel about being a single mothers after the project workshop 
seminar? 


ANSWER: 


2. What has been your experience, or the outcomes of children being raised by single 
mothers or/and a traditional two-parent? 


ANSWER: 


3. Being a single mothers or in an acting role as a single parent, what have been some 
of the victories you have attained and why? 


ANSWER: 


4. How has your conviction of “training up a child in the way he should go” has been 
affective in your life and the life of your children? 


ANSWER: 


5. How will you now direct your attention to single mothers in your church or 
community and what will be your response if you see a single mother in need? 


ANSWER: 


6. What do you see that needs to be addressed in your church or community that may 
help single mothers in their journey in raising their children? 


ANSWER: 


7. In what way do you understand being a single mother is a ministry called by God? 


ANSWER: 


8. In what ways has God demonstrated that he honors mothers, regardless of whether 
they are a single mother or a married mother? 


ANSWER: 
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Being a single parent is no longer a badge of shame for me. Pre-divorce, during the 
divorce proceedings, and for some time post-divorce, the negative thought of single 
parenthood had plagued me heavily as I processed and lived into my decision. I unfairly 
judged myself and concerned myself greatly with the notion of being known as a statistic. 
A statistic of a home that could not last through and beyond the tests of time. And even 
beyond this, I deeply wept for my child as I knew and contemplated the impact that my 
decision would one day cause my child to be forced to live in a fatherless home. Divorce 
was never a “first option,” but later became the best option for the health and wellbeing 
of myself and my former spouse. Becoming a by-product of “irreconcilable differences,” 
I vacillated heavily in making the decision to be a single co-parent, and I struggled with 
the thought of being looked at strangely for dissolving a marriage that from the outside 
was most people’s dream, prayer, and #CouplesGoals. However, due to the strain on the 
inside of the home and my child’s ability to then recognize the discord, and even greater, 
the child’s inability to see a healthy marriage, I decided change was required for my 
child’s proper growth and maturation as it pertains to marital relationships. In summation, 
“motherhood is a gift” and not one that I take lightly. Believing and holding dear to the 
fact that I am a steward over the lessons that my child gains, I could no longer allow my 
child to witness the relaxed love between me and my child’s father as we could not yield 
to the marital responsibilities and as we became roommates towards each other. As 
communicated, being a single parent for me is a choice due to the relationship with my 
former husband going estranged. We decided to terminate our marriage. Single 
parenthood for me is then defined as the raising of a child in a co-parenting environment, 
serving the child in a better state than when both parents were living together. 
Unfortunately, it also means that my child is unable to see the parents in the same space 
as he seldom shows up to events. And then, when he is there, it is usually not without 


being coaxed to enjoy. 
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